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ASPECTS OF THE DEIFICATION OF KING SETY I

Amr Gaber (Alexandria University)

EIFICATION IN ANCIENT EGYPT was in actu an intermittent process which occurred throughout the
ancient Egyptian Pharaonic history.2 A small number of the ancient Egyptian kings experienced a
pre-mortem deification while numerous were subjected to a posthumous deification and the latter was
the common case. However, this process was not only restricted to kings as some queens, princes and private
persons underwent deification as well. Thus, the aims of this article are to study and analyze a corpus of epigraphic
and iconographic documents vis-a-vis the deification of King Sety I, to compare the aspects of the deification
employed in his deification with those of other kings, to find out whether the king in question underwent a
pre-mortem, post-mortem deification or both and finally, to present the iconography of the deified King Sety 1.

1. The sacred barks (Docs. 1-4)

The sacred barks of King Sety I are depicted twice in his temple of millions of years at Qurna (docs.1 and
2). A third occurrence appears in the temple of Sety I at Abydos (doc. 3). Additionally, a fourth one is found in
the temple of Ramesses II at Abydos (doc. 4). Moreover, a different form of a boat used by Sety I is illustrated
in the temple of Amun-Re at Karnak (doc. 9).

—

The topic of the present article is a part of my unpublished Master thesis entitled “Deification of Human Beings in Ancient Egypt-Since
the beginning of the Dynastic period till the end of the Roman period” which I finished in 2001 in Alexandria University. However,
since then my work has been developed and more refrences have been added. I would like to dedicate this article to Dr. Penelope
Wilson of Durham University in gratitude for all what she has taught me and for all her support. I would like to express my thanks to
Robert Rothenflug and especially to Raymond Monfort for providing me with the photos of some of the studied scenes and helping
me to locate some texts in the temple of Sety I at Abydos. I am grateful for Prof. C. Ward for providing me with a pdf copy of her
book. I am also grateful to Dr. K. Eaton, Prof. G. Robins, P. Robinson, and Dr. M. Ullmann for providing me with a pdf copy of their
articles. I am also grateful to Dr. Peter Brand for his helpful discussions regarding documents (23) and (24).

The doctrine of Kingship in ancient Egypt was that the kingship was divine but the king was not a god, see H. GOEDICKE, Die Stellung
des Konigs im Alten Reich, AgAbh 2, 1960; G. POSENER, De la divinité du Pharaon, Cahiers de la Société Asiatique 15, Paris, 1960;
D.P. SiLvErMAN, “The Nature of Egyptian Kingship”, in D. O’Connor, D.P. Silverman (eds.), Ancient Egyptian Kingship, Leiden,
1995, p. 49-92; see also M. CoMPAGNO, “God-kings and King-gods in ancient Egypt”, in Chr. Eyre (ed.), Proceedings of the Seventh
International Congress of Egyptologists, OLA 82, 1998, p. 237-243; E. MORRIS, “The Pharaoh and Pharaonic Office”, in A.B. Lloyd
(ed.), A Companion to Ancient Egypt 1, Malden-Mass, 2010, p. 201-217.

[S]

Cahiers de Karnak 14, 2013, p. 337-382.



AMR GABER

Document 1

Location of the scene: on the wall of the Portico of the temple of Sety I at Qurna.’

Description of the scene: the priests carry the bark of the king together with the bark of Ahmose-Nefertary.*
Twelve wb-priests carry the sacred bark in four rows. A sm-priest is depicted under the shrine of the bark.
Another two w*b-priests are shown standing before and behind the bark, each of them is carrying two fans. Both
the prow and the stern of the bark have the king’s head surmounted by the swty-crown. The stern has two oars.

The text before the shrine reads:

U

= x|

Nb-tswy (Mn-m3t-R<Y nb-h'w (Mry-n-Pth Sty mry Imn-R® nsw ntrw

b sy
CHIEAN Jqu:; Lord of the two lands, (Men-maet-Re), lord of the crowns, (Mery-en-Ptah-Sety),
ﬁ\ ﬂﬂﬂ bllql q beloved of Amun-Re, King of the gods.

Document 2

Location of the scene: Room III-one of the rooms on the south side of the central Hypostyle Hall, temple
of Sety I at Qurna®.

Description of the scene: the bark is depicted inside a shrine. Thoth stands before the sacred bark. The prow
and the stern of the bark have the king’s head surmounted by the >tf~crown. Offering tables and oblations are
depicted underneath the bark. The bark stand is uninscribed. The stern has two oars.

Text before the bark reads’:

=202 m=Cel=)57 ERdl—)
PN ==l S N Ry
ssm hw n nb-tswy (Mn-m3‘t-R) nb-h'w (Mry-n-Pth Sty)) m hwt.f nt hhw m rnpwt n dt

The holy bark of the lord of the two lands, (Men-maet-Re), lord of the crowns, (Mery-en-Ptah Sety) in his
temple of millions of years of eternity.?

Text above the bark mentions?®:

MR (e N =)

wits-nfrw nsw (Mn-m3t-R iw-RY m hwt-ntr.f n dt"°
The portable shrine of the King (Men-maet-Re)), heir of Re, in his temple of eternity."

3 PMII, p. 408 (5-7).

4 PMII, p. 408 (5-7).

5 RITA 11, 425.

6 PM L p. 411 (42); H. NELSON, “The identity of Amon-Re of united-with- Eternity”, JNES 1, 1942, p. 144.

7 1d., p. 137, fig.19; G. LEGRAIN, “Le logement et transport des barques sacrées et des statues des dieux dans quelques temples
Egyptiens”, BIFAO 13, 1917, p. 4; R. STADELMANN, “Totentempel und Millionenjahrhaus in Theben”, MDAIK 35, 1979, p. 314, n. 79.

8 H. NELSON, op. cit., p. 144.

9 Ibid., p. 137, fig.19; KRI 1, 215.

10 M. ULLMANN, Konig fiir die Ewigkeit: Die Hdiuser der Millionen von Jahren. Eine Untersuchung zu Konigskult und Tempel-
typologie in Agypten, AAT 51, 2002, p. 267.

11 H. NELSON, op. cit., p. 144; RITA 1, 186.
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ASPECTS OF THE DEIFICATION OF KING SETY |

Document 3

Location of the scene: the south wall of the western section of the vaulted chapel of Sety I at his temple of
millions of years at Abydos."™

Description of the scene: the bark, which is depicted inside a shrine and rests on a stand, has a prow and a
stern having the king’s head surmounted with the szf-crown." An offering table is represented before the bark
inside the shrine. Another offering table segregates Thoth who is followed by /wn-mwt.f-priest from the sacred
bark. Beneath the stern a ‘nj-sign is depicted having human hands while holding a mdw-staff with a king’s
head having a two feathered crown. Then a lotus stand followed by three statues of Sety I, Ramesses I and the
royal wife Sat-Re. The bark stand is decorated with four figures of Hapy each carrying a tray. The stern of the
bark has two oars. Underneath the bark there are offerings depicted.

Document 4

Location of the scene: south thickness of the dooway of Chapel [O] of Mariette in the temple of King
Ramesses II in Abydos.'

Description of the scene: The sacred bark is depicted resting on a bark stand. The upper part of the bark is
lost including the prow and the upper part of the bark shrine. The bark stand is inscribed with the cartouche of
Sety I. A king’s statue is depicted underneath the bark. The stern of the bark has the king’s head while the prow
is lost. Offering tables and oblations can still be seen around and beneath the bark.

Text accompanying the scene:'

[ir.nf m mnw.f n it.f nswt Mn-m3t-R€ irt n.f hwt-k3] n sSmw.f hw Sms it.f Wsir m hwt(.f) nt hhw m rnpwt
imy(w)t 2bdw

[He made from his monuments to his father Men-maet-Re building for him his ka-house] for the cult statue
of the bark, his father Osiris follows in (his) temple of millions of years in Abydos."

12 PM VI, p. 10 (102).

13 A.R. DAvID, A Guide to Religious Ritual at Abydos, Warminster, 1981, p. 94-96; M. CALVERLEY, M.F. BROOME, A.H. GARDINER,
The Temple of King Sethos I at Abydos 11. The Second Hypostyle Hall, London, Chicago, 1935, pl. 35; A. MARIETTE, Description
des fouilles exécutées sur l'emplacement de cette ville 11. Temple de Séti (supplément), temple de Ramsés, temple d’Osiris, petit
temple de I’Ouest, nécropole, Paris, 1880, pl. 32.

14 R. PrEYS, “De Osirismysterién en de tempel van Sethi I te Abydos”, De Scriba 2, 1993, p. 44, fig. 25.

15 Chapel [I] it is mentioned wrongly as the room of Hathor, see PM V1, 35 (23); K.P. KUHLMANN, “Der Tempel Rameses 1. in Abydos,
Zweiter Bericht iiber die Neuaufnahme”, MDAIK 38, 1982, p. 355; M. ULLMANN, op. cit., p. 307, n. 1100.

16 The beginning of the text is lost, see A. MARIETTE, op. cit., pl. 20f. Kitchen completed the text as [ir.n.f m mnw.f n it.f Wsir nb
sbdw irt n.f hwt-k3], see KRI 11, 541, 15-16.

17 M. Ullmann completed the text as [ir.n.fm mnw.fn it.f nswt Mn-m3t-R irt n.f hwt-k3], see M. ULLMANN, Konig fiir die Ewigkeit,
p- 306; id., “Der Temple Rameses’ II. in Abydos als ‘Haus der Millionen an Jahren’”, in H. Beinlich (ed.), 5. Agyptologische
Tempeltagung, Wiirzburg, 23. - 26. September 1999, AAT 33, 2002, p. 189.
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2. Invocation in the htp-di-nsw formula (Doc. 5)

The invocation of different deities in the htp-di-nsw formula occurred first during the Old Kingdom™ and
then it continued to appear throughout the different periods of ancient Egyptian history. Mainly, some deities
were invoked for offerings and other important demands. The philological and grammatical constructions of
this formula evolved and each period features its distinctive style which helps to date almost every text.™

Document 5

Location of the text: the right jamb of a limestone door in the tomb which belongs to a person called fmn-
m-wi3. It is now housed in the Cairo Museum.*°

Description of the text: King Sety I is invoked in the htp-di-nsw formula by fmn-m-wiz who lived during
the Nineteenth Dynasty.'

HZ5= 3 MR Bl ST el =lE
Ci=jllFl=TelNuLE02=77)) ==}

htp-di-nsw Hnsw m Wsst Nfr-htp s3 Imn pr.(w) m h'w.f nb-tswy (Mn-m3‘t-RY ms“-hrw di.sn it nfrt hr ht
iswn ks n sdm §m St m3t G mk [...] Imn-m-wiz m3‘- hrw

An offering which the king gives (to) Khonsu in Thebes, (to) the good and peaceful one, (and to) the son of
Amun, issued from his body, the lord of the two lands, (Men-maet-Re), justified, that they may give a good
burial after an old age to the ka of the servant in the place of truth, great of protection [...] Amunemwia,
Jjustified.*

3. The so-called deification by the Eye of Horus (Doc.6)

The Eye of Horus has played an important part in the mythical and religious life in ancient Egypt.3 However, ac-
cording to one translation of the text of document (6), a hitherto unknown role might have been added. Nevertheless,
a discussion will tend to prove that this role is not viable in this context despite the fact it occurred in other cases.

18 The appearance of the htp-di-nsw formula dates to the Fourth Dynasty, A.M. RoTH, “Social Change in the Fourth Dynasty: The
Spatial Organization of Pyramids, Tombs, and Cemeteries,” JARCE 30, 1993, p. 48—55.

19 For the Formula in the Old Kingdom, see J.P. ALLEN, “Some aspects of the non-royal afterlife in the Old Kingdom”, in M. Bérta
(ed.), The Old Kingdom Art and Archaeology: Proceedings of the Conference held in Prague, May 31 - June 4, 2004, Prague, 2000,
p- 9-17. For this formula, see D. FRANKE, “The Middle Kingdom Offering Formulas: A challenge”, JEA 89, 2003, p. 39-57; W. BARTA,
Aufbau und Bedeutung der altagyptischen Opferformel, AgForsch 24, 1968; G. LAPP, Die Opferformel des Alten Reiches, Mainz,
1986; H. SATZINGER, “Beobachtungen zur Opferformel: Theorie und Praxis”, LingAeg 5, 1997, p. 177-188; H. ALTENMULLER, LAV,
1982, col. 596-597, s.v. “Opferumlauf™; R.J. LEPROHON, “The Offering Formula in the First Intermediate Period”, JEA 76, 1990,
p. 163-164; W. Barta, “Zur Bedeutung der Opferformel im Alten Reich”, GM 96, 1987, p. 7-9; G. Lapp, “Eine spezielle Opferformel
des Mittleren Reiches”, SAK 14, 1987, p. 181-183; P.C. SMITHER, “The Writing of htp-di-nsw in the Middle and New Kingdoms”,
JEA 25, 1939, p. 34-37; J. BENNETT, “Growth of the /tp-di-nsw Formula in the Middle Kingdom”, JEA 27, 1941, p. 77-82; id., “Motifs
and Phrases on Funerary Stelae of the Later Middle Kingdom”, JEA 44, 1958, p. 120-121.

20 JE 46367.

21 Amunemwia has a tomb (No. 356) which dates back to the Nineteenth Dynasty at Deir el-Medineh, see B. BRUYERE, Rapport sur
les fouilles de Deir el Medineh (1928), FIFAO 6/2, 1929, p. 118.

22 The writing of m2‘-hrw by this way frequently follows the name of women, see H. SHNEIDER, Shabtis 1, Leiden, 1977, p. 135 (d). It
was added to the name of the deceased from the Middle Kingdom onwards, see G. MASPERO, Etudes de Mythologie et archeologie 1,
Paris, 1893, p. 93-114. See also F.L1. GRIFFITH, “Stela of Mentuhetep son of Hepy”, PSBA 18, 1896, p. 200-201; R. ANTHES, “The
original meaning of ms“-hrw”, JNES 8, 1954, p. 21-22.

23 For the eye of Horus in the ancient Egyptian mythology, see J.G. GRIFFITHS, The Conflict of Horus and Seth: From Egyptian
and Classical Sources, Liverpool, 1960, p. 28-41; id., “Remarks on the Mythology of the Eyes of Horus”, CdE 35, 1958, p. 182-193.
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ASPECTS OF THE DEIFICATION OF KING SETY |

Document 6

Location of the scene: the first Osiris Hall in the temple of Sety I at Abydos, lower register of the southern
section of the eastern wall.>

Description of the scene: Horus, son of Osiris, pours ‘n/-signs, wis-signs and water over the king’s head
which flow over King Sety I from three /s-vases. The same water spills down over four small mummified figures
standing on a stand. Two altars each with a nmst-vase and between them stands a bouquet of lotus flowers is
depicted between Horus and Sety 1.

Sety I representation: he is represented in a mummified form with his arms crossed across his chest holding
the royal insignia consisting of the flail and the crook. His head is surmounted with the crown of Amun with
eight cobras hanging from it in addition to the one at the front. Two curved ram horns can be seen around his
ears in addition to another two transversal ram horns as part of his crown. Sety I also wears a §byw-collar.

A column of text behind Horus son of Osiris reads:?°

M. W, > o
NEISRNIT=as052
sntr.n.f sw m irt.f nt dt.f wb.f ntr ssm.f
He (Horus) has censed him (Sety I) with his bodily eye, pure is his body and divine is his image.*’

4. Statues of Sety I (Docs. 7-12)

Some statues of Sety I are depicted underneath the sacred barks as presented in documents (3)-(4). This part
of the work is dedicated to the statues of Sety I which received a cult as shown in documents (7)-(12). However,

documents (7)-(11) illustrate only the two dimensional representations of the statues of Sety I while only docu-
ment (12) is three dimensional.

Document 7
Location of the scene: Karnak temple, Great Hypostyle Hall, south wall, west part, middle register®.

Description of the scene: King Ramesses II pours water from four nmst-vases to purify a statue of the de-
fied Sety 1.2

Sety I representation: he wears a headdress surmounted by the nms-headdress, a short kilt and a ceremonial
beard. He holds a hd-mace and a ‘nf-sign in his left hand.>°

24 PM VI, p. 21 (192).

25 A.R. DavID, A Guide, 128; A. MARIETTE, Abydos, pl. 22.

26 M. CALVERLEY et al., The Temple of King Sethos I at Abydos 111. The Osiris complex, London, Chicago, 1938, pl. 35.
27 See A.R. DAVID, op. cit., p. 143; id., Religious Ritual at Abydos, Warminster, 1973, p. 230.

28 PMII, p. 47 (158).

29 OIP 106, pl. 48.

30 OIP 106, pl. 48.
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Text between Ramesses II and Sety 1:3'

=Tom sl (ou=)=8888"2 =

phr hs sp 4 nit.f ntr nfr (Mn-m3‘t-R) m nmst 4 nt mw
Going around 4 times to his father the good god (Men-maet-Re) with the 4 nmst-vases of water.

Text accompanying Sety I3

JUETRD A E=Ia e

ntr nfr (Mn-m3t-RY nb h'w Gnry-n-Imn Sty) m3-hrw hr ntr G Wsir hnt Imntt
The good god,3? (Men-maet-Re), lord of the crowns, (Mery-en-Amun-Sety), justified through the great god
Osiris, lord of the west.

Document 8

Location of the scene: Karnak temple, Great Hypostyle Hall, south wall, eastern part, middle register.3*

Description of the scene: King Ramesses II in the guise of fwn-mwt.f priest offers to a ka-statue of the dei-
fied Sety I3. An offering table laden with offerings is depicted between them.3°

Sety I representation: He stands in a shrine and wears the blue crown surmounted by the cobra, a long kilt
with a bull’s tail attached to its back, and a ceremonial beard. He holds in his left hand the royal insignia while
in his right hand he grasps the #d-mace and the ‘nj-sign. The shrine’s top is decorated with a row of cobras
surmounted with sun discs.?

Text accompanying Sety I:3

JLCRED S (T =

ntr nfr (Mn-m3t-R<Y s2-R (Mry-n-Imn Sty) m3 -hrw h't nsw m pr Imn
The good god, (Men-maet-Re), son of Re, (Mery-en-Amun-Sety), justified, the appearing of the king in
the house of Amun.?

Text between Ramesses II and Sety 14°:

+5 0% I oS TES 05 0. U low (28R 2 $4R (o)

htp-di-nsw Gb rpt psdt St psdt nsdt wrt di.sn t hngt kaw 3pd hngt gbh irp wb sp-sn n Wsir nsw (Mn-mJ‘t-
R m3“-hrw

31 OIP 106, pl. 48.

32 OIP 106, pl. 48.

33 For the translation of this title as “the younger god”, see O.D. BERLEV, “Two Kings-Two Sons: On the worldwide of the Ancient
Egyptians”, in S. Quirke (ed.), Discovering Egypt from the Neva: The Egyptological Legacy of Oleg D. Berlev, Berlin, 2003, p. 1-33.

34 PMIL p. 48 (159).

35 M. ULLMANN, Konig fiir die Ewigkeit, p. 255.

36 OIP 106, pl. 72; P. BARGUET, Le temple d’Amon-Ré a Karnak. Essai d’exégése, RAPH 20, 1962, p. 67.

37 OIP 106, pl. 72.

38 OIP 106, pl. 72.

39 RITA I, 377.

40 OIP 106, pl. 72; W.J. MURNANE, “The Earlier Reign of Ramesses I and his Coregency with Sety I, JNES 34, 1979, p. 176, fig. 15b.
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An offering which the king gives (to) Geb, the hereditary prince, the great ennead and the small great en-
nead that they may give bread, beer, oxen, fowl, libation(s), wine, milk, pure twice to Osiris King (Men-
maet-Re), justified.*'

Document 9

Location of the scene: Temple of Amun-Re at Karnak, interior south wall of the Great Hypostyle Hall, upper
register, eastern half.4?

Description of the scene: King Ramesses 11 burns incense and pours a libation on an offering table laden with
offerings before a ka-statue of Sety I standing inside a shrine on a boat.** The boat, which is made of papyrus,
is preceded by a sphinx standard flanked by two staffs while the stern of the boat has two oars.4 The first staff
is surmounted by Horus wearing a crown while the top of the second one is mounted by a cartouche having the
king’s name flanked by two cobras. The boat is different from those represented in documents (1)-(4).

Sety I description: The head of the statue is damaged but a ceremonial beard can still be seen. His left hand
grasps a ‘bs-stick while his right hand holds the anx-sign and the sd-mace. Sety I wears both a short interior
kilt and long exterior kilt with a bull’s tail attached to it.4s

Text accompanying Sety 4

JLUETR AT EAY

ntr nfr (Men-maet-Re), s3-R¢ (Mry-n-imn Sty) m3-hrw
The good god, (Men-maet-Re), son of Re, (Mery-en-Amun Sety), justified.

Document 10

Location of the scene: Karnak Temple, Great Hypostyle Hall, bottom register of the internal east half of the
south wall.#"

Description of the scene: King Ramesses II burns incense and pours a libation before the barks of Amun-Re,
Mut and Khonsu and behind them stands a ka-statue of Sety 1.48

Sety I description: he stands above a stand and wears a wig surmounted by the cobra and above the wig there
are two transversal ram horns and two feathers. He has a ceremonial beard, a long kilt with a tail attached to it,
and two sandals. He grasps the /ig3-sign in his left hand and the Ad-mace in his right hand.%

41 RITA 1L, 377.

42 PM I, p. 48 (159).

43 M. ULLMANN, Konig fiir die Ewigkeit, p. 254.

44 OIP 106, pl. 65.

45 OIP 106, pl. 65.

46 OIP 106, pl. 65.

47 PMIL, p. 47 (158).

48 OIP 106, pl. 76; P. BARGUET, Le temple d’Amon-Ré a Karnak, p. 68; M. ULLMANN, Konig fiir die Ewigkeit, p. 255.
49 OIP 106, pl. 76.
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Text accompanying Sety I:5°

T(e=) R (EE) ) tol

ntr nfr (Mn-m3t-R) s3-R* (Mry-n-imn Sty)) di ‘nh mi R
The good god, (Men-maet-Re), son of Re, (Mery-en-Amun Sety), given life like Re.

Document 11

Location: Chapel D at the temple of Ramesses II at Abydos.5'

Description: The sanctuary of Osiris contains a group of 5 statues. One of them belongs to Ramesses II and
another to Sety I while two are dedicated to Osiris and Isis in addition to a fifth statue which is destroyed and
its identity is unknown. All the statues are represented seated.>

Document 12
Location: the three niches in the south wall of the temple of Kanais.>
Description: The statues of deities and Sety I are carved in the three niches as follows:
The middle niche contains statues of: Amun (middle), Sety I (left) and Horus (right).>*
The western niche contains statues of: Sety I, Isis and Re-Horakhty (?).%
The eastern niche contains statues of: Sety I (right), Osiris (middle) and Ptah (left).5

5. Scenes showing Sety I acting as a god

Walls of the temples were used to depict mainly the relation between the kings and the deities especially
the different offerings and rituals performed before the gods and goddesses. Nevertheless, Sety I was depicted
on several temples acting as a god while he receives offerings. These temples are: Temple of Sety I at Qurna
(Docs. 13-20), Temple of Amun-Re at Karnak (Docs. 21-26), and the Temple of Sety I at Abydos (Docs. 27-37).

Temple of Sety I at el-Qurna’’ (Docs. 13-20)
Document 13
Location of the scene: the eastern part of the Portico.5
Description of the scene: King Ramesses II burns incense and pours libation to Atum and the deified Sety 1.5

50 OIP 106, pl. 76.

51 PM VI, p. 38 (70).

52 A statue is mentioned for Horus. Besides, it is mentioned that there are four statues in two rows, see PM VI, p. 28-39.

53 PM VII, p. 322, fig. 1; A.J. MORALES, “Threats and warnings to future kings: The inscription of Seti I at Kanais (Wadi Mia)”, in
Z. Hawass, J.H. Wegner (eds.), Millions of Jubilees: Studies in Honor of David P. Silverman, CASAE 39, 2010, p. 395, fig. 1.

54 PM VII, p. 324 (24); H. GAUTHIER, “Le Temple de Ouadi Miyah (El Knais)”, BIFAO 17, 1917, p. 25, pl. 14; P.J. BRAND, The
Monuments of Seti I: Epigraphic, Historical and Art Historical Analysis, ProbAg 16, 2000, p. 280; S. SCHOTT, Kanais: Der Tempel
Sethos 1. im Wadi Mia, NAWG 6, 1961, pl. 9.

55 The god could be Amun-Re (?), see PM VII, p. 409 (26); H. GAUTHIER, BIFAO 17, 1917, p. 26, pl. 16; S. SCHOTT, op. cit., p. 167;
P.J. BRAND, op. cit., p. 280.

56 PM VII, 409 (25); H. GAUTHIER, op. cit., p. 26, pl. 15; P.J. BRAND, op. cit., p. 280; S. SCHOTT, op. cit., p. 136.

57 Itis worthy to metnion that some scenes were excluded from the scope of the research as the officiant and the recipient kings cannot
be identified with certainity, see P.J. BRAND, op. cit., p. 243-244.

58 PM II, p. 409 (8-13).

59 PMII, p. 409 (8-13).
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Sety I representation: he wears the long military wig surmounted by the cobra and a long kilt. He holds in
his left hand the hgs-scepter. The relief of Sety I is badly damaged.
Text accompanying Sety I:

7)) =) 2820,

[...] (Mn-m3t-[R[) [...] (Mry-n-[Pth] Sty) [...]
[...] (Men-maet-[Re]), [...] (Mery-en-[Ptah] Sety) [...]

Document 14

Location of the scene: second register of the southern wall of the Hypostyle Hall.®

Description of the scene: Ramesses II kneels while receiving the hb-sd sign from Amun and the deified
Sety I. Mut and Khonsu stand behind Ramesses II respectively.®

Sety I representation: he wears the blue crown surmounted by the cobra, a long kilt and a ceremonial tail.
He holds the royal insignia (hgs-nhhs) with the right hand and grasps the ‘nj-sign with his left hand.

Text accompanying Sety I:

G ENDI e

‘nh ntr nfr (Mn-m3t-RY s3-R (Mry-n-Pth Sty)) di ‘nh mi R dt
May the good god live, (Men-maet-Re), son of Re, (Mery-en-Ptah Sety)), given life like Re eternally.

Document 15

Location of the scene: northern wall of Room V.%

Description of the scene: /wn-mwt.f priest burns incense before the deified Sety I and a goddess personi-fying
the temple whose head and only one of her hands can still be seen.> A hymn to Re consisting of 15 columns
of text is depicted between them.

Sety I representation: King Sety I is represented seated while wearing the nms-headdress surmounted by
the cobra and a ceremonial beard. A crown consisting of two transversal ram horns and two feathers is above
the headdress. He holds the wss-scepter in his right hand and a ‘nj-sign in his left hand. He also wears a short
kilt with a tail attached to it.

Text accompanying Sety I:

:Ivé ® ntr nfr nb 3wy hqs swt-ib nswt-bity (Mn-m3t-RY s3-R (Mry-n-Pth Sty)) di ‘nh

mi R".
@-Y_ The good god, lord of the two lands, ruler of happiness, King of Upper and Lower
|

fio

Egypt, (Men-maet-Re), son of Re (Mery-en-Ptah Sety), given life like Re

J

ey
(=)
=

60 PMII, p. 410 (17).

61 PM 11, p. 410 (17); P.J. BRAND, op. cit., p. 276.

62 PMIIL, p. 412 (48).

63 L.A. CHRISTOPHE, “La salle V du Temple de Séthi I a Gournah”, BIFAO 49, 1950, p. 170-171.
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Document 16

Location of the scene: Chapel III, north west wall.%

Description of the scene: fwn-mwt.f priest extends his right hand before the deified Sety I and a goddess
personifying the temple.® A list of offerings, consisting of 10 columns of text, is depicted between them. A table,
laden with offerings, is depicted before Sety I. The priest holds with his left hand a r/y#-bird and another object.

Sety I representation: Sety I is depicted seated on a throne. He wears the nms-headdress surmounted by the
cobra, a ceremonial beard, bracelets and a short kilt. He extends his left hand to touch the offering table while

he holds the anx-sign with his right hand.

Document 17

Location of the scene: Vestibule XX VIII, western wall, second register, first scene.®

Description of the scene: King Ramesses II runs with the is-vases to Osiris and the deified Sety 1.%7

Sety I representation: He wears the nms-headdress, a short kilt and a ceremonial tail. He holds the royal
insignia (nhh3-hqs) in his right hand and grasps the ‘nf-sign with his left hand.

Text accompanying Sety I:

=)= 2 I

ntr nfr (Mn-m3‘t-RY (Mry-n-Pth Sty)) m3-hrw hr ntr G
The good god, (Men-maet-Re), (Mery-en Ptah Sety), justified before the great god.

Document 18

Location of the scene: Vestibule XX VIII, eastern wall, second register.*

Description of the scene: Ramesses II kneels to be crowned by Mut and Amun in the presence of Khonsu
and the deified Sety I who stands behind Amun.® Ramesses II extends his left hand to receive the hb-sd signs
while carrying the royal insignia with his right hand.

Sety I representation: he wears the blue crown surmounted with the cobra, a long kilt and a ceremonial tail.
He holds the hgs-scepter in his left hand and grasps the ‘nh-sign in his right hand.

The text accompanying Sety I mentions:

=AY 1t

nb-tswy ([Mn]-m3t-[R[) nb h'w (Mry-[n]-Pth [Sty]) di ‘nh mi R dt
Lord of the two lands, ([Men]-maet-[Re]), lord of the crowns, (Mery-[en]-Ptah [Sety], given life like Re
eternally.

64 PMII, p. 412 (48).

65 L.A. CHRISTOPHE, op. cit., p. 170-171.

66 PM 11, p. 417 (99-100).

67 P.J. BRAND, The Monuments of Seti I, p. 274.

68 PM II, p. 417 (101), (102).

69 LDIIL pl. 150 a, c; K. SEELE, The Coregency of Rameses Il with Seti I and the Date of the Great Hypostyle Hall at Karnak, SAOC

19, 1940, p. 28, fig. 9.
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Document 19

Location of the scene: Room XXX, above the lintel.”

Description of the scene: Ramesses II burns incense before Amun, Mut, and Sety I”" while extending his
right arm before the deities.

Sety I representation: He wears the long military wig surmounted by the cobra and a short kilt with a cer-
emonial tail attached to its back. He holds the royal insignia with his right hand and grasps the ‘nh-sign with
his left hand.

Text accompanying Sety I:

=21
(Mn-m3t-R ) m3“-hrw hr ntr-S
(Men-maet-Re), justified before the great god.

Document 20
Location of the scene: Room XXXI, above the lintel.”
Description of the scene: Ramesses 11 offers flowers to Amun, Khonsu, and the deified Sety I respectively.”
Sety I represntation: he wears the nms-headdress surmounted by the cobra, a long kilt, ceremonial beard and
the ceremonial tail. He holds in his left hand the hgs-scepter and grasps the ‘nh-sign in his right hand.
Text accompanying Sety I:

s € /0

[...] (Mn-m3t-[R[) [...] ([Mry-n-Pth] Sty)
[...] (Men-maet-[Re])), [...] ([Mery-en-Ptah] Sety).

Temple of Amun-Re at Karnak (Docs. 21-26)
Document 21

Location of the scene: Column No. 13 - Great Hypostyle Hall at Karnak temple.™

Description of the scene: Ramesses II offers two nw-jars filled with wine, one in each hand, to Amun-Re-
kamutef and the deified Sety 1.75

Sety I representation: His representation is badly damaged. The only parts that can still be seen are the head
dress which cannot be determined with certainty, a short kilt and another long transparent kilt with a bull’s tail
attached to its back and holding with his left hand the ‘nj-sign.

70 PM I, p. 418 (109).

71 PM I, p. 418 (109); P.J. BRAND, op. cit., p. 273.

72 PMII, p. 419 (113).

73 PMII, p. 419 (113).

74 PMII, p. 51.

75 This is the sole scene on the column, see L.A. CHRISTOPHE, Les divinités des colonnes de la grande salle hypostyle et leur épithétes,
BdE 21, Cairo, 1955, p. 12, 98, pl. 27; L. HABACHLI, Features of the Deification of Ramesses 11, ADAIK 5, 1969, p. 17; L.A. CHRISTOPHE,
BIFAO 49, 1950, p. 170.
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Document 22

Location of the scene: Column No. 32 - Great Hypostyle Hall at Karnak temple.”

Description of the scene: Ramesses II offers a nmst-vase to Amun-Re and the deified Sety 1.77

Sety I representation: His representation is badly damaged. The head does not exist anymore. He wears a
short interior kilt and another long exterior transparent kilt with a tail attached to its back. He holds the nh/:-
flail with his right hand and the ‘n/-sign with his left hand.

Document 23

Location of the scene: the eastern jamb of the southern doorway of the Great Hypostyle Hall at Karnak temple.”

Description of the scene: King Ramesses I pours water out of a nmst-jar to Amun and his deified self (for-
merly Sety I).7

Sety I Representation: Sety I wears the long military wig surmounted by a cobra and a short kilt with a bull’s
tail attached to its back. He holds the two royal insignia (hgs-nh33) with his left hand and grasps the ‘nj-sign
and the hd-mace in his right hand.*

Text accompanying Sety I (officiant):®

=Y 21 ol i(e17Z5)

irt gbh n it.f Imn-R n nsw Gwsr-[m2t]-R< stp-mn-RY m2-hrw
Offering libation to his father Amun-Re (and) to the King (Weser-[maet]-Re setep-men-Re) justified.®

Document 24

Location of the scene: the western jamb of the southern doorway of the Great Hypostyle Hall at Karnak
temple.®3

Description of the scene: King Ramesses II offers incense to Amun and his deified self (formerly Sety I).34

Sety I representation: He wears a headdress surmounted by the cobra, a ceremonial beard, a short kilt, and
the swry-crown. He holds in his right hand the hgs-scepter and grasps the id-mace in his left hand.®s

Document 25
Location of the scene: internal south wall, west half, upper register, west end of the Great Hypostyle Hall
at Karnak temple.®

76 PM 1L, p. 51.

77 Both the hands of Ramesses 11 and the offering are destroyed. It is the only scene on the column, see L.A. CHRISTOPHE, Les divinités
des colonnes, p. 14, 102, pl. 27; L. HABACHI, op. cit., p. 17; L.A. CHRISTOPHE, BIFAO 49, 1950, p. 170.

78 PMII, p. 49 (164a).

79 PM I, p. 49 (164); OIP 106, pl. 61.

80 OIP 106, pl. 61; K. SEELE, The Coregency of Rameses II, p. 65, fig. 19.

81 OIP 106, pl. 61.

82 RITA 11, 378.

83 PMII, p. 50 (164b). L.A. Christophe mentioned wrongly that King Ramesses II offers maet to Sety I, see L.A. CHRISTOPHE,
BIFAO 49, 1950, p. 170. G. Legrain mentioned the same description as L.A. Christophe, see G. LEGRAIN, Les temples de Karnak,
Bruxelles, 1929, p. 129-130, fig. 137.

84 OIP 106, pl. 57.

85 OIP 106, pl. 57; K. SEELE, op. cit., p. 65, fig. 20.

86 PM 11, p. 47 (158).
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Description of the scene: King Ramesses II burns incense and pours a libation before deified Sety I followed
by his ka.¥

Sety I representation: he wears the long military wig surmounted by a cobra, a long kilt, and a ceremonial
tail. He holds the royal insignia (hgs-nhhJ) with his left hand and grasps the ‘nh-sign with his right hand.®

Text accompanying Sety I:%

NN
:I é@;ll = ntr nfr (Mn-m3t-RY nb h'w (Mry-n-Pth-Sty) m3-hrw hr ntr
0] qg:"“ e The good god, (Men-maet-Re), lord of the crowns, (Mery-en-Ptah Sety), justified
ﬁl ,@ﬂﬂ ST before the great god.
1
Document 26

Location of the scene: internal south wall, west half, bottom register of the Great Hypostyle Hall at Karnak
Temple."

Description of the scene: Ramesses II burns incense before the sacred boats of Amun-Re, Mut and Khonsu
while Sety I is following the procession.

Description of Sety I: He wears the Jtf~crown, a ceremonial beard, a short kilt, with a bull’s tail attached to
its back. He holds the ‘nf-sign and the hd-mace with his left hand.”

Temple of Sety I at Abydos (Docs. 27-37)
Document 27
Location of the scene: On the lower register of the southern end of the eastern wall of the first Osiris Hall.>4
Description of the scene: King Sety I is represented kneeling and offering a nmst-vase to Osiris in a shrine
and behind him the deified King Sety 1.
Sety I representation: he is depicted seated on a throne. He wears the white crown of Upper Egypt, a long
beard, collar, bracelets, armlets, and a short garment that reaches the lower part of his chest. He holds in his
right hand the ‘nh-sign, while his left hand rests on the back of the god Osiris.%

87 OIP 106, pl. 42; P. BARGUET, Le temple d’Amon-Ré a Karnak, p. 65-66.

88 OIP 106, pl. 42; K. SEELE, The Coregency of Rameses, p. 63, fig.18.

89 OIP 106, pl. 42.

90 RITA 11, 377.

91 PM I, p. 47 (158); P. BARGUET, op. cit., p. 66.

92 OIP 106, pl. 53.

93 OIP 106, pl. 53.

94 PM VI, p. 19 (178) states wrongly that King Sety I is kneeling with a vase before Osiris and Maet in a shrine.

95 M. CALVERLEY et al., The Temple of King Sethos I at Abydos 111, pl.13; A.R. DAVID, A Guide, p. 128, scene 11, 133; A. EL-Saw1,
“The deification of Sety Ist in his temple of Abydos”, MDAIK 43, 1987, p. 225-226, fig.1; A.R. DAVID, Religious Ritual at Abydos,
p- 223, scene K; R. PREYS, De Scriba 2, 1993, p. 49, fig. 32.
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The text accompanying the deified King Sety I reads:*

ﬂ*&ﬁ% Mn-m3t-R ntr G

:IH Men-maet-Re the great god

Document 28
Location of the scene: lower register of the eastern section of the southern wall of the corridor of the bull.*
Description of the scene: King Ramesses 11 offers four calves to Khonsu and the deified Sety 1.0
Sety I representation: Sety I wears the long military wig surmounted by a cobra, a short kilt with a tail hang-
ing from the back. He holds in his right hand the wss-scepter and in his left hand a ‘nf-sign.
Text accompanying Sety I:

©
JF%%%

034 Nswt-bity (Mn-m3‘t-RY s3-R (Mry-n-Pth Sty)
,% H{{ King of Upper and Lower Egypt, (Men-maet-Re), son of Re, (Mery-en-Ptah Sety).
i | Ak
Document 29

Location of the scene: lower register of the western corridor of the bull.**®

Description of the scene: King Ramesses II and a prince drag the bark of Sokar towards Thoth and the de-
fied Sety L™

Sety I Representation: King Sety I wears the long military wig surmounted by a cobra, a short kilt with a
tail hanging from the back. He holds the /g;-scepter in his left hand and a ‘n/-sign in his right hand.
Text accompanying Sety I:

13 %ﬁﬁ nir nfr (Mn-m3t-RY (Mry-n-Pth Sty) di ‘n}

é | = ‘Y’ The good god, (Men-maet-Re), (Mery-en-Ptah Sety), given life.

96 A. EL-Sawi1, MDAIK 43, 1987, p. 226.

97 It is emphasizing the way in which the king’s name is written by the obelisk sign which could be spelt out as mn, see Wb 11, 71,
10. This name is not mentioned by von Beckerath in his book, see J. VON BECKERATH, Handbuch der dgyptischen Konigsnamen,
MAS 20, 1984, p- 236. For other variations of his name, see A. EL-SAw1, “Some variations of writing of the names of Sety I at
Abydos”, ASAE 70, 1984-1985, Suppl., 1987, p. 53-63; A. PIANKOFF, “Le nom du roi Sethos en égyptien”, BIFAO 47, 1948, p. 175-177.

98 PM VI, p. 25 (234-235); A.R. DAvID, A Guide, p. 113.

99 PM VI, p. 25 (234-235); A.R. DAVID, op. cit., p. 113; id., Religious Ritual at Abydos, 204; P.J. BRAND, The Monuments of Seti I,
p- 165; A. EGBERTS, In quest of meaning: a study of the ancient Egyptian rites of consecrating the meret-chests and driving the calves,
EgUit 8, Leiden, 1995, p. 226, 272-273; D.L. EADY, “Omm Sety’s Abydos”, JSSEA 10, 1979-1980, p. 189-190; O. SETY, H. EL ZEIN],
Abydos: Holy City of Ancient Egypt, Los Angeles, 1981, p. 1606, fig. 13.8.

100 PM VI, p. 26 (236-237).

101 P.J. BRAND, The Monuments of Seti I, p. 165; J. CAPART, Abydos: Le temple de Seti I, Etude générale, Bruxelles, 1912, pl. 49;
O. SETY, H. EL ZEINI, Abydos, p. 163, figs.13.4-13.5; A.R. DAvVID, A Guide, p. 115.
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Document 30

Location of the scene: eastern wall of the staircase.'

Description of the scene: King Ramesses II offers provisions to the deified King Sety I, Isis and the Ennead
of the sacred land (mostly destroyed).'*3

Sety I Representation: he is shown seated wearing the nms-headdress surmounted with the cobra. He also
wears the ceremonial beard and the bull’s tail. He has a collar, armlets and bracelets adorning his arms. He holds
a stick with a composite head consisting of the wis-nh-dd signs in his left hand and the hd-mace in his right.™4

Text before King Ramesses 11:'°3

i
@ﬂﬁ int ntr nfr Mn-m3t-R* r sbt.f
= Bringing the good god Men-maet-Re to his food."*®

—=
[N
e

Document 31

Location of the scene: western wall of the staircase.'’

Description of the scene: King Ramesses II offers provisions to the deified King Sety I, Isis and the Ennead
of r3-stow.™8

Sety I representation: He is shown seated wearing the nms-headdress surmounted by the cobra. He wears
the ceremonial beard, a short kilt, bracelets and armlets. He holds in his right hand the s#d-mace while in his
left hand a composed scepter of the wus, ‘nh and the dd signs.

The text above King Sety I: a column of text, flanked by two cobras hanging from a sun disc, reads: '*

o was ‘nh dd nb n Mn-m3t-R°
@ All authority, life and stability to Men-maet-Re.
sty
Document 32

Location of the scene: second court, north wall.""®
Description of the scene: King Ramesses II offers ointment to the deified Sety 1.

102 PM VI, p. 26 (239)-(240).

103 A. MARIETTE, Abydos: Description des fouilles exécutées sur l'emplacement de cette ville 1, Ville antique, temple de Séti, Paris,
1869, pl. 51b; P.J. BRAND, The Monuments of Seti I, p. 166; A.R. DAVID, Religious Ritual at Abydos, p. 210; id., A Guide, p. 117.

104 W.J. MURNANE, JNES 34, 1979, p. 162-104, fig. 6a-c; A. MARIETTE, op. cit., pls. 52-51b; K. SEELE, The Coregency of Rameses 11,
p- 162.

105 A. MARIETTE, op. cit., pl. 51b.

106 A.R. DAVID, Religious Ritual at Abydos, p. 210.

107 PM VI, p. 26 (241-242).

108 The name of the necropolis of Giza, see R.O. FAULKNER, A Concise Dictionary of Middle Egyptian, Oxford, 1991, p. 146, and
Wb 11, 398, 9.

109 A. MARIETTE, Abydos 1, pls. 50-51a; P.J. BRAND, The Monuments of Seti I, p. 166.

110 This scene is not mentioned in PM VI, p. 3.
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Sety I representation: he wears the long military wig surmounted by a crown consisting of two plumes, the
sun disk resting on two ram’s horns.'* Two cobras flank the plumes each one is surmounted by a sun disk. The
king holds in his right hand the sg;-scepter and the nifs-flail. The rest of the king’s relief is completely damaged.

Text accompanying Sety I:

W) (o= 2 L= )|

[...] (Mn-m3t-R) s3-R (Mry-n-[P]t[h] Sty) m3‘-hrw
[...] (Men-maet-Re), son of Re, (Mery-en-[PJta[h] Sety), justified.

Document 33

Location of the scene: second court, west wall, south section."

Description of the scene: King Ramesses II offers maet to Osiris, Isis, and Sety 1.

Sety I representation: King Sety I who is shown standing wearing a short wig surmounted by the cobra. He
wears a collar and a double kilt, the outer one is transparent and long while the interior is short. A central tab
ending with a frieze of cobras is hanging from the belt. He holds in his right hand the anx-sign while he grasps
the hgs-scepter with his left hand. The text accompanying Sety I reads:'"

YRV ST
UI% ﬂ dd mdw in Wsir nsw (Mn-m3t-R ) ma“-hrw ndm ib.k nswt-bity (Wsr-m3‘t-
E@ T%j oé IQ I R stp-n-RY R hr di(t).k nhh Tm h n rn.k Hr wsr rnpwt mk wi m rswt n
r“nb ii.k whm ‘nh hnts.k wi hr ir[t n.k] hr.[i] dhn.k wi r m3-hrw sS[.n wi]
;I; _ - }-Y_"‘—" Wnn-nfr hr irt [n.k nbt]

O T { e g, Words spo{cen by Osiris, King (Men-maet-Re), justified: “May your heart
A_ﬂ I |Q| 27 - be glad, King of Upper and Lower Egypt, (Weser-maet-Re Step-en-Re)), Re
iy ""“*‘ U‘é @ gives you eternity, Atum rejoicing (at) your name of Horus, rich in years.
= ﬁ QQQU}? 2 Behold, I am in joy everyday. You come, repeating life. You make me glad
8% ﬁé%% at doing to you through me, you appointed me to triumph, to make great
q@ Q sk [...]; Wenn-nefer has made all to you.”"*
oG

Document 34

Location of the scene: second Hypostyle Hall, south wall, the scenes between the gallery of the lists and
the east end."

Description of the scene: Sety I is depicted seated on a throne between Horus the avenger of his father before
him and Wepwawet behind him.

Sety I representation: the face of Sety I is damaged. Sety I wears a crown consisting of two feathers with
two transversal ram horns, armlets, wide collar and bracelets. He holds in his right hand the wss-scepter while
his left hand holds the anx-sign.

111 This scene is badly damaged, see A.R. DAVID, Religious Ritual at Abydos, p. 23.
112 PM VI, p. 3 (34-37).

113 A. MARIETTE, op. cit., pl. 5; KRI 11, 323, 1-4.

114 See A.R. DAVID, Religious Ritual at Abydos, p. 24.

115 This scene is not attested in PM VI.
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Text accompanying Sety I:"

874 % N Mn-m2t-R ntr © hry-ib hwt.f imyt bdw
&‘E s o Men-maet-Re, the great god, who resides in his temple which is in Abydos.""
2 2

Document 35

Location of the scene: second court, west wall, north section."?®

Description of the scene: Sety I walks in procession together with Isis and Horus.™

Sety I description: Sety I wears the long military wig surmounted by a cobra, a crown consisting of two
plumes, two ram horns and a sun disc, a short interior kilt and a long exterior transparent kilt with a bull’s tail
attached to its back. He holds the hgs-scepter with his left hand and a anx-sign in his right hand.

Document 36

Location of the scene: second court, west wall, above the doorway of the entrance of Horus.'>°

Description of the scene: Ramesses Il presents a tray of offerings to Horus, Isis and Sety 1.'*!

Sety I description: he wears the long military wig headdress surmounted by the cobra, wide collar, armlets,
bracelets, a short interior kilt and a long exterior transparent kilt attached to its back a bull’s tail. He holds the
‘nh-sign in his left hand.

Text accompanying Sety I:

(o= (@@= =29

(Mn-m3t-R) (Mry-n-Pt* Sty)) m3“-hrw hr ntr
(Men-maet-Re), (Mery-en-Ptah Sety), justified before the great god.

Documents showing Sety I venerated (Docs. 37-40)

The documents (37)-(40) mentioned below show the veneration of King Sety 1.* The veneration encompases
various means such as adoration regodnized by posture of a private person who raises his hands in adoration,
text containing certain formulas expressing adoration or preseting offerings.

116 M. CALVERLEY et al., Temple of King Sethos I at Abydos IV. The Second hypostyle hall, London, Chicago, 1958, pl. 42; A. MARIETTE,
Abydos 1, pl. 27.

117 P.J. BRAND, The Monuments of Seti 1, 390; R. PREYS, De Scriba 2, 1993, p. 40.

118 This scene is not attested in PM VL.

119 A.R. DAvID, op. cit., p. 25.

120 This scene is not attested in PM VL.

121 A.R. DAVID, op. cit., p. 25.

122 A cartouche of the deified King might have been placed between the deities depicted on a limestone stele in the British Museum
(No. 360). The lower part of the cartouche is erased however it might be completed as [Mn]-m3t-R¢. S. Bickel completed the car-
touche as [nb]-m3t-R however she mentioned that the style of the stele can permit the dating to Sety I, see S. BICKEL, “Aspects et
fonctions de la défication d’Amenhotep 111", BIFAO 102, 2002, p. 81, . 94.
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Document 37

Location of the scene: southern wall of the shrine, third register of tomb No. 10 at Deir el-Medina. The tomb,
which belongs to P;-nbwy and K3-s2 who were servants in the place of truth, dates back to Ramesses II's reign.'>

Description of the scene: K3-s2 and his son are represented standing in front of Sety I, Ramesses I, and
Horemheb.'4 K:-s2 is shown burning incense and pouring a libation from a hs-vase on a table laden with of-
ferings while his son behind him carries flowers. Sety I description: The three kings are depicted in the same
manner. Each one of them being seated on a throne and his body is wrapped in the same case as Osiris. The
hqs-scepter and the nhhs-flail are being held in the left hand and another nh/3-flail is being carried in the right
hand. A nms-headdress with a cobra at the front surmounts their heads with a broad collar on the chest, a cer-
emonial beard attached to the chin and two bracelets each around a handwrist."s Text before Ks-s; shows that
it is a htp-di-nsw offering to the three kings.

Text accompanying Sety I (same text accompanies other kings): Wsir nsw “Osiris the king”.'?

Document 38

Location of the scene: A funerary stele now in the Oriental Institute Museum (Chicago OI 10507)."*

Description of the scene: fmn-w:h-sw, the table scribe and T4z, the royal scribe pays homage to Sety I and
Ramesses who holds the ‘nj-sign.'®

Sety I description: the king wears the military wig surmounted by the cobra, short kilt, armlets, bracelets
and a short skirt. He holds the hgs-scepter and nhhs-flail in one hand and the id-mace in the other.

Text accompanying Sety I: one of the king’s epithets is Wsir “Osiris”."*

Document 39

Location of the stele: Gebel el-Silsileh east."°

Description of the stele: Hpy, the commander of the troops of the lord of the two lands, is represented rais-
ing his hands in adoration before the cartouches of Sety I which are surmounted by a two feathered crown and
resting upon the nwb-sign.™'

123 PM I'p. 19, 21; A.H. GARDINER, A. WEIGALL, A Topographical Catalogue of the Private Tombs of Thebes, London, 1913, p. 17.

124 PM I, p. 21 (6); B.G. DavVIES, Who'’s who at Deir el-Medina, EgUit 13, 1999, p. 8I.

125 LD III, 173b.

126 LD 111, 173b.

127 The provenance of this stele is not certain. For a part of a temple relief, see L. HABACHI, “La reine Touy, femme de Séthi I, et
ses proches parents inconnus, RdE 21, 1969, p. 45-46, pl. 3b. For Abydos as its provenance, see J. VAN Diik, The New Kingdom
Necropolis of Memphis. Historical and Iconographical Studies, Groningen, 1993, p. 85-88. As for Saqqara, see P.J. BRAND, The
Monuments of Seti I, p. 151, 317.

128 Ibid., p. 151; E. TEETER, Ancient Egypt: Treasures from the Collection of the Oriental Institute University of Chicago, OIP 23,
2003, p. 56-57.

129 RITA 1, 260.

130 PM YV, p. 220.

131 LD 1V, 97; KRI1, 61; Fr.L. GRIFFITH, “Notes on a Tour in Upper Egypt”, PSBA 11, 1889, p. 234, pl. II; P.J. BRAND, op. cit., p. 263.
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A part of the inscribed text reads: '3

T M, e TN A

MNE <=

rdi iswt n ntr nfr sn 2 n nb Swy
Giving adoration to the good god, kissing the earth to the lord of the two lands.'®

Document 40
Location of the stele: Room A in the shrine of Hathor, Serabit El-Khadim, Sinai, (stele No. 247).'34
Description of the stele: The stele, which dates to the eighth year of Sety I, is inscribed on both sides. It shows
on one face a man called $3-hb-sd raising his hands in adoration before the two cartouches of Sety I. On the
other face the king is depicted offering bread to Hathor.'3s

Commentary

Going through the previously mentioned documents, which reflect the different methods employed in the
deification process of King Sety I, it can be realized that the deification of the king in question cannot be de-
termined except through these documents.'3® However, they were enough to grasp an idea about his deification
in comparison with other kings in ancient Egypt.

According to documents (1)-(4), two different representations of the sacred barks of Sety I can be recog-
nized. The first representation as revealed by document (1) is depicted carried by priests during a procession.
The second representation as shown in documents (2)-(4) is illustrated resting on a bark stand. These two
representations are of the same type of bark. Additionally, a second type of bark, used to accommodate a
statue of Sety I, is different in representation as reflected in document (9) from the type shown in documents
(1)-(4). The bark shown in document (9) is a papyri form which resembles the bark of the deified Senusert I11
at Semneh."¥” Furthermore, it resembles the barks used by Mentuhotep II at Deir el-Bahari'*® and Senusert I at

132 LD Text 1V, 99; PM V, p. 220.

133 See RITA 1, 53.

134 PM VII, 348, No. 247 N. face; J. CERNY, B. BRUYERE et J.J. CLERE, Répertoire Onomastique de Deir el-Médineh, FIFAO 12,
1949, p. 80; KRI 111, 738, 13-14.

135 A.H. GARDINER, T.E. PEET, J. CERNY, The Inscriptions of Sinai, 11, 2" ed., EES 45, 1955, p. 175-176; id., The Inscriptions of
Sinai 1, 2" ed, EES 36, 1952, pl. 68; P.J. BRAND, The Monuments of Seti I, p. 125; KRI 1, 62-63.

136 According to R. David a scene in the second court of the Abydos temple, south wall, west end shows King Ramesses II runs
towards Amun Re between them there is a faded figure accompanied by the cartouche of Sety I (?), see R.A. DAVID, Religious
Ritual at Abydos, p. 22. However, A. Weigall states that it is the figure of an Asiatic prisoner which coincides with the description
of Ramesses II slays an Asiatic before Amun-Re provided by PM VI, 3 (33). Additionally, G. Jéquier plate does not show enough to
support the former statements. The text mentioned in KR/ does not reveal enough evidence to investigate the scene. R. David’s the
religious rituals at Abydos is the only reference to this scene, see A. WEIGALL, A Guide to the Antiquities of Upper Egypt, London,
1910, p. 12; G. JEQUIER, L'architecture et la décoration dans Uancienne Egypte 11. Les Temples Ramessides et Saites de la XIX a
la XXX¢ Dynastie, Paris, 1922, pl. 26. Additionally, a part of a stele found at Aksha having the head of Sety I and a text with the
di.n.i n.k Formula, which probably denotes a deificed status, see RITANC 11, 496. Documents (37)-(40) are given as examples for
the veneration of the king, for other stele coming from Serabit el-Khadim, see PM VII, p. 363, 250; KRI 1, 63; A.H. GARDINER,
T.E. PEET, J. CERNY, The Inscriptions of Sinai, 1, p. 176-177.

137 R. CamiNos, Semna-Kumma I: The Temple of Semna, ASE 37, 1998, pl. 50.

138 D. ARNOLD, Der Tempel des Konigs Mentuhotep von Deir el-Bahari 2. Die Wandreliefs des Sanktuares, ArchVer 11, 1974, pl. 22.
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Karnak' performing ritual journeys and each of the Kings carries an oar.’** Moreover, other similar papyrus
boats were used by Thuthmosis II and Tutankhamun as their statues were on board of these boats perform-
ing another ritual."#' Sacred barks™? in ancient Egypt were owned frequently not only by deified Kings'# but
also by deified Queens.'## Regarding the function of the sacred barks of Sety I, it seems that his sacred bark
containing his cult statue at Qurna participated in some religious festivals such as the Beautiful Feast of
the Valley'# together with the Theban triad with other deified Kings and Queens such as Amenhotep I and
Ahmose-Nefertary.™#® Epigraphic evidence from the temple of Karnak confirms his participation in the festival

in question as the text behind Sety I in document (26) reads: 47

=, —__ o — Q o puu =N -
EH=—CE=)TIAZIERN & JWIERIERT

Wnn nsw nb tswy nb ir-ht (Mn-m3t-R<) hr Smsw it.f Inn-R m hb.f nfr n int hnm.f h'w.f m tsw.f

(May ever) exist the king, lord of the two lands, lord who performs rituals, (Men-maet-Re) following his
father Amun-Re on his Beautiful Feast of the Valley, may he unite his flesh with his wind.'#

139 L. GABOLDE, Le “grand Chdteau d’Amon” de Séstoris I a Karnak: La décoration du temple d’Amon-Ré au Moyen Empire,
MAIBL 17, 1998, pl. 9.

140 M. ULLMAN, “Thebes: origins of Ritual Landscape”, in P.F. Dorman, B.M. Bryan (eds.), Sacred Space and Sacred Function in
Ancient Thebes, Occasional Proceedings of the Theban Workshop, SAOC 61, 2007, p. 16, figs. 2.4, 2.5.

141 L. GABOLDE, M. GABOLDE, “Les temples ‘mémoriaux’ de Thoutmosis II et Toutankhamon (Un rituel destiné a des statues sur
barques)”, BIFAO 89, 1989, p. 127-178, pls. 14-24.

142 For the ships of the gods, see C.A. WARD, Sacred and Secular: Ancient Egyptian Ships and Boats, Archaeological Institute of
America, Monographs New Series 5, 2000, p. 2-3. For different types of ships used by the ancient Egyptians, see G.P. Gilbert, Ancient
Egyptian Sea Power and the Origin of the Maritime Forces, Foundation of the International Thinking on Sea Power 1, Australia,
2008. For the sacred boats, see D. JONES, Boats, London, 1995, p. 20-25. For seafaring in ancient Egypt, see S. VINSON, “Seafaring”,
in E. Frood, W. Wendrich (eds.), Encyclopedia of Egyptology UCLA, Los Angeles, 2009, p. 1-10. http://digital2.library.ucla.edu/
view Item.do?ark=21198/ zzoo1infbdf.

143 R.A. DAVID, A Guide, p. 96. For King Ahmose I, see G. LEGRAIN, “Un miracle d’Ahmes I*" a Abydos sous le regne du Ramses 117,
ASAE 16, 1916, p. 161-162. King Amenhotep I had a litter and not a sacred bark, see E.F. WENTE, “Two Ramesside steles pertaining
to the cult of Amenhotep I, JNES 22, 1963, p. 34; C.F. N1ms, “A stele of Penre, builder of the Ramesseum”, MDAIK 14, 1956, p. 146;
M. BAuUD, E. DRrioToN, Tombes Theébaines, Nécropole de Dird” Abii'n-Ndga, Le Tombeau de Panehsy, MIFAO 57/2, 1932, p. 14ff;
G. FOUCART, Tombes Thebaines, Nécropole de Dird” Abii*n-Ndga, Le Tombeau d’Amonmos, MIFAO 57/4, 1935, pls. 28-32. For King
Thutmosis 111, see ibid., pl.13; W. DECKER, Sports and Games of Ancient Egypt, Cairo, 1993, p. 81-82, fig. 5. For King Tutankhamun,
see W. WOLF, Das Schone Fest von Opet, Die Festzeugs-darstellung im Grossen Sdulengange des Temples von Luksor, Siwglin
Exp. 5, 1931, pls. 1, II; The Epigraphic Survey, Reliefs and Inscriptions at Luxor Temple 1. The Festival Procession of Opet in the
Colonnade Hall, OIP 112, 1994, pls. 5-16. For King Ramesses 11, see A. MARIETTE, Abydos: Description des Fouilles Exécutées sur
I'Emplacement de Cette Ville 11, Paris, 1880, pl. 52; A. RADWAN, “Concerning the identification of the king with the god”, Magazine
of the Faculty of Archaeology 1, 1976, p. 27, pl. 6; A.M. BLACKMAN, The Temple of Derr, Cairo, 1913, p. 43, pls. 31-32; 54, pls. XLI-
XLII; p. 85, pl. LV; H. GAUTHIER, Le Temple de Ouadi es-Seboud 1, Cairo, 1912, p. 37-38, pl. 46 A; C.M. SHEIKHOLESLAMI, “The
function of the second hypostyle hall in the Ramesseum”, Memnonia 6, 1995, pls. 34 A-B, 32 A-B; W.J. MURNANE, United With
Eternity: A concise guide to the monuments of Madinet Habu, p. 46. For King Ramesses 111, see Reliefs and Inscriptions at Karnak 1.
Rameses I11'’s temple within the great inclosure of Amon 1, OIP 25, 1936, pl. 21A.

144 As for the sacred bark of Queen Ahmose-Nefertary, see L. GABOLDE, “Un fragment de stele au nom d’Ahmose-Nefertary”, BIFAO
91, 1991, p. 161-171; W. HELCK, Die Ritual Darstellungen des Ramesseums 1, AgAbh 25, 1972, p. 149; M. GITTON, L’Epouse du dieu
Ahmes Néfertary: Documents sur sa vie et son culte posthume, CRHA 15, 1981, p. 65, 75-76, 79, 88.

145 R. STADELMAN, MDAIK 35, 1979, p. 312-313; P.J. BRAND, The monuments of Seti I, p. 230.

146 M. STADLER, “Procession”, in J. Dieleman, W. Wendrich (eds.), UCLA Encyclopedia of Egyptology, Los Angeles, 2008, p. 7:
http://digital2.library.ucla.edu/viewltem.do?ark=21198/zzoo1nf7bz.

147 OIP 106, pl. 53; K. SEELE, The Coregency of Rameses, p. 69, fig. 22; W.J. MURNANE, JNES 34, 1979, p. 175, fig. 14a.

148 K. SEELE, op. cit., p. 68; W.J. MURNANE, op. cit., p. 173; see also RITA 11, 375.
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Furthermore, another text accompanying the statue of Sety I mentioned in document (10) where the text
before him reads™:

DR =TI =S OB N7 227708 7

[wnn] nsw nb tswy m3‘-hrw hr §Sms it.fimn m hwt-ntr Sh (Mry-n-Pth Sty)) m pr—imn hr [..] Ssp [...] hrt-hrw
(may ever) [exist] the king, lord of the two lands, justified following his father Amun in the god’s house
beneficial'® (Mery-en-Ptah Sety) in the house of Amun's' to receive [...] daily [...].'$

This texts denotes that the statue of document (10) of the deified Sety I was carried to follow that of Amun
inside the Great Hypostyle Hall at Karnak probably to receive offerings or things for his daily welfare. Seele
has suggested that the direction of the scene is towards the east as if coming back after the Beautiful Feast of
the Valley.'s* The question is where this statue was placed? Probably inside the Great Hypostyle Hall at Karnak
taking into consideration that the two documents of (10) and (26) do not show any sacred bark of the king which
follows the procession of the sacred barks of the Theban triad. Hence, the Great Hypostyle Hall might have
functioned as a sanctuary for the cult statue of Sety I at Karnak. Perhaps that’s the reason why Ramesses 11
did not usurp the rest of the scenes showing the deification of Sety I in the Great Hypostyle Hall. A possible
alabaster cult statue has been found in Karnak.'s* Despite the loss of some parts, H. Sourouzian managed to
associate the statue depicted in document (10) at the Great Hypostyle Hall at Karnak with this genuine alabaster
statue found in Karnak.'ss

Additionally, his sacred bark at Abydos was possibly carried to Osiris temple to participate in Osiris’s proces-
sion to Umm el-Qaaab.'s® Moreover, according to an ostracon found at Deir el-Medina, there was an appearance
(h°) to participate in the accession date of Sety I which was celebrated during the Ramesside period on the
24™ day of the third month of smw where most of the documents related to this date shows that the workmen
had this day off.'s” Thus, it is apparent that the sacred bark of Sety I not only in his temple at Qurna as shown

149 OIP 106, pl. 76.

150 For this term as beneficial, see P. BRAND, “Use of the term 2/ in the reign of Seti I, GM 168, 1999, p. 23-33; id., The monuments
of Seti I, p. 146.

151 This designation is used to refer to the Great Hypostyle Hall at Karnak, see ibid., p. 192.

152 See RITA 11, 377; K. SEELE, The Coregency of Rameses, p. 66.

153 Ibid., p. 68.

154 PM 112, p. 140 (c); G. LEGRAIN, Statues et statuettes des rois et des particulies, 11, CGC, Nos. 42139-42191, Cairo, 1909, I-4,
pl. I, No. 42139; J. VANDIER, Manuel 3, 390, pl. 125(4); M. SALEH, H. SOUROUZIAN, Official Catalogue, cat. 201; H. SOUROUZIAN,
“Statues et représentations de statues royales sous Séthi 17, MDAIK 49, 1993, p. 244-246, pl. 45; KRI 1, 212, §85a; RITA 1, 183-184;
P.J. BRAND, op. cit., p. 222-223.

155 JE 36692; H. SOUROUZIAN, op. cit., p. 243-244; K. EATON, The Ritual Functions of the Processional Equipment in the temple of
Seti I at Abydos 1, PhD thesis, New York University, 2004, p. 27.

156 D. O’CONNER, Abydos: Egypt’s First Pharaohs and the Cult of Osiris, London, 2009, p. 56.

157 For the dates of this feast, see W. Helck, “Feiertage und Arbeitstage in der Ramessidenzeit”, JESHO 7, 1964, p. 159-160; W. BARTA,
“Thronbesteigung und Kronungsfeier als unterschiedliche Zeugnisse koniglicher Herrschafts-iibernahme”, SAK 8, 1980, p. 136-166;
W. HELCK, “Drei Ramessidische Daten”, SAK 17, 1990, p. 207-208. For a detailed study about the feasts of the deified Amnehotep
I and Ahmose-Nefertary and the accession days of the kings especially Sety I, see H. JAUHIAINEN, A Study of References to Feasts
and Festivals in Non-Literary Documents from Ramesside Period Deir el-Medina, PhD Thesis, Helsinki, 2009, p. 159-161, 172-177,
179-186.
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in document (1) where it was represented being carried but also in the other temples as shown in documents (2)-(4)
in religious festival(s) where the temples reside. Additionally, other sacred barks participated in other religious
festivals such as the Opet Festival as in the case of Tutankhamun.'s®

What about the statue inside the shrine of the sacred bark? In three documents (2-4), different offerings are
presented to the sacred bark or to be more accurate to the statue inside the shrine of the bark. Despite the lack
of textual evidence regarding oracles given by the statue inside the sacred barks, the iconographical evidence
showing the sacred bark of Sety I being carried by priests in processions as in document (1) denotes that such
action might have taken place during these processions as in the cases of other deified kings who had oracles.'s
Furthermore, an oracle at Deir el-Medina might be connected to King Sety I, according to an ostraca' which
mentions the temple of Maetre.'® Additionally, Sety I had a ka-chapel at Deir e-Medina to the north of the
temple of Hathor.'*? Given the sheer amount of evidence including documents (5) and (37), it seems that King
Sety I had his own cult at Deir el-Medina.

An important point, which needs to be tackled, is the statues depicted underneath the sacred barks in docu-
ments (3) and (4). Additionally, other statues of the king are represented underneath some of the deities’ sacred
barks. Such statues of the king also appear in the temple of Ramesses II at Abydos as shown in document (3).
These statues appear to have a special connection with the royal ka.'®> However, some of these statues carry
different staffs and present offerings in other scenes and thus they act as performers of a cult.' These statues

158 PM 11, p. 314-315; W. WOLF, Das Schone Fest von Opet, pls. I-11; W.J. MURNANE, “Opetfest”, LA 1V, 1982, col. 575; P. BARGUET,
“Luxor”, LA 1, 1975, col. 1104; The Epigraphic Survey, Reliefs and Inscriptions at Luxor Temple 1, pls. 5-16.

159 For oracles of King Ahmose I, see I. MUNRO, “zum kult des Ahmose in Abydos: ein weiterer beleg aus der Ramessidenzeit”, GM
101, 1988, p. 57-59. For oracles of King Amenhotep I, see J. CERNY, “Le culte d’Amenophis I** chez les ouvriers de la nécropole
Thébaine”, BIFAO 27, 1927, p. 192-193; A.G. MCDOWELL, Jurdication in The Workmen’s Community of Deir el-Madineh, Leiden,
1990, p. 108-109; M. BIERBRIER, The Tomb builders of The Pharaohs, Cairo, 1989, p. 98; A.M. BLACKMAN, “Oracles in Ancient Egypt”,
JEA 12, 1926, p. 177, pl. 35; A. SADEK, “Glimpses of popular religion in the New Kingdom Egypt I. Mourning for Amenhotep I at
Deir el-Medineh”, GM 36, 1979, p. 52. For oracles of King Ramesses I, see LD VI, 22 (4); J. CERN\’(, “Two king’s sons of Kush of
the Twentieth Dynasty”, Kush 7, 1959, p. 73. For oracles in general, see A.M. BLACKMAN, “Oracles in ancient Egypt”, JEA 11, 1925,
p- 254-255; A.H. GARDINER, “The Dakhleh Stela”, JEA 19, 1933, p. 19-31; J. BARNS, “The Neville Papyrus: A Late Ramesside Letter
to an Oracle”, JEA 35, 1949, p. 69-71; B. KRAMER, “Orakelfrage”, ZPE 61, 1985, 61-62; W. SCHUBART, “Orakelfrage”, ZAS 67, 1931,
p. 110-112; J. CERNY, “Egyptian Oracles”, in R.A. Parker (ed.), A Saite Oracle Papyrus from Thebes, Providence, 1962, p. 35-48;
J.-M. KRUCHTEN, “Oracles” in Oxford Encyclopedia of Ancient Egypt 2, New York, 2001, p. 609-612; D.A. BERG, The Genre of Non-
Juridical Oracles (HRTW) in ancient Egypt, PhD Thesis, University of Toronto, 1988; M. CHOSON, La consultation des oracles en
Egypte du Nouvel Empire & I'époque chrétienne, Master’s Thesis, Universite de Marne-la-Vallée, 2005; A. VON LIEVEN, “Divination
in Agypten”, AOF 26, 1999, p. 79-97. For the questions asked during the oracles, see J. CERNY, “Questions adressées aux oracles”,
BIFAO 35, 1935, p. 41-58; id., “Nouvelles série de questions adressée aux oracles”, BIFAO 41 (1942), 13-24; id., “Troisieme série de
questions adressée aux oracles”, BIFAO 72, 1972, p. 46-69. For an oracle thorugh which a lady called Neskhonsu was deified, see
B. GuNN, “The decree of the Amonra-sonthér for Neskhons”, JEA 41, 1955, p. 83-105. For an oracle which Nectanebo I relates how
the goddess Nehmetaway proclaimed his future kingship, D. KLotz, “Two Overlooked Oracles”, JEA 96, 2010, p. 247-254.

160 P. GRANDET, Catalogue des ostraca hiératiques non littéraires de Deir el-Médinéh VI11. Nos 706-830, DFIFAO 39, 2000, p. 75.

161 There is no temple known to be built by Sety I at Deir El-Medine. However, the Khenu which was built by Rameses I might be that
place where cults of other kings took place. For that Khenu, see B. BRUYERE, Rapport sur les fouilles de Deir el Médineh, 1935-1940,
FIFAO 20/1, 1948, p. 72—79, 85-89; W. HOVESTREYDT, “A Letter to the King Relating to the Foundation of a Statue (P. Turin 1879 vso.)”,
LingAeg 5, 1995, p. 115, n. 26; H. JAUHIAINEN, A Study of References to Feasts, p. 180; id., “Religious Buildings at Deir EI-Medina”,
in R. Preys (ed.), 7. Agyptologische Tempeltagung: Structuring Religion, Leuven, 28. September, Wiesbaden, 2009, p. 153.

162 B. BRUYERE, Rapport sur les fouilles de Deir El-Medineh (1935-1940), FIFAO 20/1, 1948, p. 91, 97, 101-104; K. EXELL, Soldiers,
sailors and sandalmakers: a social reading of Ramesside Period Votive stelae, London, 2009, p. 69.

163 K. EATON, The Ritual Function, p. 183.

164 Ibid., p. 184-187.
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cannot be called “cult statues™ as they were never placed in the sanctuary inside the naos or inside the shrine
of the sacred bark.'s

Additionally, the texts accompanying the sacred barks mentioned two terms used ssm aw'® as in documents (2)
and (4) and wts nfrw as in document (2). The first term can be used to refer to cult statues in shrines on sacred
barks, sacred barks or both as stated by Nelson.'®” C. Karlshausen believes that this term can refer to both the
sacred bark and the statue inside the shrine.'® B. Ockinga postulates that this term can be used for sacred barks
only.”® On the contrary, L. Bell and following him Krutchen indicate that this term refers to the cult statue
inside the naos of the scared bark.'” K. Eaton points out to the difficulty recognized in understanding whether
this term means sacred bark or cult statue'”’. Regarding the latter, wts-nfrw, this term was used to refer to the
portable shrine on the sacred bark'”? or the sacred bark itself.'”

Table (1): A comparison between the sacred barks of Sety I shown in documents (1)—(4).

Document 1 Document 2 Document 3 Document 4
w b-priests X — — —
Fan bearers X — — —
Lotus stand — — X —
sm-priest X — — —
Bark stand X X X
Cabin veiled X X X X
Sphinx standard X X X damaged
Offering table before the sacred bark — — X —
Prow (king’s head) X X X damaged
Stern (king’s head) X X X X
Two oars at the stern X X X X
Thoth before the bark — X X —
Iwn-mwt.f-priest — — X —
Text referring to the sacred bark ssm hw .
(sSm hw — wis nfrw) o wts n}rw o s3m bw
- E x x x

165 G. RoBINS, “Cult statues in ancient Egypt”, in N.H. Walls (ed.), Cult image and divine representation in the ancient Near East;
American Schools of Oriental Research, Boston, 2005, p. 2.

166 Sometimes it appears as ssm n iw, see A.H. GARDINER, “Tuthmosis III Returns Thanks to Amiin”, JEA 38, 1952, p. 12, pl. 5, L. 33.

167 H. NELSON, JNES 1, 1942, p. 141.

168 Chr. KARLSHAUSEN, L'iconographie de la barque processionnelle divine en Egypte au Nouvel Empire, OLA 182, 2000, p. 268-271.

169 B. OCKINGA, Die Gottebenbildlichkeit im alten Agypten und im Alten Testament, AUAT 7, 1984, p. 41-42.

170 L. BELL, “Aspects of the Cult of the Deified Tutankhamun” in Mélange Mokhtar 1, Cairo, 1985, p. 37; J.-M. KRUCHTEN, “Profane
et sacre dans le temple Egyptien”, BSEG 21, 1997, p. 28.

171 For a detailed study of this term see K. EATON, The Ritual Function, p. 138-139; see also id., “Types of Cult-Image Carried in
Divine Barques”, ZAS 134, 2007, p. 18-19.

172 H. NELSON, JNES 1, 1942, p. 144, 146.

173 R.O. FAULKNER, A Concise Dictionary, 72; Chr. KARLSHAUSEN, L’iconographie de la barque processionnelle divine, p. 263.
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Document 1 Document 2 Document 3 Document 4
Kneeling k.mg s statue facing stern X X X %
(wearing nms-headdress)
Kneeling klpg S sta}tue facing stern % X % damaged
(wearing white crown)
Standing king’s statue
(wearing nms-headdress while offering) X X X damaged
King’s statue underneath the bark — — X X
King’s statue steering the boat X X X X
Two fans flanking the cabin — X — X
Bark stand inscribed with king’s name — — — X

On document (5), King Sety I was invoked together with god Khonsu in the htp-di-nsw formula by a servant
in the place of truth at Deir el-Medina. However, the name of the King in question was enclosed in a cartouche
and his name follows the god’s name.'” The invocation of deified kings whether alone'’s or together with other
deities'”® frequently appeared in ancient Egypt. However, the kings’ names rarely appear without the cartouches

174 The rule was that the king’s name follows the deities’ names but there were few exceptions, such as King Teti I, see H.G. FISCHER,
Egyptian Studies 1, Varia, New York, 1976, p. 59, fig.1. For King Senusert I, see J.-E. GAUTIER, G. JEQUIER, Mémoire sur les
fouilles de Licht, MIFAO 6, 1902, p. 60, fig. 69. For King Amenembhet I1I, see W. BARTA, Aufbau und Bedeutung der altigyptischen
Opferformel, AGFO 24, 1968, p- 57, n. 1; LD 11, 120g; H. GAUTHIER, LdR 1, p. 328, L; N. FARAG, Z. ISKANDER, The Discovery of
Neferwptah, Cairo, 1971, p. 13, figs. 8-10. It occurred once with one of the deified queens, Hatshepsut, see A. WIEDMANN, “On a
monument of the first Dynasties of Egypt”, PSBA 9, 1887, p. 180-184; Urk. 1V, 241, 6-8.

175 For kings invoked alone such as Senefru, see A. FAKHRY, The Monuments of Senefru at Dahshur 11, the valley temple part 11. The
finds, Cairo, 1961, p. 38, No. 70, fig. 337; id., The Monuments of Senferu at Dahsur 1. The Bent pyramid, Cairo, 1959, p. 86, fig. 52.
For King Pepi I, see G. JEQUIER, Le monument funéraire de Pepi II 1IL. Les approches du temple, Cairo, 1940, p. 31, pl. 50, fig.11.
For King Unas, see A.M. Moussa, “A stele from Saqqara of a family devoted to the cult of King Unas”, MDAIK 27, 1971, p. 81, pls.
13, 14. For King Monthuhotep Nebhepetre, see Urk 1V, 1225, 8-11. For King Mothuhotep 111, see W.M.FI. PETRIE, Tanis 1. Nebsheh
and Defenneh (Taphanes), EES 4, London, 1888, p. 45, pl. 42. For King Senusert I, see H. GAUTHIER, G. JEQUIER, Mémoire sur les
Sfouilles de Licht, p. 60, fig, 69. For Amenhotep I, see LD, Text, ITI, 282; B. BRUYERE, Rapport sur les fouilles de Deir El-Medineh
(1929), FIFAO 7/11, 1930, p. 41, fig.16; JE 36997; JE 37162; G. LEGRAIN, Statues et statuettes des rois et des particuliers 11, No. 42179,
p- 44-45, pl. 41. For King Amenhotep II, see W. HELCK, Urk. IV, 1482, 12-16. For King Thuthmosis 111, see G. LEGRAIN, Statues et
statuettes 111, No. 42121, p. 70, pl. 71; id., “Notes d’inscriptions: § XXX VII-XXXVIII”, ASAE 7, 1906, p. 185. For Thuthmosis IV,
see B. BRUYERE, Rapport sur les fouilles de Deir el-Medineh (Années 1948 a 1951), FIFAO 26, 1953, p. 38, pl. 10 (2). For Akhenaten,
see N. DE G. DAVIES, The Rock Tombs of El Amarna, part111: the tombs of Huya and Ahmes, ASE 15, 1905, p. 18-19. For Ramesses 11,
see P. SPENCER, Amara West 1. The Architectural Report, London, 1997, p. 23; J. YOYOTTE, “Un document relatif aux rapports de la
Libye et de la Nubie”, BSFE 6, 1951, p. 9-14.

176 For kings invoked together with other deities such as Senefru, see A. FAKHRY, The Monuments of Senferu at Dahshur 11, part 11,
p- 31, 63-65, pls. 68, 69; H.O. LANGE, H. SCHAFER, Grab und Deksteine des Mittleren Reiches, 11, CGC 20400-20780, Berlin, 1908,
p- 375, No. 20742; A. MARIETTE, Catalogue Général des monuments d’Abydos Découverts pendant les fouilles de cette ville, Paris,
1880, p. 588, No. 1496; A. ERMAN, “Geschichtliche Inschriften aus dem Berliner Museum”, ZAS 38, 1900, p- 121; J. VANDIER, “Le
groupe de Mémi et d’Akhou”, in JPEBHHUH EIUJIET, Moscow, 1960, p. 105; J. VANDIER, Manuel d’archéologie égyptien I11. Les
grandes époques. La statuaire, Paris, 1958, p. 241. For King Teti, see H.G. FISCHER, Egyptian Studies 1, p. 59, fig.1. For King
Unas, see A. Moussa, H. ALTENMULLER, “Ein Denkmal zum Kult des konigs Unas am ende der 12. Dynastie”, MDAIK 31, 1975,
p- 93. For King Monthuhotep Nebhepetre, see P.E. NEWBERRY, “Extracts from my notebooks (IV)”, PSBA 23, 1901, p. 220-221;
G. LEGRAIN, Statues et statuettes 1, p. 72, No. 42122, pl. 72; G. STEINDORFF, Catalogue of the Egyptian Sculpture in the Walters Art
Gallery, Maryland, 1946, p. 24, No. 34, pls. 6, 111. For King Senusert I, see J. VERCOUTTER, “Upper Egyptian settlers in the Middle
Kingdom Nubia”, Kush 5, 1957, p. 62, fig. 2; see also HTBM 1V, London, 1913, p. 5, pl. 4; S.M. SMITH, The Fortress of Buhen, The
Inscriptions, EES 48, London, 1976, p. 16, pl. I, No. 2-263. For King Senusert I11, see F. HINTZE, W.F. REINEKE, Felsin Schriften aus
dem Sudanesischen Nubien 1. Text, Berlin, 1989, p. 103, No. 384, pl. 136. For the copies of Dunham and Janssen, see D. DUNHAM,
J.M.A. JANSSEN, Second Cataract Forts 1. Semna Kumma, Boston, 1960, p. 167, No. 123; H. FRANKFORT, “The cemeteries of Abydos:
work of the season 1925-1926”, JEA 14, 1928, p. 240, fig. 2, pl. 20 (1). For King Amenhotep I, see P. LAcAU, Steles du Nouvel Empirel,
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within the htp-di-nsw formula."”” The invocation of the deified person in the htp-di-nsw formula is a common
factor between the deified Kings, deified Queens'” and deified individuals'? in ancient Egypt.

On document (6), L. Bell translated the text as follows: “he (Horus) has deified him (Sety I) with his own
eye”.'8 He believes that Sety 1is deified by the Eye of Horus and this text is a part of the ritual of Amenhotep I'*'
and builds his theory on his translation. The following discussion will highlight a few outstanding points

1st fasc., CGC, No. 34034, p. 67-68, pl. 23; JE 37407; G. LEGRAIN, Statues et Statuettes 11, p. 42, No. 42176, pl. 40. For Amenhotep
I11, see L. BORCHARDT, Statuen und Statuetten von Konigen und Privaten Leuten im Museum von Kairo, CGC, 1V, Nos. 951-1294,
Berlin, 1934, p. 117, No. 1222. For Thuthmosis 111, see G. LEGRAIN, Statues et statuettes 111, Nos. 42122, 42114, 63, 71, pls. 72, 66;
M. PILLET, “Rapport sur les travaux de Karnak (1921-1922)”, ASAE 22, 1922, p. 252; G. DARESSY, “Description des monuments €pi-
graphiques trouvés a Karnak en 1921-1922”, ASAE 22, 1922, p. 262-263; H. JACQUET-GORDON, “Concerning a statue of Senenmut”,
BIFAO 71, 1972, p. 141; P. DER MANUELIAN, Studies in The Reign of Amenophis 11, HAB 26, 1987, p. 28, fig. 14; Urk. 1V, 1019, 17,
1020, 1-2; G. LEGRAIN, Statues et statuettes 1, p. 69-71, No. 42121; Hieroglyphic Texts From Egyptian Stelae, & C., in The British
Museum, part V, London, 1914, p. 11, pl.37. For King Ramesses 11, see M.A. BARSANTI, H. GAUTHIER, “Steles trouvées a Ouadi Es-
Saboua (Nubie)” ASAE 11, 70-73; KRI 111, 89-90. For Merenptah, see KRI 1V, 73, 7-9; G. LEFEBVRE, Inscriptions concernant les
grands prétres d’Amon Romé-Roy et Amenhotep, Paris, 1929, p. 44, 43; see also LD 111, 200a. For Sety I, see H. GAUTHIER, “Une
tombe de la XIX® Dynastie a Qantir (Qantir)”, ASAE 32, 1932, p. 118. For Ramesses IV, B. BRUYERE, Rapport sur les fouilles de
Deir el Medineh (1934-1935), FIFAO 16/3, 1939, p. 300-301, No. 27, 300, fig.168. For Ramesses IX, see G. LEFEBVRE, op. cit., p. 52.

177 The only example, which occurred without a cartouche and was invoked in the /itp-di-nsw formula in ancient Egypt, is the case
of King Senusert III of the Twelfth Dynasty, see F. HINTZE and W.F. REINEKE, Felsin Schriften aus dem Sudanesischen Nubien 1.
Text, Berlin, 1989, p. 109, No. 400, pl. 144; D. DUNHAM, J.M.A. JANSSEN, Second Cataract Forts 1, Semna Kumma, Boston, 1960,
p- 141, No. 12, pl. 96G; F.L1. GrIFFITH, “Oxford excavations in Nubia”, AAA 8/1, 1921, pl. 24 (7); J. KARKOWSKI, Faras V, p. 78.

178 For Queen Ahmose-Nefertary, A. WEIGALL, “A report on the excavation of the funeral temple of Thoutmosis III at Gurneh”, ASAE
7, 1906, p. 128; G. Legrain, Statutes et statuettes 11, p. 44-45, 49, pls. 41, 46; LLE.S. EDWARDS, British Museum, part VIII, 22, pl. 21,
No. 826; Ph. DERCHAIN, “Débris du temple-reposoir d’Amenophis 1" et d’Ahmes Nefertari a Draa Abou’l Nagaa”, Kémi 19, 1969,
p- 21, figs.7, 8; B. BRUYERE, Rapport sur les fouilles de Deir el-Medineh (1928), FIFAO 6/2, 1929, p. 118; id., Rapport sur les fouilles
de Deir El-Medineh (1929), FIFAO 7/2, 1930, p. 41, fig.16; M.L. BIERBRIER, The British Museum Hieroglyphic Texts From Egyptian
Stelae Etc., part 12, London, 1993, p. 14, pl.41; M. MOGENSEN, Inscriptions Hiéroglyphiques du Museé National de Copenhague,
Copenhagen, 1918, p. 30-31, pl. 14, fig.18; G. ANDREU, “La tomb de Thotermaktouf a Deir el Medina (TT 357)”, BIFAO 85, 1985,
p- 16-17, pl. 8; E. Scamuzzi, L'art égyptien au Musée du Turin, Turin, 1966, pl. 21; B. BRUYERE, Rapport sur les fouilles de Deir el
Medineh (1926), FIFAO 4/3, 1927, p. 35; G. MASPERO, “Rapport a M.Jules Ferry, Minstre de I'instruction publique sur une mission
en Italie”, RecTrav 3, 1882, p. 110 (4). For Queen Hatshepsut, A. WIEDMANN, “On a monument of the first Dynasties of Egypt”, PSBA
9, 1887, p. 184; J. BERLANDINI-GRENIER, “Sennenmout, stolist royal, sur une statue-cube avec Neferouré”, BIFAO 76, 1976, p. 111;
Urk 1V, 241, 6-8. For Queen Nefertiti, M. SANDMAN, Texts from the Time of Akhenaten, BiAeg 8, 1938, p. 63. For Queen Tawseret,
G.A. GABALLAH, “Some Nineteenth-Dynasty Monuments in Cairo”, BIFAO 71, 1971, p. 134, pl. 26.

179 For Imhotep, see D. WILDUNG, Imhotep und Amenhotep Gotterwerdung im alten Agypten, MAS 36, Miinchen, Berlin 1977, p. 42.
For an individual called aay who probably lived during the Middle Kingdom, H. BRUGSCH, Thesaurus V1, Leipzig, 1891, p. 1426;
A. ROWE, “Newly-identified monuments in the Egyptian museum showing the deification of the dead together with brief details of
similar objects” ASAE 40, 1940, p. 36-37. For Ptah-hotep II who lived during the Fifth Dynasty, S. HAsSAN, Mastabas of Ny-aankh-
Pepy and Others, Excavations at Saqqara 1937-1938 11, Cairo, 1975, p. 70, pl. 64. For Isis who lived during the Sixth Dynasty,
M. ALLIOT, Rapport sur les fouilles de Tell Edfou (1933), FIFAO 10/2, 1935, p. 28, 30, 37-38; H. DE MEULENAERE, “La Statue d’un
Contemporain de Sébekhotep IV”, BIFAO 69, 1971, p. 61-62; G. DARESSY, “Monuments d’Edfou datant du Moyen Empire”, ASAE 17,
1917, p- 240; R. ENGELBACH, “Report on the Inscriptions of Upper Egypt from April 1920 to March 19217, ASAE 21 1921, p. 65-66;
op. cit., “Steles and Tables of Offerings of the Late Middle Kingdom from Tell Edfu”, ASAE 22 (1922), 114. For Heqaib, L. HABACHI,
The Sanctuary of Heqaib, ArchVer 33, 1985, p. 29, 59,69, 94, 105, 108; M.R. JENKINS, “The stela of Neferhotep from the sanctuary of
Heqaib in Elephantine island”, JEA 82, 1996, p. 199-200, pl. 20 (3), fig.1; A.M. DONADONI ROVERTI, “Una stele di Heqa-ib al Museo
di Torino”, OrAnt 13, 1974, p- 53, pl. 3; L. HABACH], Sixteen Studies on Lower Nubia, CASAE 23, p. 11. For Ibw and Wah-ka II who
lived during the Middle Kingdom, see H. STECKEWEH, Die Fiirsten Grdber von Qdu, Sieglin Exp 6, 1936, p. 7, 49.

180 L. BELL, “Luxor temple and the cult of the royal ka”, JNES 44, 1985, p. 284.

181 The recto of the Chesterbeatty papyrus No. 9 contains certain rituals, which are entitled “Rituals of Amenhotep I”’. Most of these
rituals appear to have been performed on behalf of the deified King Amenhotep I. At the beginning; Amun was the receiver of the
offerings until Amenhotep I and Amun are confused. This confusion is increased by the appearance of King Ramesses II as an
officiant and as a receiver of the rites together with Amenhotep I, see H. NELsoN, “Certain reliefs at Karnak and Medinet Habu
and the ritual of Amenophis I”, JNES 8, 1949, p. 196, footnote (2). Now in the British museum No. 10689, see ibid., p. 201. This
papyrus is 4 meters long and 18.5 cm high, for the complete translation of the papyrus, see A.H. GARDINER, HPBM 1. Text, London,
1935, p- 79-113. The same rituals were described on two other papyri dating to the reign of Ramesses II. They were found in the
sanctuary of Amenhotep I at Deir el-Medineh. One of them was acquired by the Cairo Museum (CGC 58030), and the other one
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adumbrated here, which should clarify the confusion. On one hand, the word, sntr, which appears in the text,
is accompanied with the determinative of three grains of salt that means “to cense” or “to purify”."® On the
other hand, the word which means “to deify” always appears with the determinative of the roll of papyrus.'3
However, one rare example shows a grain of salt and the papyrus roll together as determinatives of the same
word in the papyrus of the Book of the Dead of Nebseni and it means “censes”.'3* G. Robins points out that the
word sntr can mean “to make divine” thus, the incense had the power to make divine.' Furthermore, when
L. Bell cited references to support his opinion he mentioned the word with the roll of papyrus only and not the
three grains of incense which denotes that he misread the word."® Besides, R. David translated this text and
other similar texts which occurred in the same temple as “censes” which is close to the mark. However, L. Bell
points out that the scene shows no burning of the incense as it shows Horus purifying Sety 1."*7 Moreover, he
believes that this ritual occurred six other times: 1) In the temple of Ramesses IIT of Medinet Habu.'®8 2) In the
Great Hypostyle Hall at Karnak'® (document 25). 3) In the chapel of Sety I in the Osiris complex.'° 4) Three
scenes in the east wall of the second hypostyle hall at the temple of Sety I at Abydos."”' Having a closer look
on the Medinet Habu scene, it can be noticed that it represents Ramesses 111 pouring a libation from a As-vase
on two alters with plants before Re-Horakhty. A part of the text accompanying the king which mentions irt-Hr
reads: di.(i) n.k irt Hr ii sty.s r.k “I give the Eye of Horus to you and its fragrance comes to you™."* This text
is referring to the Eye of Horus as a kind of incense.’? Thus, the scene of document (6) is not connected in
any way with the other documents mentioned in table (2) in terms of the text. A. Roberts, on the other hand,
believes that document (6) is a part of the ritual of Amenhotep I, however, her interpretation is quite different
from that of L. Bell as she believes that this scene reflects the renwel of Egypt and that this scene is an episode
of the seven scenes covering the walls of the shrine of Sety I which help in the transformation in the status of
the king.”* H. Nelson studied the scenes representing the ritual of Amenhotep I at the Great Hypostyle Hall

got into the possession of the Turin Museum (CGT 54041), J. CERNY, BIFAO 27, 1927, p. 196, n. 2. The Cairo Papyrus was acquired
by the Museum in 1913. It was written in hieratic of the Nineteenth Dynasty. For the complete hieroglyphic text, see G. DARESSY,
“Rituel des offrandes a Amenhotep 1°”’, ASAE 17, 1917, p. 97-122. Finally, it was found out that the Turin papyrus was the lower part
of the Cairo papyrus as the papyrus was cut by the discoverer, see H. NELSON, op. cit., p. 201. The Cairo Museum contains offering
rituals of Ramesses II to Amenhotep I, see G. DARESSY, op. cit., p. 97. This ritual was depicted on many temples such as: Medinet
Habu, great Hypostyle Hall at Karnak, and also Ptolemaic temples: Edfu, Kom Ombo, Denderah, and Philae, see R.A. Davip, A
Guide, p. 85-86. For these rituals, see H.M. HAYS, The Ritual Scenes in The Chapels of Amun, in Medinet Habu IX. The Eighteenth
Dynasty Temple, Part 1. The Inner Sanctuaries, OIP 136, 2009, p. I-14.

182 Wb 1V, 180, 7. See also L.H. LESko, A Dictionary of Late Egyptian 111, Berkeley, 1987, p. 67-68. Prof. J.Fr. Quack has the same
opinion and he added that he does not agree that the so-called “Ritual of Amenhotep I” is intended to deify that particular king - it is
simply the normal offering ritual of the New Kingdom. However, he does not exclude of course the general concept that purification
contributed to divinization (Personal communications). For Papyrus CG 58030 (pCairo), see W. GOLENISCHEFF, Papyrus hieratiques,
CGC, Cairo, 1927, p. 134-56 and pls. 24-27. For Papyrus CGT 54041 (pTurin), see E. BAccHL, /I rituale di Amenhotep I, Turin, 1942.

183 Wb 1V, 180, 3, 4. For sntr as consecrate, see A.H. GARDINER, “Davies’ copy of the great speos Artemidos Inscription”, JEA 32,
1976, p. 47, col. 23; Urk. 1V, 387, 12.

184 E.AW. BUDGE, The Book of the Dead. The chapters of coming forth by day, London, 1898, CLXXXVIII, 465, 7.

185 However, she did not state evidence to support this idea, see G. RoBINS in N.H. Walls (ed.), Cult image, p. 8.

186 L. BELL, JNES 44, 1985, p. 284, n. 165.

187 1bid., p. 284.

188 Ibid., p. 284; H. NELSON, JNES 8, 1949, p. 221; Medinet Habu IV. Festival Scenes of Ramses II1, OIP 51, 1940, pl. 242A.

189 OIP 106, pl. 42.

190 M. CALVERLEY et al., The Temple of King Sethos I at Abydos 111, pl. 40.

191 Id., The Temple of King Sethos I at Abydos 1V, pls. 47, 48.

192 H. NELSON, op. cit., p. 221.

193 P. WILSON, A Ptolemaic Lexikon: A Lexicographical Study of the Texts in the Temple of Edfu, OLA 78, 1997, p. 875.

194 A. ROBERTS, My Heart My Mother: Death and Rebirth in Ancient Egypt, Rottingdean, East Sussex, 2000, p. 58-92.
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at Karnak and at the temple of millions of years of Ramesses 111 at Madinet Habu and he did not include any
part of document (6) in his study.’5 However, he included document (25) which is the only one that is labeled
“performing the incense rite”.”® H. Nelson ascribed the case of the non-matching text with the offering ritual
performed in document (25) to negligence during the Ramesseide Period but what about the same phenomenon

which occurs in document (6)? Additionally, performing this ritual before a King helps to deify him but what
about performing the same ritual before a deity, it probably has a different effect but the text is silent regard-

ing this effect. The fact remains that document (6) is different from the other documents shown in table (2) in

terms of the officiant as a deity performs the ritual and not a priest or a king. Thus, according to the assembled

examples shown in table (2) a deity, a king or a [wn-mwt.f priest can perform the ritual.

Table (2): A comparison between seven scenes of the ritual of Amenhotep I.

Doc. 6 Doc. 25 Madinet
Al Abydos Karnak Habu Abydos Abydos Abydos
Beneficiant Sety I Sety I Sety I Re-Horakht Re- Osiris- Amun-Re
Y ¥ ¥ Y Horakhty | wen-nefer 4
Beneficiant . . . . .
Standing Standing Standing Standing Seated Seated Standing
posture
King’s . Mumified | Mumified N(?t — — — —
representation Mumified
Officiant H(())l;uIsSis:n Iwn-mwt.f | Ramesses II | Ramesses III Sety I Sety I Sety I
Deities . Isis o . o o o
attending
Burning
Ritual Pouring Burning incense- Pouring Burning Burning Burning
performed libation incense Pouring libation incense incense incense
libation
Text coincide Does not Coincide
with the . Coincide | with burning Coincide Coincide Coincide Coincide
. coincide .
offering ritual incense only
King’s ka — — present — — — —
Shrine of Shrine of Great Second Second Second
Location of the Sety I Sety I Hypostyle North court, Hypostyle | Hypostyle | Hypostyle
east wall | west wall ) north wall, )
scene southern Central Hall upper register Hall Hall Hall
South wall pp gl East wall East wall East wall
part Part

195 H. NELSON, JNES 8, 1949, p. 201-232 and p. 310-345.

196 Ibid., p. 221.
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The question that can be raised is: whether the Eye of Horus can contribute to the deification of a human
being? The answer can be found in the following text that is worthy to note and which appears on an Apis stele

in the Louvre Museum No. 3 and dates to the 30th year of King Ramesses II of the Nineteenth Dynasty. The
text reads:"’

O =% >
OIICIO%%Q |
r sntr.f m irt-Hr
to deify him with the Eye of Horus.

As for the Eye of Horus, it was mentioned several times in the spells of Pyramid Texts purifying, cleaning
and censing the king.'® It seems that it had its own cult as it was regarded as a deity as it had its own priest and
several people bore the epithet of hipt wdst." The rest of the text excludes the possibility that the Eye of Horus
is a kind of incense. Another interesting text inscribed in the western crypt No. 1 in the temple of Hathor at
Dendera states that:**°

1= iodel=<5T

ntry.s tw m dsrw
She divines you with beer.**

This text is related to the festival of drunkenness celebrated inside the temple. It seems that one of the beer’s
qualities is to divinize which denotes that some objects in ancient Egypt had the capability to deify.

197 S. MORENZ, “Zur Vergéttlichung in Agypten” ZAS 84, 1959, p- 134; H.BRUGSCH, Thesaurus V, p. 966; M. MALININE, G. POSENER,
J. VERCOUTTER, Catalogue des stéles du Sérapéum de Memphis, Paris, 1968, p. 4; E. CHASSINAT, “Textes provenant du Sérapéum
de Memphis”, RecTrav 21, 1899, p. 71; KRI 11, 370, 7.

198 See R.O. FAULKNER, The Ancient Egyptian Pyramid Texts, Oxford, 1969, p. 6-8.

199 A person called Udjahorresne who lived during Cambyses’s invasion of Egypt bore that title on a statue preserved now in the
Vatican Musuem (Cat. 22690), see G. HART, A Dictionary of Egyptian Gods and Goddesses, London, New York, 1986, p. 94;
A.B. LLoyD, “The Inscription of Udjahorresnet a Collaborator’s Testament Author”, JEA 68 1982, p. 166-180; J. BLENKINSHOPP, “The
Mission of Udjahorresnet and Those of Ezra and Nehemiah”, JBL 106/3, 1987, p. 409-421; M. VERNER, Forgotten Pharaohs, Lost
Pyramids, Abusir, Prague, 1994, 195-208; L. BARES, K. SMOLARIKOVA, E. STROUHAL, Abusir IV, The shaft Tomb of Udjarhorrsenet
at Abusir, Prague, 1999, p. 31-43; M. LICHTHEIM, Ancient Egyptian Literature 3. The Late Period, Berkeley, London, 1980, p. 36-41;
H. BRUGSCH, Thesauras IV, p. 636-642; J. BAINES, “On the Composition and Inscriptions of theVatican Statue of Udjahorresne”, in
P. Der Manuelian (ed.), Studies in Honor of W.K. Simpson 1, Boston, 1996, p. 83-92; A. KUHRT, The Persian Empire: A Corpus of
Sources from the Achaemenid period 1, New York, 2007, p. 117-121; S. Grd1Z, Das Edikt des Artaxerxes: Eine Untersuchung zum
religionspolitischen und historischen Umfeld von Esra 7, 12-26, BZAW 337, Berlin, 2004, p. 223-233; P. BRIANT, From Cyrus to
Alexander: A History of the Persian Empire, Winona Lake, 2002, p. 472-473. For the epithet of ipt wdst, see H. DE MEULENAERE,

“Cultes et sacerdoces a Imaou (Kom el-Hisn) au temps des dynasties saite et perse”, BIFAO 62, 1964, p. 157,165. For other persons
who bore the title, see N. SPENCER, K. SMOLARIKOVA, Kom Firin 1. The Ramesside Temple and the Site Survey, BURP 170, 2008,
p. 6-7, 10, 18, 26-26.

200 Dendara VI, 66, 1.

201 W. WAITKUS, Die Texte in den unteren Krypten des Hathortempels von Dendera: ihre Aussagen zur Funktion und Bedeutung
dieser Raume, Mainz, 1997, p. 166-169; S. CAUVILLE, Dendara: les fétes d’Hathor, OLA 105, 2002, p. 105-105; id., Dendara: V-VI,
Les cryptes du temple d’Hathor, OLA 132, 2004, p. 342-343.
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Another question is can a deity interfere in the deification of a human being? A very rare example of such
interference is the case of princess Neskhonsu, daughter of Semendes II of the Twenty-first Dynasty, when
Amun approved her deification through an oracle.>*

A contrario, the case in question is different as it deals with king and not royal personnel but the previously
mentioned case at least proves that such interference exists. However, several examples occurred from the
Ptolemaic period shows that deities could “make divine” the king or even certain parts as in the case of a text
mentioned in the temple of Edfu where Re-Horakhty addressed King Ptolemy IV as follows:23

— il

sntr.i hm.k
1 deify your majesty.

It should be noted that sntr “to make divine”**4 during the Ptolemaic period looks the same as the word
which means “to cense” and there might be deliberate ambiguity.?°5 Addtionally, the writing differs from the
word used during the Pharonic period.

It is worthy to note that Sety I wears a shyw-collar in that specific scene. R. Johnson revealed, after an
intensive analysis of Amenhotep I1I’s monuments decoration throughout Egypt, that the sbyw-collar shows an
elevation in the rank of the person who wears it, so when Amenhotep 11 wears the collar in question; it shows an
official statement that Amenhotep IIT had united with the sun god during his life time.?°® This can also indicate
the same elevation of status of Sety I and its connection with the sun god Re.

Regarding the statues of Sety I as a part of a cult as presented in documents (7)-(12), the statues
of the kings were subjects of a worship such as the cases of Teti I of the Sixth Dynasty,>*? King

202 See B. GUNN, “The decree of the Amonrasonthér for Neskhons”, JEA 41, 1955, p. 100; W. GOLENISCHEFF, Papyrus Hiératiques,
CGC, Cairo, 1927, p. 169 ff.; S. DONADONI, “The dead”, in S. Donadoni (ed.), The Egyptians, Chicago, 1997, p. 279.

203 Edfou 1, 101, 2.

204 P. WILSON, PL, p. 875.

205 Ibid., p. 876.

206 There are four styles of decoration and the fourth style is the deification style. One of the characteristics of this deification style,
which was introduced after the 30" year of his reign, is the sbyw-collar, which was not used in Amenhotep IIT’s custom before, see
R. JouNsoN, “The deified Amenhotep III as the living Re-Horakhty: Stylistic and Iconographic considerations”, in Sixth International
Congress of Egyptology, Turin, 1991, p. 231. For more details about the other three styles, see id., “Monuments and Monumental
Art under Amenhotep III: Evolution and Meaning”, in D. O’Connor, E.H. Cline (eds.), Amenhotep Il Perspectives on His Reign,
Michigan, 1998, p. 81-87; id., “Amenhotep 11l and Amarna: Some new considerations”, JEA 82, 1996, p. 70, n. 31. The shebyu collar
is made out of gold or precious stones, also faience, see R.O. FAULKNER, CD, p. 264. For a scene of Amenhotep III wearing the
S§byw-collar while sitting in a shrine, see A.P. KOZLOFF, “Bijoux”, in Amenhotep 1ll, Le Pharaon-Soleil, Paris, 1993, p. 373, pl. 15
(4); The Epigraphic Survey, The Tomb of Kheruef: Theban Tomb 192, OIP 102, 1980, pl. 47. For the Shebyw-collar, see P. BRAND,
“The Shebyu-Collar in the New Kingdom Part I, JSSEA 33, 2006, p. 17-28.

207 There is a broken statue, preserved in the Museum of Borély in Marseille, which belongs to a certain fmn-wsh-sw and dates
back to the Nineteenth Dynasty. The left side, bears a relief representing Imn-wsh-sw kneeling and raising his hands in the attitude
of adoration before King Teti whose name occurs without a cartouche behind him, see E. NAVILLE, “Le roi Teta Merenptah”, ZAS
16, 1878, p. 69; PM III2, p. 729; J. MALEK, “A meeting of the Old and New. Saqqara during the New Kingdom”, in A.B. Lloyd (ed.),
Studies in Pharaonic Religion and Society in Honor of J.Gwyn Griffiths, OccPub 8, 1992, p. 68. On the right side of the statue fmn-
wsh-sw’s wife is depicted kneeling in the same attitude as her husband in front of a statue inside a pyramid, see J. CAPART, Recueil
de Monuments Egyptiens, Brussels, 1902, pl. 45.
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Monthuhotep Nebhetepre of the Eleventh Dynasty,**® Kings Thuthmosis I,>°° Amenhotep I11,>*° Thuthmosis I'V*"*
and Akhenaten®* of the Eighteenth Dynasty, King Ramesses II** of the Nineteenth Dynasty, Kings

208 On alimestone fragment-stele in the British Museum (No. 347/690), which was found near the funerary temple of King Monthuhotep,
two osiride statues of King Amenhotep I, and King Monthuhotep are represented on the right-hand side. In the middle of the
stele, an offering table is depicted, see E. NAVILLE, The XIth Dynasty Temple of Deir El-Bahari 1, EES 28, 1907, p. 60-61, pl. 25b;
Chr. LEBLANC, “Le culte rendu aux colosses ‘osiriaques’ durant le Nouvel Empire”, BIFAO 82, 1982, p. 296-299, fig. I, pl. 49;
S. QUIRKE, Ancient Egyptian Religion, London, 1992, pl. 47. In a tomb of a person called Amunemint, who was a divine father of
the manison of Amenhotep III, he is shown burning incense and pouring a libation before a statue of Monthuhotep-Nebhepetra, a
Queen (probably Ahmose-Nefertary), and goddess Hathor. This tomb is situated at Qurnet Murai. It dates to the Ramesside period,
see PM I, p. 354 (2-3).

209 A scene on the lower register of the southern wall (western side) of the first hall in the tomb No. 51 at Qurna, which belongs to
a person called Weserhet, represents two Osiride statues of King Thutmosis 1. The statues are depicted wearing the white crown of
Upper Egypt. The hands are crossed across the chest without any staffs or sceptres. Before them there are two offering tables each
one is in front of a statue. Chr. Leblanc called the attention that there were two other Osiride statues depicted wearing the white
crown behind the previously mentioned ones but now invisible, Chr. LEBLANC, op. cit., p. 310.

210 A graffito at Aswan shows Bek, overseer of the works and chief sculptor, offering to a statue of Amenhotep III named nb-mst-R*
hqs hgsw. While his son Men offers to Akhenaten who burns incense to his god Aten on the left side. At Karnak temple for instance,
he erected a colossus in front of the 10th pylon, called Neb-maaet-Ra, Monthu of the ruler, see P. CLERE et al., “Le socle du colosse
oriental dressé devant le X° pylone de Karnak™, Karnak 5, 1975, fig.8; A. VARILLE, “Notes complémentaires sur I'inscription dorsale
du colosse méridional de Memnon”, ASAE 34, 1934, p. 13-14, fig.1; L. SPELEERS, Recueil des Inscriptions Egyptiennes des Musées
Royaux du Cinquantenaire a Bruxelles, Brussels, 1923, p. 34, No. 113; A. VARILLE, “Fragments d’un colosse d’Amenophis I1I donnat
une liste de pays Africans (Louvre A18 et A 19)”, BIFAO 35, 1935, p. 167, pl. 2; id., “L’inscription dorsal du colosse méridional de
Memnon”, ASAE 33, 1933, p. 94; id., “Un colosse d’Aménophis 111 dans les carrieres d’Assoudn”, RdE 2, 1936, p. 173-174; M. MULLER,
Die Kunst Amenophis’ 111. und Echnatons, Basel, 1988, I1I-13, see PM 11, p. 449 .

211 A statue of the king in question is mentioned on a round-topped limestone stele, now in the Cairo Museum. Besides a hm-ks priest
of the statue was also attested on the same stele, P. LAcAU, Stéles du Nouvel Empire 1, CGC, Cairo, 1909, p. 41-42, No. 34021, pl. 12.

212 On the walls of the tombs of Tell el-Amarna four Osiride colossi represent Akhenaten standing on a base in the great temple of Aten
at Tell el-Amarna. Akhenaten is depicted nude; his hands are crossed across his shoulder. He holds the heqa and the nekhekha. Two
statues are represented with the red crown while the other two with the white crown of Upper Egypt. These statues are represented
in the tomb of Meryib, see N. DE G. DavVIES, The Rock Tombs of El Amarna 1. The tomb of Meryra, ASE 13, 1903, pls. 10A, 11, 25,
33; see also J.D.S. PENDLEBURY, “Excavations at Tell E1 Amarna, preliminary report of the season 1933-4", JEA 20, 1934, p. 129-136,
pl. 14. Also for the statues in the tomb of Meryib, see Chr. LEBLANC, op. cit., p. 307, fig. 3. Also in the tomb of Huya and Ahmes,
small statues were represented beside the colossi of Akhenaten. They may represent his daughter or his wife, see N. DE G. DAVIES,
The Rock Tombs of El Amarna 111. p. 20; pl. 30. Chr. Leblanc points out that it is the first time to find statues of a king having small
statues around them, see Chr. LEBLANC, op. cit., p. 308. Four statues of the King were also represented on a limestone fragmentary
relief from Hermopolis now in the Boston Museum of Fine arts (No. 63. 961), see J.D. COONEY, Amarna Reliefs from Hermopolis
in American Collections, New York, 1965, p. 100-101, No. 61. Chr. Leblanc points out that the nude Osiride statues of Akhenaten
are represented in the tomb of Merire at Tell E1 Amarna and the statue of the Cairo Museum JE 55938, see “Piliers et colosses de
type ‘Osiriaques’ dans le contexte des temples de culte royal”, BIFAO 8o, 1980, p. 79-81, fig. 5.

213 After the intensive study of L. Habachi for a group of steles known as the Horbeit steles, which were found at the beginning
of the 20th century and the majority were sold to W. Pelizaeus of Hildsheim, Germany, by the famous antiquities dealer Maurice
Nahman, he found that The owners are depicted offering or raising their hands in the attitude of adoration to deities or the statues
of Ramesses II. The latter is usually represented standing on a base, with a dorsal pillar, bearded, wearing a short kilt, a bull’s
tail and the crown of Upper Egypt. For the different statues of Ramesses II and their names, see L. HABACHI, “Khataaana-Qantir
importance”, ASAE 52, 1952, p. 524-543; M. HaMZzA, “Excavations of the department of Antiquities at Qantir (Faqls District) (sea-
son May 21st —July 7th 1928)”, ASAE 30, 1930, p. 61; H. BRUNNER, “Die statue Ramses-Meri-Amun-Der-Gott”, MDAIK 37, 1981,
p. 101-102, pl.15; R. KHAWAM, “Un ensemble de Moules en Terre-Cuite de la 19° Dynastie”, BIFAO 70, 1971, p. 139; A.H. GARDINER,

“Ramesside texts relating to the taxation and transport of corn”, JEA 27, 1941, p. 58-59; S.R.K. GLANVILLE, “Book-keeping for a cult
of Rameses 11, JRAsS January 1929, p. 19, text on 24; A.H. GARDINER, RAD, Oxford, 1948, p. XVIII; A. SCHARFF, “Ein Denkstein
des Vezirs Rahotep aus 19. Dynastie”, ZAS 70, 1934, p- 34; L. HABACHI, Features of the Deification of Ramesses 11, 33-34, fig. 21;
J.J. CLERE, “Nouveaux Documents relatifs au culte des colosses de Rameses I1”, Kémi 11, 1950, p. 39, pl. 3 B; A. BADAWY, A History
of the Egyptian Architecture 111, Berkley, Los Angeles, 1968, p. 478, fig. 253; A.H. GARDINER, Late Egyptian Miscellanies, BiAeg
7, 1937, p. XIII-X1V, 23; R.A. CaMINOS, LEM, London, 1954, p. 74, 3.4-3.6; L. HABACHLI, Sixteen Studies on Lower Nubia, CASAE
23, Cairo, 1981, p. 231, fig. 69; L. BORCHARDT, Statuen und Statuetten von Konigen und Privatleuten 11, CGC, Berlin, 1925, p. 105,
No. 508; M. BIERBRIER, HTBM 10, London, 1982, p. 25-26, pl. 61; H. GAUTHIER, Ouadi es-Seboud 1, p. 207-208; 11, pls. 59 (B left),
60 (B); A.M. BLACKMAN, Derr, p. 95-96.
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Ramesses IIL,*# Ramesses VI*S and Sethnakht*® of the Twentieth Dynasty, King Pasmatik®7 of the
Twenty-sixth Dynasty, Kings Nectanebo I*'® and Nectanebo II*Y of the Thirtieth Dynasty. Additionally,
some of the deified queens had statues which were worshipped as in the case of Ahmose-Nefertary.>*°
W. Helck believes that every king in the New Kingdom had statues, which were worshipped and offer-
ings were presented to them. Helck also highlighted that the king was not the subject of the worshipping
but his ka as the people consider the statue more important than the living king himself since he would
not be as effective as the statue.

It seems that the striking difference between the Eighteenth Dynasty and the Nineteenth/ Twentieth Dynasties
is that during the former dynasty the king built the statue and assigned a priest for its maintenance, but during
the latter the people could erect the statue.??' H. Nelson pointed out that document (7) is a part of the ritual

214 A stele mentions the wab-priests and the chantresses for the great statue of Remessw heqa lounu. This stele was discovered in
1915 at Memphis in the course of the excavations led by the university Museum of Pennsylvania (find No. 2882). But unfortunately
it was not found after storing, see A.R. SCHULMAN, “A cult of Ramesses III at Memphis”, JNES 22, 1963, p. 177.

215 According to the inscriptions on the walls of the tomb of Pennut, viceroy of Nubia, at Aniba, he erected a cult statue for the
King Ramesses VI in the temple of Ramesses II at Derr. As a reward, the king sent to him two vessels of silver, see G. STEINDORF,
ANIBA 11. Text, Glickstadt, 1937, p. 246-247. His rock-cut tomb is in Nubia, see PM VII, 76-77; J.H. Breated, Records of Ancient
Egypt 1V, Chicago, 1906) §474, p. 231; A. WEIGALL, A Report on the Antiquities of Lower Nubia and their condition in 1906-7, 118;
W. HELcK, “Die Stiftung des PN-NWT von Aniba”, BZS 1, 1986, p. 24. Pennut was also represented on the walls of his tomb at
Aniba worshipping the statue of Ramesses VI together with the steward Mery, see PM VII, p. 76 (6); F. HEYKAL, A. ABOU-BAKR,
Tombeau de Pennout a Aniba, Description Archeologique, CEDAE, 1963, p. 19. Another cult statue called “Ramesses beloved like
Amun” stood in Western Thebes in a shrine at Deir el-Medineh perhaps beside the chapel of the goddess Hathor where the Ptolemaic
temple now stands, see A.M. AMER, “Reflections on the reign of Ramesses VI, JEA 71, 1985, p. 68; KRI VI, 335, 5-6; S.C.B. ROBIN,
Late Remesside Three-Dimensional Royal Statuary: From Ramesses 1V through Ramesses X1, PhD Thesis, John Hopkins University,
2001, p. 107; W. Hovestreydt, A Letter to the King Relating to the Foundation of a Statue(P. Turin 1879 vso.), LinAeg 5, 1997, p. 107-
121; M. FITZENREITER, “Statuenstiftung und religioses Stiftungswesen im pharaonischen Agypten. Notizen zum Grab des Pennut
(Teil V)”, in M. Fitzenreiter et al., Das Heilige und die Ware. Zum Spannungsfeld von Religion und Okonomie, IBAES VI, London,
2007, p- 233-263. For a description of a statue of Ramesses VI, see A.G. MCDOWELL, Village Life in Ancient Egypt: Laundry Lists
and Love Songs, Oxford, 1999, p. 94-95, n. 64; G. RoBiNs in N.H. Walls (ed.), Cult image, p. 6.

216 A limestone stele from Abydos, dating to the reign of King Ramesses I11, is preserved in the Cairo Museum. On the lower regis-
ter, there are two statues of King Sethnakht and his wife Tiymeryenaset, JE 20395; A. RADWAN, “Zur bildichen Gleichsetzung des
agyptischen Konigs mit der Gottheit”, MDAIK 31, 1975, p. 103, pl.7; R. EL-SAYED, “Steles de particuliers relatives au culte rendu
aux Statues Royales de la X VIII® a la XX® dynastie”, BIFAO 79, 1979, p. 155, pl. 46.

217 H. GAUTHIER, LdR 5, p. 80-81, Nos. 64-65; JE 36572; G. DARESSY, Statues des divinités 1, CGC Nos. 38001-39384, Cairo, 1906,
p- 217, No. 38865; R. EL-SAYED, Documents Relatifs a Sais et ses Divinités, BAE 69, Cairo, 1975, p. 230; E. JELINKOVA, “Un titre
saite emprunté a ’Ancien Empire”, ASAE 55, 1958, p. 113, No. 20.

218 Priests of the statues of King Nectanebo I are attested, H. DE MEULENAERE, “Les monuments du culte des rois Nectanébo”,
CdE 35, 1960, p. 95, No. 8; J. YOYOTTE, “Nectanébo II comme faucon divin?”’, Kémi 15, 1959, p. 70; H. GAUTHIER, LdR 5, p. 191;
H. CARTER, “Report on general work done in the southern inspectorate”, ASAE 4, 1903, p. 50; G. LEGRAIN, “Notes d’Inspection”,
ASAE 17, 1906, p. 186.

219 J. YOYOTTE, op cit., p. 71; H. DE MEULENARE, op. cit., p. 97. According to the Serapeum stele (No. 3689), a certain Wennefer held
the title of “The priest of the statues of the King of Upper and Lower Egypt, Nekhethorenhebyt”, E. OTTO, “Eine Memphitische
Priesterfamilie des 2. Jh. v. Chr.”, ZAS 81, 1956, p- 127; T. HOLM-RASMUSSEN, “On the statue cult of Nectanebos II”, AcOr(c) 40,
1979, p. 21-22.

220 A cult statue of the deified Queen Ahmose-Nefertary is depicted on the walls of Amenmes’s tomb at Draa Abu el-Naga, see
G. Foucart, Tombes Thebaines, Nécropole de Dird” Abii*n-Ndga, Le Tombeau d’Amonmos, pl. IV. A statue for the deified Queen
Ahmose-Nefertary is mentioned on a black granite fragment stele, now in the Cairo Museum (8/11/26/8). It was found in Karnak and
on its upper part Amun and the queen are depicted. The statue is called “the statue of the millions of years”, see L. GABOLDE, “Un
fragment de stele au nom d’Ahmose-Nefertary”, BIFAO 91, 1991, p. 161-171. A part of an inscription in the tomb of Pennut, dating
to the reign of Ramesses VI, reads “Nefertary who is satisfied in Miaam”, see KRI V1, 350, 13; M. GITTON, L'épouse du Dieu Ahmes
Néfertary, p. 78; for the copy of Gauthier, see H. GAUTHIER, LdR 3, p. 202, pl. 38. R. Morkot points out that an estate belongs to a
cult statue of Queen Nefertary, see R. MORKOT, “Violent images of queenship and the royal cult”, Wepwawet 1, 1986, p. 5.

221 W. HELCK, “Zum Kult an Konigs Statuen”, JNES 25, 1966, p. 40-41.
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of Amnehotep I episodes of this ritual were depicted at the Great Hypostyle Hall at Karnak.?>* A text inscribed
on a stele at Aswan mentions two colossi for Sety I together with two obelisks. It dates to the ninth regnal year
of Sety 1.3 The text includes cartouches referring to the names of the colossi as “Men-maet-Re” the ruler of
the two lands”. P. Brand believes that these statues were being cut during the reign of Sety I but they were used
by Ramesses II at Luxor Temple.?*4

(Mn-m3t-R* hgs tswy))

Men-maet-Re, the ruler of the two lands.

As for document (11), it shows for the first time a king and his son grouped together with other deities in the
sactuary of the temple. However, in this case Sety I was already dead. This case may imply that Ramesses 11
was aiming at reflecting the idea that his father is a god and himself as well. In contrast, document (12) shows
that the statues of Sety I appeared in the three sanctuaries of the temple Kanais together with other six deities
while Sety I was still alive. According to the texts of the temple, it was dedicated to these deities together with
Sety I?*5 who are the same deities with sanctuaries in the temple of Sety I at Abydos.>*® The text reads:**

L= N2 T ==
ISR CIERY S LN i e

Imn im.s R m-hnw.s Pth Wsir m hwt.s Hr st Mn-M3t-R¢ Psdt imyt hwt-ntr
Amun is in it, Re is within it, Ptah (and) Osiris are in its sanctuary and (also) Horus, Isis, (Menmaatre)
and the Ennead which is in this temple.**

M. Lichtheim believes that the king is a member of ennead of seven whose number is brought up to nine
by the king’s three statues in the sanctuaries.??® This recalls the case of the four statues in the sanctuary of the
great temple of Abu Simbel of which one belongs to Ramesses I1.%3° Additionally, Ramesses II statues were
found in the sanctuary of the temple of Gerf Hussein*¥', in the temple of Wadi el-Seboua®*** and in the sanctu-
ary in the temple of el-Derr.>33 Another case is the statue of Horemheb being placed among other deities in his
temple at Gebel el-Silsileh.?4 After analyzing the different types of the king’s statues as some of them were a

222 H. NELSON, JNES 8, 1949, p. 219, fig. 15.

223 L. HaBACHI, “The Two Rock-Stelae of Sethos I in the Cataract Area Speaking of Huge Statues and Obelisks”, BIFAO 73, 1973,
p- 113-25; KRI 1, 73-74.

224 P. BRAND, “The “Lost” Obelisks and Colossi of Seti I, JARCE 34, 1997, p. 101-114; id., The Monuments of Seti I, p. 274.

225 B. GUNN, A.H. GARDINER, “New Renderings of Egyptian Texts”, JEA 4, 1917, p. 245; M. LICHTHEIM, Ancient Egyptian Literature
2. The New Kingdom, Berkeley, London 1976, p. 54; J.H. BREASTED, Ancient Records of Egypt 111. The Nineteenth Dynasty, Chicago,
1906, p. 83, §173; P.J. BRAND, op. cit., p. 281.

226 Ibid., p. 280.

227 KRI, 1, 67, 3; C.E. SANDER-HANSEN, Historische Inschriften der 19. Dynastie, BiAeg 4, 1933, p. 26, . 9-10; S. SCHOTT, Kanais,
pl. 19, text B, cols. 10-11.

228 RITA 1, 57.

229 M. LICHTHEIM, op. cit., p. 57, n. 8.

230 PM VII, p. 110 (115).

231 PM VII, p. 62 (112).

232 H. GAUTHIER, Ouadi es-Seboud 1, p. 207-208; 11, pls. 59 (B left), 60 (B); LD 111, 180a.

233 A.M. BLACKMAN, Derr, p. 95-96.

234 R.A. CAMINOs, “Gebel es-Silsile”, LA 11, 1977, col. 442; id., “Epigraphy in the field”, in J. Assmann, G. Burkard, V. Davies (eds.),
Problems and Priorities in Egyptian Archaeology, London, 1987, p. 63.
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subject of worship, five types of statues can be deduced. a) Life size statues as in the case of documents (7) and
(9). b) Colossus statue: as in the case of the two statues of the temple of Luxor. c) Cult statue as in the case of
document (10). d) Statues placed inside the shrines of the sacred barks as in the case of documents (1), (2), (3)

and (4). e) Statues placed inside the sanctuary of some temples such as documents (11) and (12).

Table (3): A comparison between the statues of Sety I in documents (7)-(10).

Document 7 Document 8 Document 9 Document 10
Name of the statue — — — —
Base for the statue — X — X
Sandals — — — X
Pouring water . Bummg Burmng
. Presenting incense incense
Type of offering performed from 4 nmst- .
offerings + +
vases o o
pours a libation | pours a libation
Title of ritual Gomg around 4 — — —
times
King’s crown/headdress nms-head dress hprs-crown damaged chgr;::}ty
King’s dress Short kilt Long kilt Long kilt Long kilt
. hqs and nhhs+ | ‘bs-stick + hd-
., . hd-mace + ‘nh- i c
King’s regalia : sion v hd-mace + ‘nh- mace + ‘nh- hqs-scepter
S1E sign sign
Statue standing inside a shrine — X X —

Officiant

Ramesses 11

Ramesses 11

Ramesses 11

Ramesses 11

Both documents (14) and (18) represent Ramesses II in the presence of the Theban triad together with the
deified Sety I. The former deals with the coronation of Ramesses II while the latter deals with the receiving of
Ramesses II of the hb-sd festivals. These two documents show how Ramesses II made use of the deification
of his father in order to consolidate his accession to the throne. These two documents are unique among the
documents of the deification in ancient Egypt as their topics did not occur before or after Ramesses II’s reign.
Additionally, King Ramesses II is represented also on the walls of the temple of King Sety I at Qurna offering
to his grandfather, King Ramesses 1. It seems that King Ramesses II in order to consolidate his accession to
the throne and the idea of his own deification later on, he aimed to confirm not only the deification process of
his father but of his grandfather as well.?3

235 PM 11, p. 417 (99), (100), (101), (102); 418 (106). Besides, due to the fact that King Ramesses I died before erecting any construction
for his cult, King Sety I erected a chapel for his father’s cult at Abydos, see H.E. WINLOCK, The Temple of Ramesses I at Abydos,
MMA Papers 5, 1937, pl. 11. In addition, a statue was set up in this chapel by Sety I, see H. GAUTHIER, “Une statue de Ramses défunt
originaire d’Abydos”, ASAE 31, 1931, p. 195.

369



AMR GABER

As for document (19), it shows Sety I represented for the first time replacing the third member of the Theban
triad, Khonsu, the offspring of Amun and Mut. This case has not been attested before except during the reign of
Ramesses I1.23¢ However, this scene was executed during the reign of Ramesses II. Additionally, a group statue
shows Amun, Mut and Sety I replacing Khonsu.?¥” Furthermore, document (33) shows Sety I replacing Horus,
the third member in the triad consisting of Osiris, Isis and Horus.

Despite the fact that rooms 34-37 in the temple of millions of years of Sety I at Qurna were dedicated to the
cult of Sety 1,23 however, the documents reflecting his deification from these rooms only come from rooms 30, 31,
and 38 and none of the documents come from these rooms. Additionally, two documents (19) and (20) showing
the deification of Sety I come from room 30 and 31 which are dedicated to the cult of Ramesses 1.3 Judging from
the decoration of room 34, it is believed to be the hall of the offering table.?#° Seele*4' and Murnane®#* believes
that the decoration of documents of the Qurna temple of Sety I were executed jointly by Sety I and Ramesses II.
Stadelmann believes that Ramesses II’s work at the temple of Sety I at Qurna was executed after Sety I’s death.?4
Additionally, P. Brand rejects the Seele-Murnane’s theory based on epigraphic and pictorial evidence.?

It is worthy to mention that documents (23) and (24) were usurped later by King Ramesses II as he changed
the cartouches.?s That’s why the cartouches of Ramesses II still have some signs which once constituted the
name of Sety I which are still visible as shown in documents (23) and (24) where =24 was used to write Sety |
name and ﬁ which appears in document (24).

The southern wing of the Great Hypostyle Hall at Karnak was completed during the early years of Ramesses II’s
reign.>#® After the Twenty-first regnal year of Ramesses II, he usurped Sety’s reliefs along the central axis of the
Great Hypostyle Hall and in some parts of the northern wing entirely decorated by Sety 1.247 Rondot rejects the
term “usurpation” in connection with Ramesses II as being too pejorative.?® Brand considers usurpations of
Ramesses II along with the king’s addition of new reliefs and marginal inscriptions to existing monuments in the

236 For Ramesses II as offspring of Amun and Mut who took the place of Khonsu, see at the temple of Abu Simbel, see PM VII, 104
(43); LD. 111, 188a; J. CERNY, S. DONADONI, Abou-Simbel, Porte d’Entrée et Grande Salle F, CEDAE, Cairo, 1962, F57; PM VII,
p- 109 (94); LD, Text, V, p. 146 (middle), KR/ I, 757, 112. At the Gerf Hussein for the place of Nefertem, see, PM VII, p. 35 (5). For
the place of Khaonsu at the temple of wadi el-Seboua, see PM VII, p. 62 (125-127); H. GAUTHIER, Ouadi es-Seboud, 1, 226; 11, pl.
63A. At the temple of el-Derr, see A.M. BLACKMAN, Derr, p. 49-50, pl. 37; PM VII, p. 87 (18).

237 RITA 1, 184; CGC 39210/927.

238 R. STADELMANN, MDAIK 35, 1979, p. 318-319; P.J. BRAND, The Monuments of Seti I, p. 230.

239 R. STADELMANN, op. cit., 318-319; P.J. BRAND, op. cit., p. 230.

240 D. ARNOLD, Wandrelief und Raumfunktion in igyptischen Tempeln des Neuen Reiches, MAS 2, 1962, p. 42; R. STADELMANN, op.
cit., p. 318-319; P.J. BRAND, op. cit., p. 230-231.

241 K. SEELE, The Coregency of Rameses II, p. 94.

242 W.J. MURNANE, Ancient Egyptian Co-regencies, SAOC 40, 1977, p. 62.

243 R. STADELMANN, “The Mortuary Temple of Seti I at Gurna: Excavation and Restoration”, in E. Bleiberg, R.E. Freed (eds.),
Fragments of a Shattered Visage: Proceedings of the International Symposium on Ramesses the Great, Memphis 1993, p. 252, n. 7;
P.J. BRAND, The Monuments of Seti I, p. 234.

244 1bid., p. 246-247.

245 These scenes were usurped by Ramesses 11, see ibid., p. 43, n. 220. L.A. Christophe mentioned wrongly that King Ramesses 11
is offering to the deities and deified Sety I, see L.A. CHRISTOPHE, BIFAO 49, 1950, p. 170.

246 W.J. MURNANE, JNES 34, 1979, p. 153-190.

247 Ibid., p. 153-190.

248 V. RONDOT, La grande salle hypostyle de Karnak: Les architraves, Paris, 1997, p. 151.
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context of royal ideology and the celebration of his Sed Festivals.?# K. Seele*° and W. Murnane®' believe that
documents (23) and (24) prove that the deification of Sety I occurred during his lifetime. P. Brand contradicts
this idea based on artistic features advocating the notion that these documents are post-mortem.>* Epigraphic
evidence that supports P. Brand’s theory is that Sety I in documents (7) and (8) is mentioned as Wsir “Osiris”
which shows that this scene is post-mortem. This is the first instance in ancient Egypt that a king i.e. Ramesses 11
is offering to his deified self or another deified king (formerly Sety I) in a temple of millions of years not only
within the precinct of a divine temple inside Egypt but also on the main east-west axis.?3 This is also the only
occurrence in ancient Egypt that a king usurped a deification scene and ascribed the scene to himself.

With reference to documents (23) and (24) of the Great Hypostyle Hall at Karnak, L.A. Christophe believes
that Ramesses II offers to a special form of the god Sety 1.254

Additionally, these two documents are different from the other documents as first they were made to reflect
the deification of Sety I and later on after they were usurped by Ramesses II so as to reflect his own deification
instead. Hence, when were these two documents executed and when were they usurped? Taking into consider-
ation that these two documents show that Sety I was shown deified inside the temple of Amun-Re at Karnak,
certainly such documents, reflecting a new doctrine in the most important divine temple in ancient Egypt, were
executed after a special arrangement with the priests of Amun at Karnak. During the early years of Ramesses II,
he completed all the reliefs that were not finished by Sety I in the southern wing of the Great Hypostyle Hall
of Karnak.>> Both the long prenomen (Mery-Amun Re-ms-s) of Ramesses II and the sunk-relief show that
this scene should have been completed between the second year and the twenty-first year of his reign. After
his twenty-first regnal year he usurped the reliefs along the central axis of the Great Hypostyle Hall.>® Then,
the scenes of documents (23) and (24) were usurped by Ramesses II reflecting his own pre-mortem deification.
The question that can be raised is why did Ramesses II usurp these two scenes only to show his deified status?
And he did not usurp the rest of the scenes in foto. He was probably trying to show that his father is a god and
consequently he is a god as well.

All the documents coming from the temple of Karnak (7-10), (23) and (25-26) have the epithet of m3“-hrw
accompanying the catouches of Sety I except for document (24). Additionally, all of these documents had the
long prenomen of Ramesses I as (Mery-Amun Re-ms-s) except for document (7) which means that it has been
carved after the twenty-first year of Ramesses II's reign since it has the long prenomen of (Mery-Amun Re-
ms-sw). Furthermore, document (10) is unique since the cartouches accompanying Ramesses 11 has the long
prenomen (Mery-Amun Re-ms-s) while the cartouches accompanying the sacred bark of Amun has the long

249 P. BRAND, “Veils, votives, and marginalia in the use of sacred space at Karnak and Luxor”, in P. Dorman, B. Bryan, (eds.), Sacred
space and sacred function in ancient Thebes, SAOC 61, 2007, p. 51-83.

250 K. SEELE, The Coregency of Rameses I, p. 86, 93.

251 W.J. MURNANE, Ancient Egyptian Co-regencies, p. 76.

252 P.J. BRAND, The Monuments of Seti I, p. 320.

253 For King Amenhotep III who was offering to his deified self at the temple of Soleb at Nubia, see M. GIORGINI, Cl. ROBICHON,
J. LECLANT, Soleb 1 (1813-1963), Mission S. Giorgini sous le haut patronage de I'université de Prise, Sansoni-Firenze, 1965, p. 103,
fig. 85, Doc. 20, I; LD 111, 110 k; LD III 84c; J.M.A. JANSSEN, “A brief description of the decoration of the room II of the temple of
Soleb”, Kush 9, 1961, p. 204 (No. 33); A.M. BLACKMAN, “Preliminary report of the excavations at Sesbi, northern province, Anglo-
Egyptian Sudan, 1936-37”, JEA 23, 1937, p. 148-149.

254 L.A. CHRISTOPHE, BIFAO 49, 1950, p. 178.

255 P. BRAND, “Usurpation of Monuments”, in W. Wendrich (ed.), UCLA Encyclopedia of Egyptology, Los Angeles, 2010, p. 5 : http://
digital2.library.ucla.edu/viewltem.do?ark=21198/z2z0025h6fh.

256 Ibid., p. 5.
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prenomen of (Mery-Amun Re-ms-sw) which implies that this text has been carved or the cartocuhes have been
changed after the twenty-first year of Ramesses II’s reign. However, W. Murnane refutes the epithet of ms‘-hrw
which accompanies Sety I as a proof of his death.?7 In contrast documents (7) and (8) show the epithet of Osiris
accompanying Sety I such an evidence of Sety I's death is indisputable.

All the documents coming from the Temple of Karnak are from the Great Hypostyle Hall at Karnak. This
hall is a temple of millions of years as designated by the text:*s®

TRLEIYRY) ),

[...ir.n].f hwt-ntr hhf.w m?] rnpwt m [inr nfr rwdt]*?

[...] he built a temple of millions of years from [beautiful and strong stone]

The function of this hall has been suggested as the resting place of sacred barks of the Theban triad**® and
it was also the place for the cult of the ka of the Seti 1.2

In relation to document (27), King Sety I offers to his deified self together with Osiris. He holds the ‘nj-sign,
besides his name was written without a cartouche and was followed with a divine title. On one hand, R. David
and A. El-Sawi believe that the living King Sety I offers to the dead and the deified King Sety 1.2°2 On the other,
A.M. Calverley, M.F. Broome and A.H. Gardiner believe that Sety I offers to his deified self.?** Concerning the
former statement, it can be argued that it is not accurate as there is no evidence that the deified king was dead
during the time of offering. The presence of that scene at a temple of millions of years does not impose the
fact that he was dead. This case may recall to our attention the case of other New Kingdom Kings who were
depicted offering to their deified selves in their temples of millions of years, such as King Ramesses II at Abu
Simbel.>*+ Additionally, the pictorial representation of the king indicates that he is alive as he was not represented
in a mummified form. However, it is worth mentioning that this is the first occurrence in ancient Egypt where
a king is depicted offering to his deified self in a temple of millions of years. R. Preys pointed out to the fact
that this scene is a part of the mysteries of Osiris which took place in the temple where Sety I is assimilated to
Osiris and that Sety I leaves his human body to transform to a divine spirit.s It can also be recognized that the
king’s name is written without a cartouche twice in documents (26) and (27). His name is also followed by the

257 W.J. MURNANE, Ancient Egyptian Co-regencies, p. 271.

258 V. RONDOT, La grande salle hypostyle, pl. 48A’.

259 ULLMANN, Konig fiir die Ewigkeit, 250; V. RONDOT, op. cit., p. 9I[NA 28+NA 29+NE 20], pl. 48A".

260 V. RONDOT, op. cit., p. 149.

261 [bid., p. 149. D. Arnold and G. Haeny pointed out that among other functions of the Hall that is contained a statue of the ka of
Sety I reciving a cult, see D. ARNOLD, Wandrelief und Raumfunktion, p. 62-63; G. HAENY, “La fonction religieuse des ‘Chateaux
de Millions d’Années’”, in L’Egyptologie en 1979 vol. 1, Paris, 1982, p. 111-116.

262 R.A. DAVID, A Guide, p. 128; A. EL-Saw1, MDAIK 43, 1987, p. 227.

263 M. CALVERLEY et al., The Temple of King Sethos I, pl. 13.

264 P.J. FRANDSEN, “Trade and cult”, in G. Englund (ed.), The Religion of Ancient Egyptians: Congnitive structures and Popular
Expressions, Proceedings of Symposia in Upsala and Bergen 1987 and 1988, Boreas 20, 1989, 95, fig.1; PM VII, p. 104 (43); LD 111,
188a; J. GOHARY, Guide to The Nubian Monuments on Lake Nasser, Cairo, 1998, p. 114, 17; J. CERNY, S. DONADONI, Abou-Simbel,
Porte d’entrée et Grande Salle F, F. 57; LD 111, 188a; L.A. CHRISTOPHE, “Quelques remarques sur le grand temple d’Abou-Simbel”,
RevCaire 47, No. 250, 1901, p. 307, No. 2; id., Abou Simbel et I'épopée de sa découverte, Brussels, 1965, p. 196, No. 2; Chr. LEBLANC,
BIFAO 82, 1982, pl. 56, B; J. CERNY, E. EDEL, Abou-Simbel, Salles Intérieures, CEDAE, Cairo (without date), H 29; KRI 11, 758, 2;
LD Text V, p. 146 (top).

265 R. PREYS, De Scriba 2, 1993, p. 49.
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epithet of: ntr G “the great god” which was also a common epithet for most of the deified kings.?*® W. Murnane
believes that Sety I was still alive when Ramesses IT was still using his early prenomen?®7 especially in docu-
ments (10) and (26) as he pointed out to the elements of Sety I's prenomen which appear in the form of a rebus
on the bark of Amun. In contrast P. Brand shows that this evidence is flimsy as the same rebus appears during
the reign of Sety II of the Nineteenth Dynasty®*® and he believes that these scenes were executed after Sety I’
death. Additional epigraphic evidence which also contradicts Murnane’s theory is 1) Sety I holds the epithet of
Osiris which is given to a dead person. 2) Ramesses II offers a htp-di-nsw offering which is a funerary offering
for the welfare of the deceased. However, Murnane’s points out that of there are some examples where Sety |
is still alive while having this epithet as in document (38) and he supports his argument with other examples
from the Great Hypostyle Hall at Karnak as in documents (8) and from the temple of Qurnaas in document
(20).2® Murnanre builds his theory on postulated co-regency between Ramesses II and Sety 1.27° However, this
theory is not widely accepted.*”

Pertaining to document (28), King Ramesses II is represented offering four calves to the deified Sety I together
with god Osiris. This is the only instance in which the four calves are offered to a deified king.?’”> However, the
ritual has been performed once also before one of the divine adorers, Amenredis, daughter of Kashta who is
standing behind Osiris and Harendotes.?”3

Regarding documents (30) and (31), they show the nomen of the deified King Sety I written without a car-

touche as any other deity.
Document (34) shows a deified form of Sety I in the temple of Abydos which is “Men-maet-Re, the great god,
who resides in his mansion which is in Abydos”.>” The forms of the deified kings who dwell in other localities

266 For other deified kings with the same epithet, King Teti, see P. LAcAu, Stéles de la XVIII. Dyn., Tome premier, Troisiéme fas-
cicule, CGC Nos. 34065-3418, Cairo, 1957, p. 235; M.A. BARSANTI, “Un monument du roi Teti”, ASAE 13, 1913, p. 255. For King
Thutmosis 111, see R. Moss, “The ancient name of Serra (Sudan)”, JEA 36, 1950, p. 42. For King Amenhotep I1I, see M.S. GIORGINI,
Cl. ROBICHON, J. LECLANT, Soleb 1, p. 102-103, fig. 83, Doc. 20G; LD III, 87c. For King Tutankhamun, see J. KARKOWSK1, Faras
V, The Pharaonic Inscriptions from Faras, Warsaw, 1981, p. 119. For King Ramesses 11, see A.M. BLACKMAN, Derr, p. 49-50; LD,
Text, V, 105 (middle); KRI 11, 774, 6; LD 111, 191m; LD, Text, V, 186 (near Bottom); H. GAUTHIER, LdR 3, p. 49, 163; J. VERCOUTTER,
“Preliminary report of the excavations at Aksha by the Franco-Argentine archaeological expedition, 19617, Kush 10, 1962, pl. 36d;
J. CERNY, Kush 7, 1959, p. 734.

267 W.J. MURNANE, JNES 34, 1979, p. 183.

268 P.J. BRAND, The Monumnets of Seti I, p. 321.

269 W.J. MURNANE, Ancient Egyptian Co-regencies, p. 271. However, the text accompanying Sety I in document (20) is almost
destroyed and not quite visible.

270 W.J. MURNANE, op. cit., p. 188.

271 See below discussion of document (38).

272 As for this rite, see A.M. BLACKMAN, H.W. FAIRMAN, “The significance of the ceremony hwt bhsw in the temple of Horus at Edfu”,
JEA 35, 1949, p. 98-112; id., “The significance of the ceremony awt bhsw in the temple of Horus at Edfu”, JEA 36, 1950, p. 63-81.
For more examples and a detailed study about this ritual, see A. EGBERTS, In quest of meaning.

273 This scene is represented in the forecourt of the tomb - chapel of Amenredis, daughter of Kashta where, Shepenwepet 11 is the
officiant, see PM 11, p. 476 (9)-(10); U. HOLSCHER, The Excavations of Madinet Habu V: Post-Ramesside Remains, OIP 66, Chicago,
1954, pl. 12b; A. EGBERTS, op. cit., p. 246, pl. 120.

274 P.J. BRAND, in Prozesse des Wandels in historischen Spannungs-feldern Nordostafrikas/Westasiens, p. 26. Amnehotep I had about
nine deified forms. For these forms, see J. CERNY, BIFAO 27, 1927, p. 198-203; G. DARESSY, Cercueils des Cachettes Royales, CGC
61001-61044, Cairo, 1909, p. 222, No. 61041; A.-H. GARDINER, Late Egyptian Miscellanies, BiAeg 7, 1937, p. XI1I; J.-M. KRUTCHEN,

“Une stele dédiée a Amenhotep [°™, in Studies in Egyptology Presented to Miriam Lichtheim 11, Jerusalem, 1990, p. 650; J. VANDIER,
Tombes de Deir el-Medineh, La Tombe de Nefer-Abou, MIFAO 69, 1935, p. 19, pls.12-13; A.H. GARDINER, B. VAN DE VALLE, “New
light on the Ramesside tomb-Robberies”, JEA 22, 1936, pl. 16, line 4.7; B. BRUYERE, Rapport sur les fouilles de Deir El-Medineh
(1929), FIFAO 7/2, p. 53, fig. 21; id., Rapport sur les fouilles de Deir el-Medineh (Années 1948 a 1951), FIFAO 26, 1953, p. 42, pl.12,
2. For a form of the deified Queen Ahmose-Nefertary called Ahmose-Nefertary of the Menset, see G. MASPERO, “Rapport a M. Jules
Ferry, Ministre de I'instruction publique sur une mission en Italie”, RecTrav 3, 1882, p. 110 (4).
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were attested before as in the cases of Tutankhamun,?”s Thuthmosis 111,27 Amenhotep IT11*”7 and Ramesses I1.278
The formula, which is constituted as follows, sometimes occurs with the deified kings:

King’s name with/without a cartouche + Ary-ib + a locality (where the King is worshipped)

The hry-ib signifies deities worshipped away from their own home.?” Additionally, there is another similar
formula which occurs also with deified kings as in the case of Thuthmosis III who is called Menkheperre, the
foremost of hng-nh (name of his temple in western Thebes).**

King’s name with a cartouche + Ant + a locality (where the King is worshipped)

After analyzing the offerings scenes of the deified Sety I, it can be realized that he is always represented either
alone as in documents (7), (8), (9), (25), (28) and (32) or with other deitie(s) while following them receiving offer-
ings or benefiting from rituals as in documents (10), (13), (17), (19), (20), (23), (24), (26), (27), (29), (31), (33) and
(36) or preceding them as in documents (15) and (16). Additionally, he was never depicted before a deity denoting
that there are degrees of formalities which the artists were aware of. The posture of Sety I was either depicted
seated on a throne as in documents (27), (30), (31) and (34) or standing as shown in the rest of the documents.

275 For a form of Tutankhamun, see “Nebkheperwre who dwells in Sehetepneterw”, see J. KARKOWSKI, Faras V, p. 28, 115-116, 119;
shtp-ntrw is the name of the fortress that was built at Faras under Tutankhamun see N. DE G. DAVIES, A.H. GARDINER, The Tomb
of Huy, Viceroy of Nubia in the reign of Tut’ankhamun (No. 40), TTS 4, 1926, 18, fig. 3. His viceroy in Nubia, Huy, constructed a
small village and a small temple. The temple was called Sehetepneterw, which means “the conciliation of the gods”. This may point
out to Tutankhamun’s return to the Orthodox religion after the end of the Atunism, see B.G. TRIGGER, Nubia Under The Pharaohs,
London, 1976, p. 120; W. EMERY, Egypt in Nubia, London, 1965, p. 191; L. HABACHI, Sixteen studies on Lower Nubia, CASAE 23,
1981, p. 162; M.F. LAMING MACADAM, The Temples of Kawa 1, The Inscriptions, Text, London, 1949, p. I-2.

276 For “Menkheperra the great god who dwells in Tehkhety” which is inscribed on a statue now in Khartoum Museum, see R. Moss,

“The ancient name of Serra (Sudan)”, JEA 36, 1950, p. 42. Tihhti is a village in upper Nubia where god Thot and King Thuthmosis III
were worshipped. It might have occupied the actual site of Serra to the north of Faras, see H. GAUTHIER, DG VI, p. 28, 46

277 For a form of Amenhotep III in Soleb, Nebmaetre, the lord of Nubia who is at the fortress of Khaemmaet, see LD III, 85a;
J.M.A. JANSSEN, Kush 9, 1961, p. 204 (No. 34); M.S. GIORGINI, Cl. ROBICHON, J. LECLANT, Soleb 1, p. 100-101, fig. 81, Doc. 20 (E). The
inscriptions on the pedestal of one of the rams that once lined the avenue to the temple now in the British Museum confirm this idea.
These rams belong to the temple of Soleb, but they were found by Lepsius at Gebel el-Barkal as they were moved by the Ethiopians,
see BAR 11, p. 362, n. d. There were two lions in the possession of lord Prudhoe who presented them to the British Museum in 1835.
Amenhotep I1I made the one in question, while the other one was made by Tutankhamun, see I.LE.S. EDWARDS, “The Prudhoe lions”,
AAA 26, 1939, nos. 1-2, 4, pl. Ia; P. PAMMINGER, “Zur gottlichkeit Amenophis I1I”, BSEG 17, 1993, p. 85-86.

278 For Ramesses II in the temple of Abu Simbel as Wesermaetre Setpenre, who dwells in the temple of Remessw Meryamun”, see
LD, Text V, 154 (top); KRI 11, 756, 1; L.A. CHRISTOPHE, RevCaire 47, No. 250, 1961, p. 307, No. 2; L.A. CHRISTOPHE, Abou Simbel,
p- 196, No. 2; LD 111, 189f; LD, Text, V, 142 (middle lower); KRI 11, 760, 8. In Amra west, see P. SPENCER, Amara West I: The
Architectural Report, London, 1997, p. 23.

279 A.H. GARDINER, Egyptian Grammar, p. 582; D. BUDDE, “Epithets, Divine”, in J. Dieleman, W. Wendrich (eds.), UCLA Encyclopedia
of Egyptology, Los Angeles, 2011, p. 3: http:/digital2.library.ucla.edu/viewltem.do?ark=21198/2z0028t124

280 On a statue now preserved in Cairo Museum, see JE 37177. This statue was found in the Karnak Cachette and dates to the reign of
King Thutmosis 111, see G. LEGRAIN, Statues et statuettes 111, No. 42121, 70, pl. 71; id., “Notes d’inspection: § XXX VII-XXXVIII”,
ASAE 17, 1906, p. 187, see also G. LEFEBVRE, Histoire des grandes prétres d’Amon de Karnak jusqu’a la XXIe Dynastie, Paris, 1929,
p. 110. This kind of statues which represents individual holding a stele is called Stelophorous, see M. SALEH, H. SOUROUZIAN,
Official Catalogue: The Egyptian Museum Cairo, Mainz, 1985, p. 33; G. LEGRAIN, Statues et statuettes 111, p. 70; id., ASAE 7, 1906,
p- 185. For another statue with the same text, see Urk. 1V, 1019, 17, 1020, 1-2; G. LEGRAIN, Statues et statuettes 1, p. 69-71, No. 42121.
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Additionally, the role of the deified Sety I in most of these documents can be described as a passive one and
this can be justified due to the fact that there is not a text which suggests a reply in return of what the king is
offering except for documents (33) where he responds to the officiant. His nomen and prenomen are enclosed
in cartouches in all these documents except for documents (27), (30), (31) and (34) where his names appeared
without it denoting his deified status. It is worthy to note that, these documents appeared only in one temple
which is the temple of Sety I at Abydos reflecting the importance of this temple. However, these documents were
executed after his death and under the supervision of his son and successor, Ramesses II except for documents
(12) and (27) which is the only definite documents executed while he was still alive. Additionally, the nomen of
Sety I, which was depicted without being enclosed within the cartouche, was also mentioned at least twice in
two different instances in the temple of Kanais*®" and in the temple of Sety I at Qurna®* where the nomen was
presented as an offering to deities and the text accompanying the scenes mention it is as a maet offering. This
might denote that it is a subliminal way to have the approval of the deities for the deification of Sety I as his no-
men includes the sign of maet. This phenomenon was attested later on by his son Ramesses II in the temples of
Abu Simbel*® and Wadi El-Seboua.?® Another suggestion, it could be a kind of word play as the text mentions
that Sety I is offering maet however he is shown offering his nomen.

Documents (37)-(40) reflect the veneration of Sety I by individuals. Such documents, which reflect the venera-
tion of the kings, are characterized mainly by two features. The first is the posture of the devotee which is usually
raising the hands exuding adoration especially before the cartouches of the king.?*> The second is the rdit iswt

“giving adoration” formula and sometimes as in the case of document (39) followed by another formula sn-;
“kissing the earth”.® Regarding document (37), it shows how the ancient Egyptian artist was aware of the reverse
chronological order of the kings where Sety I is represented first, followed by his father and then Horemheb.
The cult of royal ancestors at Deir el-Medina can be noticed frequently including the cults of Amenhotep I and
Ahmose-Nefertary.?®” It also appeared on one votive stela from Deir el-Medina in the temple of Hathor at Deir
el-Medina, Khenu chapel, dating to the first half of Ramesses II’s reign, where kings Ramesses I, Horemheb,
Sety I and Ramesses II are depicted.>®

281 The scene is the western scene of the exterior portico. The scene represents King Sety I standing before Amun-Re while offering
his name g to him H. GAUTHIER, “Le Temple de Ouadi Miyah”, BIFAO 17, 1920, pl. 3.

282 E. TEETER, The Presentation of Maat: Ritual and Legitimacy in Ancient Egypt, SAOC 57, 1997, p. 28-36, pl. 24. For the presenta-
tion of the name of the king, see C. SPIESER, “Réflexions sur quelques scenes d’offrande du nom du roi”, JSSEA 30, 2003, p. 113-125.

283 PM VII, p. 101; P.J. FRANDSEN, in G. Englund (ed.), The Religion of Ancient Egyptians, p. 95, fig. 1.

284 PM VII, p. 61 (97)-(99); H. GAUTHIER, Ouadi es-Seboud, 1, 219; LD, Text V, 86 (bottom).

285 For the veneration of the cartouches by private persons, see C. SPIESER, “Les noms du pharaon comme étres autonomes au Nouvel
Empire”, OBO 174, 2000, p. 84-117, figs. 1-138; C. SPIESER, “Cartouche”, in E. Frood, W. Wendrich (eds.), UCLA Encyclopedia of
Egyptology, Los Angeles, 2010, p. 6: http://digital2.library.ucla.edu/viewltem.do?ark=21198/zzoo1nf61t

286 H.G. FISCHER, “Proskynese”, LA 1V, 1982, cols. 1125-1127.

287 PM L, p. 15 (3).

288 JE 72023; PM T2, p. 694; RITA 111, 426; B. BRUYERE, Rapport sur les fouilles de Deir el Médineh, 1935-1940, FIFAO 20/2, 1952,
pls. XII, XXXVIII [79]; K. EXELL, Soldiers, sailors and sandalmakers, p. 90, 149, No. 94.
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Despite the fact that document (38) is seen by some Egyptologists as proof of the co-regency between Sety I
and his son Ramesses I1,?% epigraphic evidence which shows Sety I bears the epithet Wsir “Osiris” which he
also bore in documents (7) and (33) refute the theory raised by some Egyptologists. This epithet is normally
added to the name of the dead king in the Pyramid Texts as well as the individuals who adopted the same epi-
thet.?>° The problematic issue of co-regency,?' regency?** or crowned prince®® is still a mater of debate among
the scholars and there is not definite evidence to reach a coclusive result. Indeed, the ‘nj-sign was borne by
some of the deified kings, however, the one who carries it is Ramesses II and not Sety [.294

As for document (39), the custom of adoring the cartouches of the king?s seems to have been flourishing
during the Rammeside period. These kinds of documents reflecting the adoration of the king by private persons
can be categorized under several types:

Type a) private person raising hands exuding adoration before the cartouches of the King in addition to an
accompanying text the rdit iswt “giving adoration” formula. This is the case of document (39) in addition to
other cases of Kings Ramesses I1>° and Ramesses II1.297

Type b) private person raising hands in adoration before a text which includes the rdit iswt “giving adoration”
formula without having the cartouches of the King depicted as in the case of Kings Teti**® and Thuthmosis I11.2%

289 W.J. MURNANE, Ancient Egyptian Co-regencies, p. 60; P.J. BRAND, The Monuments of Seti I, p. 151.

290 D.M. DoxEY, Egyptian Non-Royal Epithets in the Middle Kingdom, Leiden, 1998, p. 103.

291 For the scholars who adopted the theory of coregency, see K. SEELE, The Coregency of Rameses I1, p. 29; W.J. MURNANE, JNES 34,
1979, p. 188.

292 For the scholars who maintain regency, see L.A. CHRISTOPHE, “La carriere du prince Merenptah et les trois régences ramessides”,
ASAE 5 1, 1951, p. 335-372; A.J. SPALINGER, “Traces of the Early Career of Ramesses 11, JNES 38, 1979, p. 271-286; id., “Traces
of the Early Career of Seti I, JSSEA 8, 1978, p. 229, n. 3; id., The Great Dedicatory Inscription of Ramesses I1: A Solar-Osirian
Tractate at Abydos, CHANE 33, 2009. As for K. Kitchen he postulated that Ramesses 11 first phase of his career can be referred to as

“prince regency”’, see K.A. KITCHEN, Pharaoh Triumphant: Life and Times of Ramesess 1, Warminster, 1983, p. 27-30; id., “Review
of W.J. Mumane, Ancient Egyptian Coregencies, Chicago, 1977, JNES 39, 1980, p. 170- 171.

293 P. Brand maintains the notion that Ramesses I never ruled jointly with his father Sety I in a coregency but he was a crown prince;
P.J. BRAND, The Monuments of Seti I, p. 333-335; id., “Ideology and Politics of the Early Ramesside Kings”, p. 29.

294 It is worthy to note that this sign was borne also by some individuals in ancient Egypt. On an Eleventh Dynasty stele which is
now in the Cairo Museum, JE 88876, a couple is shown holding a anx-sign. This stela was published by H.G. FISCHER, “An Eleventh
Dynasty Couple holding the sign of life”, ZAS 100, 1974, p. 16-28. In two Twenty-first /Twenty-second Dynasty wooden funerary
stelae from Thebes, private citizens are depicted carrying the ‘nh-sign. A. ZAYED, “Painted Wooden Stelae in the Cairo Museum”,
RdE 20, 1968, p. 149-170.

295 For the veneration and adoration of some king’s cartocuhes by some goddesses or baboons which associates them with the solar
disk as reflected by chapter 16 from the Book of the Dead, see C. SPIESER, “Les cartouches divins”, ZAS 129, 2000, p. 90-94.

296 KRIII, 60, 14-15; 98, 5, 10-11, 16; H. GAUTHIER, Ouadi es-Seboud, 1, 36, 39-40; A.J. ARKELL, “Varia Sudanica”, JEA 36, 1950,
p- 32-33, fig. 2; S. SNAPE, “ Ramesses II's forgotten frontier”, EA 11, 1997, p. 24.

297 Temporary No. 30-1-35-1a-¢; see L. HABACHI, “Khataaana-Qantir importance”, ASAE 52, 1952, p. 493-497.

298 E. NAVILLE, “Le roi Teta Merenptah”, ZAS 16, 1878, p- 69; PM III2, p. 729; J. MALEK, “A meeting of the Old and New. Saqqgara
during the New Kingdom”, in A.B. Lloyd (ed.), Studies in Pharaonic Religion and Society in Honor of J. Gwyn Griffiths, p. 68;
J. CAPART, Recueil de monuments égyptiens, Brussels, 1902, pl. XLV; JE 40693; PM 1112, p. 667; B. GRDSELOFF, “Le roi Iti divinisé”,
ASAE 39, 1939, p. 394, fig.17; D. WILDUNG, Die Rolle dgyptischer Konige im Bewufitein ihrer Nachwelt 1, Posthume Quellen iiber
die Konige der ersten vier Dynastien, MAS 17, Berlin, 1969, p. 97-99, pl. VIII 2.

299 A. RADWAN, “Thutmosis II1. als Gott”, in H. Guksch, D. Poltz (eds.), Stationen, Festshcrift Stadelmann, Mainz, 1998, p. 334,
No. 5, pl. 4.
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Type ¢) private person raising hands in adoration before the representation of the King sometimes acco-
mapanied with a deity as in the case of Kings Menkauhor,3*° Amenhotep [,3°" Sethnakht3** and Ramesses 111.3°3

Type d) private person burns incense and pours a libation before King as in the case of Kings Senusert I
and Amenhotep [.3%4

Type e) private person kneels before the King as in the case of Senusert II[3°5 and Ahmose 1.3°°

Type f) private person offers to the King accompanied by htp-di-nsw formula as in the case of Kings
Amenhotep [ and Ahmose-Nefertary.3?

Type g) private person kneels before a text including the rdit iswt “giving adoration” formula while raising
hands in adoration as in the case of King Amenhotep 1.3

Type h) ka-standard bearing the cartouche of the King and a private person raising his hand before a text in
adoration as in the case of King Amenhotep I11.3%°

Type i) baboons raise their hands in adoration before cartouches of the King as in the case of King Ramesses 1V.3™

Type j) private person kneels while rasisng hands in adoration before cartouches of the King as in the case
of King Sety I1.3"

An important point, which needs to be tackled, is the iconography of the deified Sety I and how the deified
Sety I was presented. Throughout the discussed documents dealing with his deification, apart from appearing in
human form only, it can be deduced that Sety I does not have a fixed form for his deification instead he appeared
frequently wearing different costumes. This result can be reflected through table (4). Additionally, apart from
the form of Sety I at Abydos shown in document (34), there is no affordable textual evidence which shows dif-
ferent forms of Sety I as in the case of Amenhotep I and Ramesses II. As any other deified king3'* in order to
take care of the cult of the deified Sety I, he had several priests looking after it as can be shown on document (1).

300 ML.L. ALy, “New Kingdom scattered blocks from Saqqara”, MDAIK 56, 2000, p. 229; J. BERLANDINI-GRENIER, “Varia Memphitica (I)”,
BIFAO 76, 1976, p. 315, 1. 5; F. JONCKHEERE, Les médecins de I’Egypte pharaonique, essai de prosopographie, Brussels, 1958, p. 72,
No. 78, fig.24; p. 162; see also J. BERLANDINI, “La pyramide ‘ruinée’ de Sakkara-Nord et Menkaouhor”, BSFE 83, 1978, p. 25, fig.2;
J. BERLANDINI, “La pyramide ‘ruinée’ de Sakkara-Nord et le roi Ikaouhor-Menkaouhor”, RdE 31, 1979, p. 19, pl. 2b; PM 1112, p. 820.

301 P. LAcAu, Steles du Nouvel Empire 1/2, CGC 34067-34068, Cairo, 1926, No. 34170; 208-209, pl. LXII; B. BRUYERE, Mert Seger a
Deir el-Médineh, MIFAO 58/1, 1929, p. 15-16, fig.11; id., Mert Seger a Deir el-Médineh, MIFAO 58/2, 1930, p. 157, fig. 85; J.J. CLERE,

“Monuments inédits des Serviteurs dans la Place de Vérité”, BIFAO 28, 1929, p. 183, pl. IV, No. 4.

302 JE 20395; A. RADWAN, “Zur bildichen Gleichsetzung des dgyptischen Konigs mit der Gottheit”, MDAIK 31, 1975, p. 103, pl.7;
R. EI-SAYED, “Steles de particuliers relatives au culte rendu aux statues royales de la X VIII® a la XX° Dynastie”, BIFAO 79, 1979,
p- 155, pl. XLVL

303 JE 45570. On a sandstone block which was found by C. Fischer at Mit-Rahineh in 1916, see G.A. GABALLAH, “Three documents
from the reign of Ramesses 111", JEA 59, 1973, p. 109.

304 L. BuLL, “Two Egyptian stelae of the X VIII Dynasty”, MMS 2/1, 1929, p. 78-82.

305 PM VII, p. 122.

306 1. MURNO, “zum kult des Ahmose in Abydos: ein weiterer beleg aus der Ramessidenzeit”, GM 101, 1988, p. 57-59; A.H. GARDINER,

“A stele in the Macgregor collection”, JEA 4, 1917, p. 189, pl. XXX VIIL.

307 JE 27573; P. Lacau, Steles du Nouvel Empire 1/1, CGC, No. 34034, p. 67-68, pl. XXIII.

308 M. BIERBRIER, HTBM 10, London, 1982, p. 27, pl.64; G. ROBINS, Women in Ancient Egypt, London, 1993, p. 123, fig. 47.

309 A. RADWAN, “Amenophis I1I., dargestellt und angerufen als Osiris (wnn-nfrw)”, MDAIK 29, 1973, p. 72-75, pl. XXVII b.

310 B. BUREYRE, Rapport sur les fouilles de Deir el Medineh (1934-1935), FIFAO 16/3, p. 359, fig. 209; A. RADWAN, “Der Konigsname
Epigraphisches zum Gattlichen Konigtum im Alten Agypten”, SAK 2, 1975, p. 231, doc.47.

311 J. COUYAT, P. MONTET, Les Inscriptions Hiéroglyphiques et Hiératiques du Wadi Hammdmat 11, MIFAO 34/2, 1913, p. 49, No. 46;
ibid., 1, MIFAO 34/1, 1912, pl. XIV.

312 E. TEETER, “A Family of Priests of the Defied Amenhotep I (Chicago OIM 11147)”, in S.H. D’Auria (ed.), Servant of Mut: studies
in honor of R.A. Fazzini, ProbAg 28, 2007, p. 235-241; R. ENGELBACH, A Supplement to The Topographical Catalogue of the Private
tombs of Thebes (Nos. 253-334), Cairo, 1924, p. 16; B. BRUYERE, Rapport sur Les Fouilles de Deir EI-Médineh (1929), FIFAO 7/2,
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These investigated documents came mainly from the temples of Sety I at Abydos, Qurna in addition to the
Great Hypostyle Hall at Karnak. It seems that Sety I had a special status in the temple of Abydos since there
are two places associated with his cult. First, the southernmost bark chapel can be accessed through a door in
the west wall of the second hypostyle hall and the central of the three northern chapels in the Osiris complex
can be entered through a door in the north wall of the first Osiris Hall.>'* Additionally, a text in the temple of
Abydos states that: “The deities approach you and you are one of them”.3'* However, in the Book of the Dead, the
deceased is mentioned several times as “like one of them (gods)”.3'> This text may recall the case of Hatshpsut
who refered to herself clearly as a god as in her temple at Deir el-Bahari.3'

p- 12; see also H. GAUTHIER, “La Nécropole de Thebes et son personnel”, BIFAO 13, 1917, p. 165; G. FOUCART, Tombes Thébaines,
Nécropole de Dird” Abii’n-Ndga, Le Tombeau d’Amonmos, pls. 28-32; J. CERNY, “Quelqges ostraca hiératiques inédits de Thebes
au Musée du Caire”, ASAE 27, 1927, p. 200; id., BIFAO 27, 1927, p. 185-186; G. DARESSY, “Quelques ostraca de Biban el-Molouk”,
ASAE 27, 1927, p. 178; For a high priest of Amenhotep I, see J.J. CLERE, “Monuments inédites des serviteurs dans La Place de vérité”,
BIFAO 28, 1929, p. 176. A person called Any who was the owner of the TT 134, which dates back to the 19" Dynasty, was the high
priest of “Amenhotep who navigates on the water of Amun”, see N. DE G. DAVIES, “Two pictures of temples”, JEA 41, 1955, p. 8o.
For a person called Panehsy who was a first priest of “Amenhotep I of the court” and who had a tomb No. 16 at Dra abu El-Naga,
see M. BAUD, E. DRIOTON, Tombes thébaines, nécropole de Dird” Abii*n-Ndga, Le tombeau de Panehsy, MIFAO 57/2, 1932, p. 14ff.

313 P.J. BRAND, The Monuments of Seti I, p. 39; K. EATON, The Ritual Function, p. 303-304.

314 A. MARIETTE, Abydos 1, pl. 51, col. 31; R.A. DAVID, Abydos, p. 212; O’CONNER, Abydos, p. 61.

315 Chapters 140, 148 of the Book of the dead; T.G. ALLEN, The Egyptian Book of the Dead Documents in the Oriental Institute
Museum at The University of Chicago, OIP 82, 1960, p. 224; 245; see also id., The Book of the Dead or Going Forth by Day, SAOC
37, 1974, p- 117.

316 For a text dating to the 9" year of her reign in the temple of Deir el-Bahari, Queen Hatshepsut describes herself as ink ntr ssw
hpr “I am a god who organized the existence”, see E. NAVILLE, The Temple of Deir El Bahari 111, EEF 14, 1898, pl. 86, line 7; On
the other Hand, some scholars translated sow hpr as “beginning of the existence”, see also M.A. MURRAY, The Splendour That was
Egypt, London, 1950, p. 174.
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The question that can be raised at this point is how can the process of the deification of the king in question
be interpreted? As a matter of fact, the process of the deification of King Sety I cannot be discussed as an iso-
lated case from the other instances of the deified kings in ancient Egypt. Several kings throughout the course of
the ancient Egyptian history were deified during the Old Kingdom,3'7 Middle Kingdom,3'® the New Kingdoms3"
and the Latre Period Kings3*° as well. The case of the king in question is quite different, as he was deified dur-
ing his lifetime and then his son Ramesses II contributed to his post-mortem deification as well. It seems that
Sety I managed to deify himself and declared that process in the temples of Abydos and Kanais perhaps after

317 For King Senefru, R. VENTURA, “Snefru in Sinai and Amenophis I at Deir El-Medinah”, in S. Israelit-Groll (ed.), Pharaonic
Egypt, The Bible and Christianity, Jerusalem, 1985, p. 278-288; J. MALEK, “Old Kingdom rulers as “local saints” in the Memphite
area during the Middle Kingdom”, Archiv Orientalni Supplementa 9, 2000, p. 241-258; A. GABER, “Aspects of the deification of
some Old Kingdom Kings”, in A. Eyma, C. Bennett (eds.), A Delta-Man in Yebu, EEF OccVol 1, 2003, p. 12-31. For Neferirkare,
see L. BARES, ZAS 112, 1985, p- 87-94. See also J. MALEK, in M. Barta, F. Coppens, J. Krejai (eds.), Abusir and Saqqara in the
year 2005: Proceedings of the Conference held in Prague (June 27-July 5, 2005), Prague, 2006, p. 249. For Unas, see A. MOUSSA,
H. ALTENMULLER, MDAIK 31, 1975, p- 93-97; ALTENMULLER, SAK 1, 1974, p. 1-18; J. MALEK, “Archiv Orientalni Supplementa
9, 2000, p. 250, n. 54; A. Moussa, “A stele from Saqqara of a family devoted to the cult of King Unas”, MDAIK 27, 1971, p. 81-84.
For Teti, see J. MALEK, op. cit., p. 249-250; D.P. SILVERMAN, “Middle Kingdom Chapels of Thy and Hetep at Saqqara”, in Chr. Eyre
(ed.), Seventh International Congress of Egyptologists: Abstracts of Papers, Oxford, 1995, p. 168-169; and D.P. SILVERMAN, “Middle
Kingdom tombs in the Teti pyramid cemetery”, in Abusir and Saqqara, p. 259-282. For the veneration of this king during the New
Kingdom, see J. MALEK, “A Meeting of the Old and New. Saqqgara during the New Kingdom”, in A.B. Lloyd (ed.), Studies in Pharaonic
Religion and Society in honour of J. Gwyn Griffiths, p. 67-68, 71-73. For a brief discussion of Middle Kingdom cults to other kings
of the Sixth Dynasty, see C. BERGER, “Le Temple de Pepi I*" au Moyen Empire”, Les Dossiers d’Archeologie 146—147 (March—April
1990), p. 90—93; J. LECLANT, Orientalia 47, 1978, p. 280, n. 77. Regarding the findings in the temple of Pepi I and their significance
to the Middle Kingdom cult to this king, see P. VERNUS, “Deux inscriptions de la XII¢ Dynastie provenant de Saqqara”, RdE 28, 1976,
p- 119-138, where the same phenomenon is presented in relation to a pair of Twelfth Dynasty inscriptions associated with Pepy II.
For Nyuserre, see A.J. MORALES, “Traces of official and popular veneration to Nyuserra Iny at Abusir. Late Fifth Dynasty to the
Middle Kingdom”, in Abusir and Saqqara, p. 312-341.

318 L. HaBAcCHI, “King Nebkepetre Mentuhotep: His Monuments, Place in History, Deification and Unusual Representation”, MDAIK
19, 1963, p. 16-51; K. EL-ENANY, “Le saint thebaine Montouhotep-Nebhepetré”, BIFAO 103, 2003, p. 167-190; id., “La vénération
post mortem de Sésostris I, Memnonia 14, 2003, p. 129-137; id., “Le ‘dieu’ nubien Sésostris 111, BIFAO 104, 2004, p. 207-213;
S. Lupo DE FERRIOL, “Amenembhat III en el Fayum: algunos aspectos de su deificacién”, REE 5, 1994, p. 71-86.

319 For Amenhotep I, see A. voN LIEVEN, “Kleine Beitrige zur Vergottlichung Amenophis 1., I. Amenophis 1. auf schildférmigen
Mumienamuletten, RAE 51,2000, p. 103-121; A. VON LIEVEN, “Kleine Beitrdge zur Vergottlichung Amenophis 1., II. Der Amenophis-
Kult nach dem Ende des Neuen Reiches”, ZAS 128, 2001, p- 41-64; G. HOLLENDER, Amenophis 1. und Ahmes Nefertari: Untersuchungen
zur Entwicklung ihres posthumen Kultes anhand der Privatgrdber der thebanischen Nekropole, SDAIK 23, 2009. For Thuthmosis 111,
see A. RApDwAN, in H. Guksch, D. Poltz (eds.), Stationen, Festshcrift Stadelmann, p. 329-340. For Thuthmosis IV, see M. HARTWIG,

“A vignette concerning the deification of Thutmose IV”, in R.H. Dauria (ed.), Servant of Mut, p. 120-125. For Amenhotep III, see
S. BICKEL, “Aspects et fonctions de la déification d’Amenhotep 1117, p. 63-90; S. BICKEL, « La divinisation d’Amenhotep I1I et le dieu
Nebmaatré de Soleb », conférence donnée lors du colloque international sur le temple de Soleb, a I'Ifao, le 6 avril 1999.(appears in:
Soleb VI. Actes du colloque international sur le temple de Soleb); T. VON SCHULLER-GOTZBURG, “Zur Vergottlichung Amenophis I11.
in Agypten”, GM 135, 1993, p. 89-95; P. PAMMINGER, “Zur Géttlichkeit Amenophis’ III”, BSEG 17, 1993, p. 83-92; W.R. JOHNSON
,“The dazzling sun disk: iconographic evidence that Amenhotep III reigned as the Aten personified”, KMT 2/2, 1991, p. 60-63, 65-66.
A. RADWAN,” Concerning the Cult of Amenhotep 111 after His Death”, in Z. Hawass, J. Richards (eds.), The Archaeology and Art of
Ancient Egypt, Essays in Honour of D.O. O’Connor, CASAE 36/2, 2007, p. 289-290. For Tutankhamun, see L. BELL, “Aspects of the
cult of the deified Tutankhamun”, in Mélanges Gamal Eddin Mokhtar, BdE 97, 1985, p. 31-59. For Ramesses 11, see Habachi, Features
of the Delification of Ramesses II; P. FuscALDO, “Aksha (Serra West): a Lintel and Two Fragments of Lintels Offering Additional
Evidence of the Deification of Ramesses 11”7, BES 11, 1991, p. 23-32; A.D. DE RODRIGO, “Aspectos politicos de la deificacién de
Ramsés II en Aksha (Nubia)”, REE 2, 1992, p. 17-22. For the deification of the New Kingdom Kings, E.Y. KORMYSCHEWA, “Kulte
der dgyptischen Gotter des Neuen Reiches in Kusch”, in Wege dffnen, Festschrift fiir Rolf Gundlach zum 65. Geburtstag, AAT 35,
1996, p. 133-148. For deification in general, A. RADWAN, “Einige Aspekte der Vergéttlichung des dgyptischen Konigs”, in Agypten,
Dauer und Wandel, Symposium anldfslich des 75 jahrigen Bestehens des Deutschen Archdologischen Instituts, Kairo am 10. und
11. Okt. 1982, SDAIK 18, 1985, p. 53-69.

320 H. DE MEULENAERE, “Les monuments du culte des rois Nectanébo”, CdE 35, 1960, p. 95, No. 8; J. YOYoTTE, “Nectanébo 11
comme faucon divin?”, Kémi 15, 1959, p. 70; H. GAUTHIER, LdR 4, p. 191; CARTER, “Report on general work done in the southern
inspectorate”, ASAE 4, 1903, p. 50; G. LEGRAIN, “Notes d’Inspection”, ASAE 7, 1906, p. 186.
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an agreement with the priests. Accordingly, his deification would help him to maintain control over the country
not as a king alone but as a god which gives him total supremacy. Even his son had exploited this process in
his own deification to be a son of a god and god afterwards. L. Habachi pointed out that Ramesses II attempted
to establish the deification and the cult of his father.3*' T. Ling and following him P. Brand were close to the
mark when they pointed out that Ramesses 113> managed to exploit the deification of his father and to deify
his grandfather for his own benefit. This theory can also be ascertained by the fact that the pictorial evidence,
showing the deification of Ramesses I, was mostly all the work of Ramesses 11.32* However, the cult of the king
in question or any other king’s cult in Pharaonic Egypt cannot be compared with the cult of Ramesses Il which
was a nationwide cult while the former can be defined as small scale cult and did not gain much popularity
among the workers of Deir el-Medina as in the case of Amenhotep 1. Additionally, apart from the festival that
was celebrated for his accession to the throne which was still celebrated after his death, there are no festivals
correlated with his cult that were ever attested so far as in the case of Amenhotep I3*4 and Ahmose-Nefertary.3?
Even after his death his cult did not succeed to flourish as in other cases such as some of the Kings of the Old
Kingdom. In the case of the king in question another king managed to exploit the deification of his father and
use it in his favour which denotes a king’s interference. This is in contrast to G. Jéquier’s theory who suggested
that the funerary cults that were still going on in later times; were due to the priests who found an economic
advantage from exploiting the piety of the private people seeking to obtain for their own dead a share in the
offerings or the intercession of the deified king.3** This explanation conveys the notion that the priests were
responsible for the deification of the dead kings who had nothing to do with their deification. This interpretation
may coincide with the cases of some of the kings of the Old Kingdom who were deified hundreds of years after
their death especially during the New Kingdom3?” but not with the case of the king in question as his deification
process is considered mainly a state or official cult and his cult cannot be defined as a popular cult. In contrast,
it seems that the deification of individuals in Pharaonic Egypt has no authority controlling the process.3*
Another question is why were some kings eager to deify themselves during their life time? The answer is
probably to search for supreme power as a real god so that his authority cannot be defied and surpasses a king
with divine powers. Surely the case of Sety I is the best example for such a case as he was from a poor back-
ground and he wanted to strengthen his power all over Egypt. The fact remains that the deification of King Sety I

321 L. HABACHI, Features of the Deification of Ramesses I, p. 49-50.

322 T. LING, “Ramesside Filial Piety”, BACE 3, 1992, p. 59-66; P. BRAND, “Ideology and Politics of the Early Ramesside Kings (13th
Century BC): A Historical Approach”, in Prozesse des Wandels in historischen Spannungs-feldern Nordostafrikas/Westasiens:
Akten zum 2, Symposium des SFB 295, Mainz, 15.10.-17.10.2001, Wiirzburg, 2005, p. 27.

323 PM I, p. 417 (99-102), 418 (106). King Sety I built a chapel for Ramesses I at Abydos according to the texts inscribed on the
chapel, see E. WINLOCK, The Temple of Ramesses I at Abydos, MMA Papers 5, 1937, pl. 11.

324 For the festivals of the deified Amenhotep I, see A. BLACKMAN, JEA 12, 1926, p. 180, n. 2; J. CERN\’(, BIFAO 27, 1927, p. 182;
A. SADEK, “Glimpses of popular religion in the New Kingdom Egypt I. Mourning for Amenophis I at Deir el-Medina”, GM 36, 1979,
p- 52; D. VALBELLE, Les ouvriers de la Tombe: Deir el-Médineh a l'époque ramesside, BAE 96, 1985, p. 332, 334; A. SADEK, Popular
Religion in Egypt during the New Kingdom, HAB 27, p. 171-172.

325 A. ERMAN, “Monatsnamen aus dem Neun Reich”, ZAS 39, 1901, p. 129. For the festival called “festival of the navigation” of the
deified Ahmose-Nefertary which were celebrated by the inhabitants of the village of Deir el-Medineh on the 14" and the 15" of the
second month of the Shemu. Besides they considered these days as holidays, see C. DESROCHES-NOBLECOURT, La femme au temps
de Pharaons, Paris, 1986, p. 105; D. VALBELLE, Les ouvriers de la Tombe, p. 335; M. GITTON, Lépouse du dieu Ahmes Néfertary,
p- 79: M. GiTTON, LA 1, col. 105.

326 G. JEQUIER, Le Mastabat Faraoun, Fouilles a Sagqarah, Cairo, 1928, p. 32.

327 A. GABER, in A. Eyma, C. Bennett (eds.), A Delta-Man in Yebu, p. 12-31.

328 A. VON LIEVEN, “Deified Humans”, in J. Dieleman, W. Wendrich (eds.), UCLA Encyclopedia of Egyptology, Los Angeles, 2010,
p- 3: http://digital2.library.ucla.edu/viewltem.doark21198/zz0025k5hz.
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was not a new scheme but it was just a stage in the deification process which appeared frequently during the
Dynastic period and developed by time and mainly it was for political reasons. Several kings tried to legitimize
their accession to the throne and the deification was a kind of religious/political propaganda invented to help
Ramesses II to maintain his powers over the country. Thus, it would appear that this was not just a way to legiti-
mize his accession to the throne but also to have a non defying power during his reign not as a king but as a god.

To sum up, the deification of Sety I cannot be interpreted apart from the deification of his son Ramesses 11
who was the mastermind behind the deification of his father after his death and contributed to the deification
of his grandfather as well. Sety I’s pre-mortem deification cannot be questioned in the light of the documents
discussed above. Ramesses II exploited the deification of his father after his death and manged to deify himself
as well. This also alludes to the theory of the deification of Ramesses II which was preplanned early in his reign
and that it was not planned late in his reign in the great temple of Abu Simbel.3*

329 M. ULLMAN, “Ramesses Il as deity at Abu Simbel”, in P. Kousoulis (ed.), Tenth International Congress of Egyptologists University
of the Aegean Rhodes, 22-29 May 2008, Abstracts of Papers, Rhodes, 2008, p. 261-263; id., “Der gottliche Ramses II. im Grofien
Tempel von Abu Simbel”, in E. Bechtold, A. Gulyas, A. Hasznos (eds.), From Illahun to Djeme. Papers Presented in Honour of
Ulrich Luft, BAR 2311, 2011, p. 301-316.
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MicHEL AziM, AGNES CABROL T, AUDE DOBRAKOWSKI, Luc GABOLDE

“Les mysteres d’un sphinx”, p. 1-1T.

Publication of two photographs (calotypes) of Fr. de Campigneulles taken in the central part of Karnak, and
purchased by the Musée d’Histoire Naturelle of Lille (France). One of them shows a mysterious sphinx, now
lost. Study of the latter leads to the hypothesis that it may be a representation of Amun.

MANSOUR BORAIK

“The Sphinx Avenue Excavations. Second Report”, p. 13-32.

The excavations along the ancient road were divided into several sectors including the rams before the gate of
Euergetes; these excavations have brought to light significant information concerning the history of east Luxor.
This sacred road, built by Nectanebo I, was probably used for the procession from Karnak to Luxor temple
during the Opet festival, and was in use until the end of the Roman period. During the Ptolemaic period, many
restorations and constructions in both Karnak and Luxor were achieved via the use of this sacred road. Such
continuation of work opened up opportunities for economic and cultural development in the city for years to come.

MANSOUR BORAIK
“A Roman Bath at Karnak Temples. A Preliminary Report”, p. 33-46.

Recent excavation in front of Karnak temple sheds light on Roman life in Luxor through the discovery of a
large bath complex. The excavated remains of this thermae cover some 300 m?* and include many archaeological
features, such as the well-preserved bathing pools. Most of the walls of the superstructure now stand less than a
metre high, but some of the fired brick walls of the substructure are 3 metres tall. The thermae were remoulded
and redecorated over what appears to be a long period of use, adding to the challenge inherent in understan-
ding the history of the complex. The rooms of the thermae are laid out axial sequence. Much of the complex,
including its foundation, was built of fired brick. Key features of the Karnak thermae, moving east to west,
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include well-built drains, leading to loutra (water plunge pools), an extensive hipocaustum, and a praefurnium.
The presence of two distinct caldaria suggests that the Karnak thermae had discreet sections for female and
male bathers. This hypothesis is supported by the large number of glass bracelets and other feminine jewelry
discovered in the drains on the southern side of the complex. Further excavations will reveal the full plan of
the thermae and test this hypothesis.

MANSOUR BORAIK, SALAH EL-MASEKH, ANNE-MARIE GUIMIER-SORBETS, BERANGERE REDON

“Ptolemaic Baths in front of Karnak Temples. Recent Discoveries (Season 2009-2010)”, p. 47-77.

The article presents new results from the excavations of the Karnak baths during the 2009-2010 seasons. The
building was uncovered in 2006 by the SCA during rescue excavations, and a preliminary report was published
in 2009. Since then, excavations have continued and led to the discovery of the baths’ heating system. In the first
part of the article, this structure is described and interpreted in light of recently uncovered comparanda in Egypt,
particularly at Taposiris Magna. We show the ingeniousness of the heating devices in such Graeco-Egyptian
baths by presenting one of the most ancient and well-preserved systems found in Egypt.

In the second part, the study focuses on the decoration of the baths, in particular on the mosaic floors and wall
paintings. After a careful description of the whole decorative programme, which is identified with the “structural
style”, we examine the technical aspects of their construction. Finally, we show that their luxury evokes Greek
and Macedonian examples, such as the palace of Philip II of Macedon, father of Alexander the Great.

MANSOUR BORAIK, MOHAMED NAGUIB
“Ceramic Material from the Ptolemaic Baths Excavations in front of Karnak Temples”, p. 79-191.

In 2007 the Ministry of State for Antiquities started excavations to the north-west of the first pylon of Karnak
temple, within the framework of the refurbishment programme of the sector located between the temple of Karnak
and the Nile. The material presented here represents five different historical periods: Late period, Ptolemaic
period, Roman period, and Islamic and Ottoman periods. The ceramic material is composed of different fabrics
(clays), local and imported, and it was used for diverse purposes: storage, transportation, cooking, tableware,
lighting etc. Study of this pottery corpus makes a vital contribution toward dating the site and also helps to
model daily life in an area that was very active during the Graeco-Roman period.

PETER BRAND, JEAN REVEZ, JANUSZ KARKOWSKI, EMMANUEL LAROZE, CEDRIC GOBEIL

“Karnak Hypostyle Hall Project, Report on the 2011 Field Season for the University of Memphis &
the Université du Québec a Montréal”, p. 193-229.

During a six week field season in May and June of 2011, the Karnak Hypostyle Hall Project began to record
inscriptions on the columns and abacus blocks of the building. This consisted of detailed collation of earlier
records of the abacus blocks made by Ricardo Caminos in the 1950s and systematic photography of all the
abaci facets in situ and of those now lying in the block yards. Many of the abaci have palimpsest inscriptions
of erased Sety I or early Ramesses II inscriptions replaced by later Ramesses II reliefs. Orthogonal images
of a representative sample of abaci facets were made in the block yards and from our scaffolding. Theodolite
measurements of abaci facets and wall reliefs were also taken and a successful experiment was made to make
a conventional photograph into an orthogonal one using the software program Redresseur. Collation of early
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sketches of the column scenes by Harold Nelson yielded a wealth of new epigraphic data, including palimpsest
inscriptions on some of the columns. Study of the abaci and column scenes also gave us new insights into the
orientation of decoration, chronology of the relief decoration and post-pharaonic iconoclasm. Work also conti-
nued to produce “unrolled” and orthogonal images of the columns based on photogrammetric data obtained in
2007 and 2008. We also continued our earlier work to record inscribed blocks that have fallen from the upper
levels of the walls that now lie in the northern and southern block yards.

JEAN-FRANCOIS CARLOTTI, PHILIPPE MARTINEZ

“Nouvelles observations architecturales et épigraphiques sur la grande salle hypostyle du temple
d’Amon-Ré a Karnak”, p. 231-277.

This study attempts to bring a new perspective to the history of the great hypostyle hall in Karnak. Different
clues, architectural as well as epigraphic, either new or previously unconsidered, show that the monument as
we know it is the result of modifications and alterations spanning many decades and different reigns, beginning
with a primary project launched by Amenhotep III. If a projected high colonnade, similar to the one built at
Luxor Temple, was never finished, the space thus delineated seems then to have been occupied by a peristyle
court surrounded by pillars of falatats mainly bearing the name of queen Nefertiti. Tutankhamun, (perhaps
Ay) and Horemhab then dismantled this structure and reused its foundations to support a new peristyle adorned
with columns. It is only during the reigns of the first Ramessid kings that it was transformed again into a fully
covered hypostyle hall; this should be understood as atruely Ramessid invention. Although this presents a
coherent account of architectural development, a number of important historical questions remain open, espe-
cially when the numerous traces of erasure and deliberate damage are taken into account; these situate parts
of the structure in the whirlwind of Amarna desecrations. Although this article offers a workable hypothesis
that tries to integrate all the available evidence, a central aim is to reopen debate concerning the history of the
monument to which other scholars will contribute.

SILVANA CINCOTTI

“Les fouilles dans le Musée”: la collection égyptienne de Turin et le Fonds Rifaud”, p. 279-285.

This article treats statues held in the Museum of Egyptian Antiquities in Turin that were discovered in Egypt
by Jean Jacques Rifaud on behalf of the French consul Bernardino Drovetti. Research undertaken in Geneva
on the unpublished manuscripts of Rifaud, as part of a PhD on the statues in the Turin museum, has permitted,
as a first step, important information regarding the location of the standing statues of the goddess Sekhmet to
be brought to light; in his report on the excavation, Rifaud says that he found the standing statues in the temple
of Ptah, located north of the sacred precinct of the temple of Amun-Re at Karnak.

RoMAIN DaviD

“La céramique d’un habitat du v° siecle a Karnak”, p. 287-297.

This article focuses on ceramics coming out of a securely dated V" century layer from a small dwelling
within the enclosure of the Ptah Temple at Karnak. An indicative typology provides information on the main
production activities in such contexts.
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CATHERINE DEFERNEZ

“Remarques a propos de quelques vases Bes découverts a Karnak”, p. 297-331.

This paper puts forward a few examples of well-preserved Bes-pots that were recently uncovered at Karnak
in the upper levels of the debris of the Treasury of Shabaka. Dated to the Ptolemaic period (possibly to its first
half), these pieces offer new evidence for this specific class of pottery. Otherwise rarely attested, these Bes
vessels, which were manufactured in Nile clay, are not clearly recognizable because of their schematic decora-
tion. This consists of, for example, the marking of eyes by fingerprints and, in some cases, a nose seems to be
created by a slight pinching of the outer wall.

Most of the occurrences of this vessel-type identified at Karnak are presented here; these were found in seve-
ral areas of the Amun-Re temple, as well as North and South Karnak. Some similar vessels were also recently
recorded in the Mut Temple. Some closed shapes found at other sites in the Theban area are also included, as
well as those discovered in several areas outside Thebes, particularly in the Delta; for example, reports which
mention such vessels from several sites in the eastern part of the country are assessed.

Despite the small number of pieces, these Bes-pots are significant, and their analysis shows a major deve-
lopment in this class of pottery. They also provide new data for the classification established in a previous study,

which was based on findings from the Persian site of Tell el-Herr.

DIDIER DEVAUCHELLE, GHISLAINE WIDMER
“Un hiereus en écriture démotique a Karnak”, p. 333-336.

Publication of a fragmentary sandstone block discovered in 2010 in the excavated material lying over the
Ptolemaic baths in front of Karnak temple. The inscription, which could be a dedication, includes mention of the
Greek title hiereus transcribed into Demotic for which very few examples are otherwise attested, thus providing
new evidence for the cultural mixing in this area at the beginning of the Roman Period.

AMR GABER

“Aspects of the Deification of King Sety 1", p. 337-382.

This article investigates a corpus of documents which reflect the different strategies deployed in the deification
of Sety I in the Nineteenth Dynasty. Analysis of these different documents, both epigraphic and iconographic,
elucidates features of his deification, not only during his lifetime but also his posthumous deification by his
son Ramesses 1. These documents mainly come from the temples of Seti I at Abydos and Qurna, and the great
hypostyle hall at Karnak. A comparative analysis of these documents with those of other deified kings is pre-
sented. A group of documents which present the veneration of Sety I are also discussed.

Luc GABOLDE

“Remarques sur le chemisage des obélisques de la Ouadjyt et sa datation”, p. 383-399.

It has been recently and often proposed that the enveloping masonry which surrounds the obelisks of
Hatshepsut in the Wadjyt hall, hiding their lower parts, should be dated to her reign, having been erected for
religious or architectural reasons. However, close reexamination of these arguments shows that they do not have
a convincing basis. The previous attribution of this enveloping masonry to the reign of Thutmosis 111 remains
the most likely thesis; it is also the most convincing in respect to the texts dealing with the building activity in
this area, and should be definitely preferred.
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JEREMY HOURDIN
“A propos de la chapelle d’Osiris-Padedankh de Chapenoupet II. Un apport i sa reconstitution épi-
graphique et architecturale”, p. 401-423.

Publication of new archaeological material found recently on the avenue of Sphinxes, between the temples
of Karnak and Luxor. Some of the newly discovered blocks come from an already known Osirian chapel — the
chapel of Osiris-Padedankh (firstly published in Karnak-Nord IV in the 1950s) — and are elements of its doors
and walls. Reconstructions of these features are presented, enhancing knowledge of the chapel. This monument
was constructed under the pontificate of the god’s wife Shepenwepet II during Tanutamon’s obscure rule. Some
other unidentified blocks are also published here to enable analysis and identification.

CHARLIE LABARTA

“Une stele de Ramses II au magasin Cheikh Labib a Karnak”, p. 425-436.

This article publishes a fragmentary pink granite stele of Ramesses 11, which had been carved on the rear
surface of an offering table of Mentuhotep II. It was found between the 11" and TV'" pylon at Karnak and is
currently held in the Sheikh Labib magazine. The inscription begins with mention of year 37 of Ramesses II,
the date of his third jubilee; although a large part of the text is missing, the lower half preserves a speech of
Amun, which contributes to the study of the royal eulogy during the XIX™ dynasty.

NADIA LICITRA

“La réfection de I’enceinte du temple d’Amon sous le regne de Ramsés III: une nouvelle stele décou-
verte a Karnak”, p. 437-445.

In April 2012, a new stela of Ramesses 111 was discovered on the site of the Treasury of Shabaka. Its text
commemorates the reconstruction of the enclosure wall of the temple of Amun during his reign, giving new
information about the location of the northern section of the wall at the beginning of the XX™ dynasty.

DAvID LORAND
“Une ‘Chapelle des Ancétres’ a Karnak sous Sésostris I°?”°, p. 447-466.

Senwosret I undertook, during his 45-year reign, a nearly systematic re-building of the main divine temples
of ancient Egypt. The cult place of Amun-Re in Karnak was not neglected. Among the various remains of the
limestone temple and chapels, several statues dedicated by Senwosret I were excavated at the beginning of the
20™ century. Three of them represent royal ancestors from the Old Kingdom and the Late First Intermediate
Period. The statue Cairo CG 42004 of king Sahura and the statue of Prince Antef-Aa Cairo CG 42005 were
found in Karnak, while a third one, representing king Niuserra, whose provenience is unknown (British Museum
EA 870), probably also comes from the temple of Amun-Re. The dedication of former kings’ statues is part of a
vivid royal interest in the past at the beginning of the 12" Dynasty in order to define the political ideology of the
ruler. The three statues must have been kept in one or several room(s) of the Middle Kingdom temple of Amun-
Re, probably in a structure anticipating the “Chapel of Ancestors” erected in the Akh-menu by Thutmose I11.
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CHRISTOPHE THIERS

“Membra disiecta ptolemaica (11)”, p. 467-491.

Publication of loose blocks belonging to monuments built at Karnak during the reigns of Ptolemy I'V Philopator,
Ptolemy VI Philometor and Ptolemy VIII Euergetes.

CHRISTOPHE THIERS, PIERRE ZIGNANI

“Le domaine du temple de Ptah a Karnak. Premieres données de terrain”, p. 493-513.

During 2010-2012, excavations were conducted at the Temple of Ptah at Karnak. The work mainly focused
in the southwestern part of the precinct, and inside the chapels and courtyard of the sanctuary. This preliminary
report presents the traces of different developments in the environment of the temple during its long use, up to
its secondary occupation after the end of the Pharaonic worship.

These preliminary investigations concern:

— the remains prior to construction of the sanctuary of Tuthmosis III (a gate of Senakhtenre Ahmose and
massive mud-brick walls beneath the substructure of the temple);

— limestone bearing slabs which were reused as the floor of the chapels and the courtyard;

— limestone blocks of Tuthmosis III and Hatshepsut which were reused in the foundation of the temple;

— Ptolemaic and Kushite gates associated with mud-brick enclosure walls on the main axis and on another
southernmost axis;

— the late Roman and secular occupation of the area.

520



Christophe Thiers, Pierre Zignani
S 5o A1 lhaall — &SI ol s

S ol IS 5 s Al 135 ¢ @l 8 O g Bkl fod) 55 5 055 S Sl by domay Y2 NY = Y0V e e Ui T Sy
Baloall Al g B3N Wi 3 53 5 &y shall sl 8 55 IV dally Aol B Iy Bl ol s Ll oy o) el g ¢ ol
wU\%wyw)\ybumei@o\wsu,\ﬁ)uw\wa};s),.a;auﬂ\sawatsg;\ﬂQu\)u\}&;ﬂ\yﬂb@jﬁ,ﬁ\
o ) ) S Gl — sl s o il B T el Bale] 05 15 (g bl e ALl S Il (domeld 2Le LY Jid
L?.»L;\H))aklL};.&all.gk.g:l\EL;\)\)MT;.SL.;JL\}MU@)Q\wﬂ\ul{\ﬁv\gl\wui‘jL@.a\m|,\:;iqd|jowj@w|
k) 0dd Glos I panll  O0Uana¥15 58 — sl V1) gl y arla V15 gonll o dally OlastaV1 6 56— il 231 sl



Charlie Labarta
S o Getd) O 5eey G ey o) )

Lede e 85 ¢ GUI S pomial e oo Ol 3 508 o B33 el 05 A1 G sy e pn B sl il AL e g0 54 JULI 2
CJL;.“‘_lff:no%&@)U—gw‘MJ&uﬁVerbuﬁﬂ‘TM}M*JC:.J'J‘UJBWQB-&}&}&JQLCbegLJw\WJﬁJ‘Uy
8 Y1 e IO S st Al s 3 pales (A5 05eY IS Joomd JauI il Lol = 5 yie ol o oS e 3 OF a0 1 e

Nadia Licitra
&ﬂgma%.\?bﬁ I M)&ll%ﬁéoyi.\fm‘)ycwl

£ 058l donas Jaonll ) sl el aaleY &3 G UL atlls SLs 3 05 ey CIU| ety 2o o i e YoV Y ple ol (3 it o5
.aﬂ‘w:\duﬂg,ﬁj\t@éwtﬁw\@fﬁys%kuuwﬁjoﬂdw

David Lorand

IV & g I o U5 ,SIL SN 5, gurie

g0 032 ol O wdally ooy d5 Lasddl e el (it eliy 83le] (3 4w (g0 SV o (15 Ao I 51 o o Ty 12
s IV g Lgads 1y S o okl 05 2L em il 5 el [ (gl ol oo el 2 | LT o okl gy 15 SUL
G ez GLas| o3 i SV WYY a5 e sogddll 2 sal) 8 sho ool a2 Sl 0 o B 5 0 2eal) 0,01 syl (3 \gBLESS o3
G5 g s S Jroy 15 I Ly & ST dinay CG42005 (e wasl WY1 Jls s CG42004 & pall ol b gl ¢ ) oL
J@LJ!ﬂ,ﬂ\d;&wwoié|}5|)¢uﬂp@oyTMy;k?dlLAJ\d)EAsw ) Ll Gl ) Gl 2 g all 55,20 g |
oo 3l 3 s st 1 1S BN S O ety s oolondl oSUHT e s Bnh amy 5 5 20 315 N s 3 (oL plaal o 5 O1S
I oz Bl g0 VT e e g 310 Y18 paien G pall il G s 5T = 05 0 8Y s 1 8501 doms ol e

Christophe Thiers

Membra disiecta ptolemaica 11

(J@)@)wéu‘ww‘j(éb}:«b)c‘)\wﬂh)ﬁd)’\?&ﬂb@.&:&)uidﬁGFQEJJUM‘)J‘QLS}LU}M:QUA‘SM
(o D)ot o sacllars



Didier Devauchelle, Ghislaine Widmer

< ,SAL Lab ge ) LLSIL hiereus

G Bkl odd GLll 5l e oo I GAE s OVT Y1 e eSOl Lo Lald d (15 R goudl U] o o s 2] ) Jod o5 o
.35})\#‘&3\.\;’

Amr Gaber
JaYI e L JG jala.

Jebd 55 e Bl s Y1 | 20501 S ghe e 5T s b Ll 5 05 ) Rkl B ) oS5 AV 36 1 ool ey JUAL
G gl on el 03 5 SN sy 4] Aal g5 L8 g ST 5 3l G S | i O s 5 8 g B 300 51 o g 0 ] pow Bl 356 01 S5
IS e g5 a5 U ek J23Ly ple olas Sigs I3 ) BLSYL = i Sl domos bl o s B 3015 skl G om0 L]

Luc Gabolde
az,by el Dl wMws sls de oM

L@ulr;u}&mm,&wugjsW\Lgs\kigi)«%w»uugowowa@m,»‘ywi@»c@\w
rae o SOl el s el sl Ylsda 0L L1 (T3 015 bl U o 1ok e OF ety L s 3lels 805 035 olens 24
WM e ity Lol el o g oo a5 LT ol Ol guall O 3V g2 SN o o2

Jérémy Hourdin

3)\‘4;“‘9 j}.ﬁ.ﬂ‘ s'-\.'.;.'é.aLﬁy :\éulc&.‘ju| Cﬁj’nﬁé&k\e—ﬁ}ji'é’)jﬁb

oo il el s an el S a3V s Sl ibae Al ol G b sl g3Lass] o3 & SN SVl e pams 23y JULT s

055 YIS Ol n el ol IS Syl 80 Gams 1 400 plo b 25 05 s (ie 634 s 53500 85 e 25 45 e s 555Y 5 yoaie

;,;t:»fudw«cwirng»uy\@,}uﬁdw;‘mm;Lulvmjs),dtm-fuu}wwamgcwmgﬁs;a;ulv;
byl e a3 e 25 05 SISl s g | 510 5l



Silvana Cincotti

Rifaud 35655 s & ~all de gomel) 1Ll (8 5D

Jadl lal Jean Jacques Rifaud dhaul g ooy cdasS| 48 <3S (Al ) & pall BV Cites 85 5 5o 31 DUl odn s

JSG e ol 5555 Dluy oo ¢ 528 Rifaud J s e ol wlb hasell e Cion <y 21 I &wYI Bernardino Drovetti .41

GBI S e &l sidl e o 5 3 Rifaud Jgis . cused L8101 S 0650 o smatn Bols Sla glae comd sl I5 00y 5 oo
b SIL 5 0 58l dome I @101 -y ons

Romain David

G SOL el ) 30 e el e

a5 S ey dome Jo s B3 Baae a1 5 g5 I Bl G o0 sl 0,8 oy U1 5Ll () o5 WU 08
BAb ikl s § elas bliis s e Sl s Ciy 15V

Catherine Defernez

LG BazaSU o ST im0 smases U=

AL 555 8 e o oo U Ll ol g2l G Lt ot o5 15 g Y1 1T e T 2 el 15N iy 23 L) VLT G
sl g oS3l e s d 6 HT8oL pos il o (6 sd b o 5 05 el 8dn 5 (U591 el ) palbad! paald o 5 2
o V! b ol 2 0 senll a2 0 S 0585 A5 gl g 55 gl s Lo Ol ol e Ll b 0 oo Al s 8 o
§2 0ol domoy 3k Ll s SIL OIS GIYI n g sl 1n 5 g lams 5 clom U1 BUT o ot Aol iy OIS Y1 0L ams s
w2 o donn 3 GV 0dd 310 S b st i85 2 ST s Il LS

:mobz,@uwmgLpuz.xbCjuéfTOsuT‘;gw@p@iw@mg&;;é\y@@;pmwm‘wu@
,Jh;c.,zjsq;w\ﬁjs.b;f;g«mw\jogc\aﬂbﬁ&mmaS\J:‘.;JS\J;j‘;mldﬁ%;\j‘ﬁlsh&&)):J\xyﬂ,uﬂ\u@
B 5 G e W el e G am e ezl Al L) Cinad) B b audr e shae iy Bl e (5 gl s p3e



Mansour Boraik, Mohamed Naguib
LS lrs plel Ladladl ol Slas oo & l5edl) Y

O B3l Bkl glas 5 e U] Gl SNl IS o all n g A el e YooV ple (3 gLl LBV 0 ged sl 5,155 oy

A\l s Loyl uanlls Glas I panlls GU ol raalls S ) 10256 ) g Ay 5l L 0 AL ¢ ) e 5 U ST dme
s)uybsxu\é;ggbbydbw;d\Jum;y\;‘y)u;ﬁ\(,J,',;,,.m,‘sb,wja?u<<w>)>\yya)uw|g|;\!\¢wﬁ)
.gu,)\S;L;ruﬂ*nmeusgbwmg@,g\swupgmﬁ..:}é;\@)ugwu\gm;ﬁmud‘:u\);ol.ujgj

Peter Brand, Jean Revez, Janusz Karkowski, Emmanuel Laroze, Cédric Gobeil

JL % 5o Quebec ixil> y Memphis desloe Y0V ) r_,yyﬁ,as—db)ﬁgsw% Alo gy 2

oLsL;JUu,ugjtauum,zwm&&}u\wg@u&wmﬂwm}r~\-ﬁgswwwuuﬁ@ﬁw

25 ) Sl Y1 el (3 (A1 5T Lelso s g Ll el pon 3 VL Lol lalesd) ST ol ol SIS 50140 G o gialS 53,1805 Uz pB5 23

055 U sy e G lerB aslely a2 (o5 U sy pae sy IV i pand o 5 255 LT e as Yl Sloles lana s

g3 A el 265 3aas VI i 5 SIS 5 laleald e 53 5l Ol T s 5oV Lo 35201 AU 5 laledld &3 ol ) gl yans b))

0 Bt 5 S8 a5 0 s W55l L 0B 1 5 snll 5 e g I Ll skas NI Lo el 5 il Ll 2 sl 15 0 o e glinan

ol 30 Wb ] o5 A atal e 5 5al) Al o Dol 5ukas V1 3 50 &3 g JISCET ams) Ll IV o pan] 5 e )05 46 5 11 o)
Ssdes NIl O g s e W 85 4 skl 5 O el Wl ol gl o cdaion 15 20 gl e Y1 Al y3 & oz (S Y2 0 A /Y 00y

Jean-Francois Carlotti, Philipe Martinez

I HEN]Y CJQyTW‘SJ:\SJIEM‘Y\ Dlas o581y 5, e sugis ola>Me

jag»au,w,jaw\ﬂayczt,my@gt.xn:@‘an,m@}msw‘\mu@L;Jw}.auwl;;uwgu,x\q,g;
IV gs 2l Ty it s pame s Ay sbssie o Lo it A1y Sl el SMadl o ddall 1 Bkl (§ s SV e OF G s pe 8
Sl iy o5 sale he s 6 5T e dall laeZ (55— @bl dns 383 g 1 B J2e e L1 30T o Lo o W1 5 Y
VAT cpdllls 25 5 O gl e o5 e el o5 (25,8 AU ool Bl By ok 15 B3I ] n stasly b2 el G155
Al bV s ool Ll @i o e 1 e By sl 13500V Gl e s A Slalu¥1 G o jlnaT | podiunal 5 ol 1
AN o S s ) samnll e o o1 e sl SNTIAS (g lendl ) sl e s a3 10 (6 leall sl 1 e o ll oSS LT s
3L i rtan s 4ol s s ol (o Al gl o5 o Ll 3 on Y 350 it LT LR (o spaal] OF o L2 ol
e Gl Jad) e ST s\l ool JLnll



Mansour Boraik

St A S sl oLl ey I el

o5 Bkl oda (3 Ll el s Lo O gons 1518 (A1 0 31 e AN s g5 g & SN By i 65 e (U] Bl s L5 05
u,cJ?LA}A}3.\»[533)\‘.*1‘oﬂL&@a}uhﬂlﬁdbLﬂ;&fJghde)‘r\g’-chfjwzuwwﬁibwwédb})rb?ucm‘
ol g pasal 1 aly sl s 21 5Siag 5015 imll) alafoiesy oo s [N o sl

u,n?h{r\,é_\})m;;gu\ﬁ?%uycuis&ggr@}awb\szJuL;w;;wmwwwﬂg;gﬁrw)fwj

o S o ol il ] ol Lol U el e Lo 20 (S Ul ol o8 ol () B LI BLLL (55T 85 L1 oLLL pleosud

Jtﬁurwotsrub\oicqs,:@um;bvsb;ﬂeuj”u@q;‘wdamy.g.wymu.:.@}.\i;wmwpp.x:,:
C\c;tm@cmig\a?;a}ns;uw,hC.;,:J«JUrL&VUJm‘\ﬂw;s._u:\wud\@w\y.g.\xﬂ&p\‘spuu

rSeas s 15 A ol 1S Lol (6 leall Jadasedl e e (155 paime Il le Lkl OF o wie Sl o5 oo ke 2 5 o2 DAL
el A3 3 0Les N 5l g paadd ol g 03 5S 5o a5 38 A1y S ulal 2y a0 Bkl G Gles I ] IV Lol Y1 3L

Mansour Boraik, Salah el-Masekh, Anne-Marie Guimier-Sorbets, Bérangere Redon

(Yors —"'"\)r.w‘,.a:\f:g'.bU».:JULfJSY\—gﬂiﬂ\JquA(:LeiW\abléL‘

Bmarp Yoo Vale 3 ol GLaST S adp YoV e = Y004l g I3 ST el Sl sk Bk gusteedl s 4 JULT e
ST e o jauls Sl o el C3 I El3 dagp Yo v S ple Jondl o s 8 25055 (SCA) 3| jsli I U eV lonl
gy Lorle o3 b dilate JAols ae G AL SBLESYN e 55 o s bl i s oo JU (o D Y1 e S b ¢ ploonld el ol
B3 e 555 g G e 1 s e (3 Uni Un 55T g o ol 2 s ) 22 231 Ll b G el o 5Lty e
JSH L 25 0 g sl ol s 5 88 5 M gmnls sy ST G s g s ¢ sl 2 01 05 (i) il 1 s Y1 ol
SIS Al Ly GBIl b oo £ 5al) A5 Byl odiis o U1 o 291 LV e 55 5 g 158 5 51 o



i ) Olas

Michel Azim, Agnes Cabrol, Aude Dobrakowski, Luc Gabolde
Jsbl &Y Juz 5

Bgde (3 prdall o )W iomte iz a gl g S SN doal o V1 a8 Cadals | gl 30 36 pmas \ogb L] o5 55 o0 DAL 25
il 0l 5 O 5 5ake 5l Y (65 sheul JUE JiE 5 seall oda o 05 (Musée d”Histoire Naturelle of Lille, France) L & L

g U Vi 0,86 01 & ) s 5

Mansour Boraik

S Jebl ol G,k Slas

Ul 3ol e el il caslall sV 2xSle il w1 Uil Ll ) il lollad e G A1 ol b sl el & ez
Loall et 05 o ¢ gtk ! s e A el e B e )5 g e phall a1 Lkl LT 8 dae il i s
doms pll wie a8 A1y eSOl el shisa] e anSIN (5 S = Gile s I B3U gl 5 graad] IV Gy ol il (Lo ilS (A LY 2assY) e
Gk Al Ol 6 atle G 5b e IS i SN las DTS 50 U st o5 Bl pal o 501 BLSTN G5B om0 ) 2 ST
dsb e Dbl ool e e gadt 1) Sl Gag s |1 dadbnl Ll olasV1 smid) 4] ol o dydold Site Joell ez J 541
gﬁtw\gdﬁdﬁbﬁmJ\,z.“fuics,_du\,?w\tuwlauwCﬁf@zﬁv;é;mjwﬂ\&,w\.u



Romain David

I VTN PO b S -1 U] YOI g

Catherine Defernez

S AazaSU ey GlsT ms o s laShe

Didier Devauchelle, Ghislaine Widmer

&b, Lab gesdl LLSIL hiereus

Amr Gaber
JoYI e S G paliae

Luc Gabolde
A%JE'J “;":?b 3.“-.0 Ms LS L.é’ Q\.E})kﬁ

Jérémy Hourdin

ledls 2l els BaleY BLo) ¢ LW o gntd G dr b = 5l 5 ek
Charlie Labarta

S o et ey G s, ) B )

Nadia Licitra

dﬁﬂbmi&_kbﬁ rEJIE MJ‘im‘%g&QyTMJ‘?‘”CwL
David Lorand

dj%ﬂ| e e o &A&ﬂ}ﬂ\{ J‘J?;Y"SJM

Christophe Thiers

Membra disiecta ptolemaica 11

Christophe Thiers, Pierre Zignani

S oo WY Sldaall — b, Fl A



L gl

Michel Azim, Agnes Cabrol {, Aude Dobrakowski, Luc Gabolde
Jsdl oY JuE 5

Mansour Boraik

GBI mdl — Jadl ol G b Slas

Mansour Boraik

S A = S dlaes ey, el

Mansour Boraik, Salah el-Masekh, Anne-Marie Guimier-Sorbets, Bérangere Redon

(YoN. —Y~~‘\)¢.»y3.‘~3.x4-|oLSLi;S’}!|—&,ﬂl.\gwruiw1au\‘}|

Mansour Boraik, Mohamed Naguib

LS lrs plel Lalladl bl el Slis oo & ,l5edll Y

Peter Brand, Jean Revez, Janusz Karkowski, Emmanuel Laroze, Cédric Gobeil

JL %5 s Quebec ixsl>- s Memphis dxsloe ¥\ rﬂ,ﬁyﬁﬁ—&ﬂgsw‘m Alo gy 2

Jean-Francois Carlotti, Philipe Martinez

S g5 Osel domey (s aSI) Bhes NI Dloay 552015 5,lal e Bldar Sla>de

Silvana Cincotti



\ ¢

G T WP | TR | F |

3 a0 a1
Yoy



	Karnak 14 Couv
	sommaire (2)
	GABER (3)
	english_summaries (3)

